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SUNSTONE encourages responsible reader though they didn't know what they 
com~en t  in the Fo- on any Mormon- believed. They argued at length for 
related topic. one view only to qualify it or even 
Unity of the faith need not require unanimity undermine it the next day. This was 
of opinion. President Hugh B. Brown best perplexing to me, for I revered deci- 
expressed the spirit which the Forum is de- siveness and the adive life. unwit- signed to represent 

tingly, I intended to answer the tests 
I You will the questing as the teachers wanted so 1 could get 
Be unafraid of new ideas for they are the 
stepping stones of progress. YOU will, of a high €Fade but I only believed 
course, respect the opinions of others but be those professors in whom I de- 
unafraid to dissent - if you are informed. veloped a trust. Though I was admit- 
Now I have mentioned freedom to express tedly impressionable, I hesitated to 
your thoughts, but I caution you that your admit professors to my innermost 
thoughts and expressions must meet com- convictions. 
petition in the market place of thought, and 
in that competition truth will emerge trium- I encountered some thinkers, how- 
phant. Only error needs to fear freedom of ever, who had an impact. The first 
expression. Seek truth in all fields, and in 
that search you will need at least three vir- One was McMunin. That 
tues: courage, zest, and modesty. The an- Very first quarter 1 took his Class with 
cients put that thought in the form of a the view of meeting the dragon of 
prayer. They said, "From the cowardice that head on. I saw him as the 
shrinks from new truth, from the laziness 
that is content with half truth, from the arro- most dangerous man in my irn- 
gance that thinks it has the truth - oh mediate world. I don't know why I 
God of truth deliver US! was so brash about facing him (be- 

cause it was a class for seniors) but it 
was a wonderful encounter. I 

EVOLUTION OF AN EGGHEAD learned to be suspicious of rumors 
about professors. It was true that he 

Douglas D. Alder was far more advanced than I could 
value, but it was also true that he did 

In 1951, the Korean War was hungry not destroy me. I came away with 
for recruits. That summer, along my first genuine reVc!rence for a 
with many of my friends, I regis- finely tuned mind. Never again was 
tered fer college a quarter early, just I to be alarmed or afraid to at least 
to make sure I would not be drafted listen to SOmeone. 
during the vacation months follow- The next major impact was G .  ing high graduation. I gave Homer Durham. Here was a man "going to college" little other who could have made a disciple out thought. It was just the normal thing of me but he wisely discouraged to like high that. He intertwined the intellectual 
junior high. mind with the life of action, later 
When I arrived on campus and lis- becoming a university vice- 
tened to professors, they seemed so president and State Commissioner 
inconclusive, continually hedging as of Higher Education. A memorable 
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lecture drew me up short. It came in 
the normal sequence of the course 
when he dealt with FDR and the 
New Deal. In my home the word 
"Roosevelt" was used instead of 
profanity. It would not have sur- 
prised me to meet an advocate of 
FDR but from Dr. Durham I heard a 
neatly woven analysis that left me 
unable to decide whether the 
speaker was a Republican or Demo- 
crat. This was a shock because I was 
not used to looking at things except 
from a previous commitment - the 
forensic mindset - and I found this 
presentation intriguing, warm, 
Open. but unsettling. Here 
I was the very hedging of 
which I had been so critical. 

Then came Emil Lucki and the 
power of scholarship with all the 
stops out. This was clearly the 
"bookish" man I did not want to be, 
but all the other stereotypes were 
absent. He was not narrow, or shy, 
or boring, or escaping from the 
tough tumbles of normality. In- 
stead, this was a tolerant, compas- 
sionate, but above all, profound 
man. He had a Jesuit education - 
that took my breath away. I liked 
everything about him. I worked for 
him as I had never even to 
earn a "'." Ever so gentlymy 
view was changing; it was not a 
break, just an expansion. 1 wasn't 
admitting it but I was being drawn to 
the world of ideas. 
In this frame of mind I began to 
enjoy the views of yet another men- 
tor, Lowell Bennion. He taught me 
that doubting was legitimate, espe- 
cially when it could harness my 
energy into systematic searching for 
solutions. Doubting merely as flip- 
pancy or manipulation got nowhere 
with him - he turned it right back 
on us. If we were smart enough to 
challenge the values of society or of 

the Church, we couldbe responsible 
enough to search. No one owed us 
any answers - we owed ourselves 
systematic effort. So in his seminar 
we probed. He refused to give 
answers but we extrapolated some 
from his demeanor. We discovered 
that feelings of superiority were 
merely cultural primitiveness and 
cyniasm was a cheap cop- out. He 
urged us to discover wisdom in 
simplicity, wherever found. He 
cited seemingly endless sources of it 
in daily life -not in libraries. In him 
I came to see the power of Christlike 
morality. 

Perhaps these encounters with 
wart helped me ease into 
the ambition that I really wanted to 
teach instead of enter Dentistry. But 
even after I got there it was for 
somewhat shallow reasons: I was 
attracted to the limelight of the 
podium and the esteem that stu- 
dents expressed for a few select 
teachers. I thought I could leap right 
into that effectiveness. Obviously, I 
would have to bite my lower lip and 
endure the years of graduate school 
- but once I had passed the Ph.D. 
exam it would be "smooth sailing." 
How naive! 

I was fortunate in the choice of grad- 
uate schools. It was gentle enough 
not to curb my tender sprouting 
thoughts but rigorous enough to 
keep me running sared. 
ever intending to, I found myself 
getting excited about research - 
working with the original docu- 
ments from past centuries. Again 
individual professors opened those 
new vistas, One admired professor, 
under whom I was studying about 
nineteenth century Socialists and 
revolutions, stopped me short 
again. He asked me point blank one 
day, "Do you think you could ever 
be a good revolutionary?'" was 
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stunned. Catching my breath and 
double timing in thought, I admitted 
that I could see no possibility. Evi- 
dently I was not all the man of action 
I thought - at least not that kind. I 
began to see that not all action must 
be dramatic. 
Another professor, Quirinus Breen, 
was sort of an academic saint for me. 
While we were exploring medieval 
monastiasm, he brought US to the 
~ensitiVity that w0dd cut right illto 
OW sods when he asked, "What is 
the greaterlife, the active or the con- 
templative?" I had never con- 
sciously entertained the possibility 
of anything comparing to the life of 
action. But now 1 had to admit I was 
engagedincontem~lation~ finding it 
not Lmokish but high adventure. 

As I returned home on occasions or 
engaged in political discussions with 
old friends, I began to realize that 
my academic experience had 
changed me. Flippant or simple sol- 
utiom in political affairs, loved by so 
many, began to sound offensive to 
me and when I said so, I became 
suspect to them. They began to look 
at me as an egghead. I had become 
one so gradually that I noticed no 
change; but the 
could tell- It happened just like they 

- I had been 
those professors on the hill. 
If having been deeply affected by the 
great occasions and thoughts of his- 
tory as communicated by the re- 
corded documents of all ages is to be 
spoiled, then I confess my over-ripe 
and distasteful condition. I prefer, 
however, to think of the intellectual 
dimension as being a sign of matur- 
ity rather than a mark of degenera- 
tion. I affirm that the intellectual en- 
deavor, as any experience in life, 
brings us closer to Godlike under- 
standing since it brings us closer to 
the fulness of experience which is 

life. I do not suggest that the world 
should be run by intellectuals, nor 
that they are more virtuous than 
others, but my personal evolution 
from "distrustful student" to "egg- 
head" has been meaningful. 1 be- 
lieve it has so much that I will con- 
clude with two or three of many con- 
victions gleaned over the last twenty 
Y-. 
As I have Western Civiliza- 
tion, taught about it, and 
people living it, I have come to un- 
derstand that there are three styles 
of living in it. On the one end of the 
spectrum are those who choose to 
live by a dogma be it political or 

These are what ~ r i c  Hofer 
called the True Believers. They enjoy 
possessing closure on all issues. 
They h o w  they have the truth and 
their truth answers eve~thing- 
They are chosen and secure. On the 
opposite extreme of the spectrum 
we skeptics who see nothing in life 
as firm; everything for them is rela- 
tive- Some even maintain that ]if@ 
itself is absurd. In the middle is the 
great mass, roamin& probing! 
maybe just suspicious of either OP- 
tion- 

Having felt some genuine attraction 
to the extremes, I am inmeasingly 
convied that to be genuinely alive, 
one should resist the temptation for 
closure on either end of the spec- 
trum. It seems to me that the reward- 
ing life is the one to be found in the 
middle under the tension of being 
equally devoted to faith and reason, 
knowing that this does not always 
lead to comfortable resolutions. It is 
a life that senses that moderate posi- 
tions are not a mere compromise be- 
tween reaction and radical extremes, 
but are those where responsible 
people wrestle with unsolvable 
problems, knowing they will win 
the love of no one thereby. It is a life 
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that is critical of blind duty as much 
as it is of those who reject society 
and retreat to nature or despair. To 
me living in Western Civilization is 
to never arrive -but always to be 
under way. 

As a youth I thought there must 
surely be a correct answer to all 
questions. Somehow the universe 
was one great multiple choice 
examination. I felt that industry and 
virtue would lead me to uncover all 
truth. I am I grew up with that 
conviction and laid it aside only par- 
tially and very gently. One of my 
reasons to change has been an in- 
creasing awareness of the nature of 
science. I used to think of it as mod- 
ern magic that would gradually find 
the answers to everything - like the 
cure for cancer or getting a man to 
the Somehow was 
invincible. Only gradually, espe- 
cially as I came to appreciate the 
Greeks, did I realize that the ques- 
tions were probably more important 
than the answers and that some 
questions do not lead to definite 
answers. Gradually I have found 
that scientists themselves are very 
tentative about their answers. So 
much that appeared firm even for 
centuries has been revised. Thus not 
only is knowledge in western society 
surrounded by tension, but it is ten- 
tative. At first this seemed depres- 
sing to me, but then I began to dis- 
cover how it can be to be 
part of the change process. 

Gradually, I realized that faith is just 
what it says it is - it is the action 
based on belief. It is not knowledge. 
It is not definiteness or closure. It is 
both less than knowledge and a 
great deal more. But eggheads, 
those who are intellectually commit- 
ted, have no special advantages in 
the world of faith. They have to 
struggle to believe because they are - 

professionals at doubting; if they de- 
sire faith they must fight for it. They 
must expect to be tom over its is- 
sues. Faith for them is not flight into 
security. It is fashionable among 
many to abandon faith - because it 
is not empirical. That is a legitimate 
option -but it is drastic and should 
not be done for spite or fashion. 
Faith has been one of the richest 
traditions of Western Civilization. 
From Ulysses to Aquinas, Western 
man has taken it seriously from dif- 
ferent angles. It cannot be simply 
summarized - only experienced. 

TRIMMED LAMPS 
AND TEMPLE DOORS 

MOYNE OVIATT 

it seems to me that one of the most 
beautiful and abused doctrines of 
Mormonism is the idea of individu- 
al, eternal self-existence. The con- 
cept of one's selfhood being eternal, 
always having been and forever be- 
ing, is possibly the most glorious 
statement of affirmation of indi- 
viduality that humankind has ever 
been given. Yet as I look around me, 
I am assaulted constantly by the car- 
bon copy images that indi..duaIs 
seem to have forfeited themselves to 
become. This sin of xeroxing human- 
ity is all the more sinister when it 
occurs in the Church, where, it 
seems to me, the almighty image has 
sometimes become almost an object 
of worship. 

Perhaps the most obvious (and 
overused) example of this stress on 
conformity and image is the heavy 
emphasis on dress codes and hair 
lengths, etc. Occasionally one finds 
insistence on this regulation carried 
to such an extreme that the spirit of 
the law and the individual both be- 
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come secondary. And that is 
dangerous, for it sets a precedent: it 
teaches us that judgments about the 
quality of ourselves and others are to 
be made first by outward appear- 
ances, to leave investigation of the 
inner person until we have become 
satisfied with the outer person, and 
many do not get past the image of 
the well coiffured Relief Society 
president to find out what's inside. 
This sort of mentality siphons off 
energy that can be better and more 
importantly used. This straining at 
gnats forces us to swallow the 
camels conformity that weaken 
our minds and spirits. 

The adoption of stereotypes has 
sterilized the creativity and aborted 
the joy of individuality for many. For 
example, women growing up in the 
Church today are constantly re- 
minded that mamage and mother- 
hood are of ultimate importance, 
and that one's identity here and 
hereafter depends on achievement 
of that blessed state. Yet if it is the 
image of Mormon motherhood we 
worship, then those outside this 
prototype are made to feel of less 
value, and those within it are 
likewise hindered by being made to 
feel that it is their role that is of value 
and not themselves. 

I am convinced that the greatest 
challenge to members of the 
Church, and indeed to human be- 
ings everywhere, is to discover who 
they are, separate, distinct, and 
apart from any other being. The 
Prophet Joseph Smith has said, "If 
men do not comprehend the charac- 
ter of God, they do not comprehend 
themselves." (Teachings of the 
Prophet Joseph Smith, p. 334.) If that is 
true, then could it not also be true 
that self-comprehension may be a 
key to understanding God? How 
foolish, then, not to make a 

maximum effort to value, to care for, 
to trust, and to listen to ourselves. 
To accept without exploration the 
opinions of others about what we 
should be is to deny ourselves and 
our own experiences and, by exten- 
sion, to deny the god within us. 
Emerson in his beautiful essay 
"Self-Reliance" says, "Everywhere I 
am hindered of meeting God in my 
brother, because he has shut his 
own temple doors and recites fables 
of his brother's or his brother's 
brother's God." (Basic Selections from 
Emerson, p. 68.) 

Heber C. Kimball's famous state- 
ment that the day would come when 
no man or woman could stand on 
borrowed light seems to be a present 
reality. Yet, like the five foolish vir- 
gins, we continue to ignore our own 
precious light-giving fuel, and as- 
sume that others will always provide 
us with the illumination we need. 
Then the need arises - global con- 
fusion, community conflict, but 
most likely personal crisis - and 
shakes us, and we wake to find a 
darkened and chaotic world. Values 
and commitments are devoid of any 
meaning if they have not been inter- 
nalized, and if we cannot depend on 
our own inner resources . . . then 
extinsic models of behavior make 
us lifeless mannequins. 

It is sad that articles like Elder Boyd 
K. Packer's in the August 1975 issue 
of the Ensign need to appear, urging 
the members of the Church to get off 
the spiritual and emotional dole. It iS 
true that too many of us depend on 
others to do our deciding, our think- 
ing, and our living for us. What does 
that say, then, about a system that 
produces people who can no longer 
think, decide, or act for themselves? 
It seems to me to make more sense to 
encourage self-reliance and em- 
phasize a personal relationship with 
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Diety in the first place than to foster 
dependence and then berate those 
who have dutifully become depen- 
dent. Somehow it is forgotkeen that 
we are not to be commanded in all 
things, and "he that is compelled in 
all things, the same is a slothful and 
not a wise servant;" that we are ad- 
monished to "do many things of om 
own hee will and bring to pass much 
righteousness, for the power is in 
them, wherein they are agents unto 
themselves." D. & C. 58: 26-28.) The 
very real conflict between those 
choices and actions which rightfully 
belong within the province of one's 
own agenry and those which de- 
mandkiwobedience toaufho* 
is resoh'ed in the mindS some by 
near abdiatiun of individual agen- 
cy. It seems we are canstantly asked I 

to weigh and respond to double 
messages both in Ihe Church and 
out, leaving many in confusion: to 
be independent yet seek andlean on 
the judgments of othas, to be very 
successful in the world but re- 
member that nothing is more impor- 
tant than home, to love our brother 
but only associate with those who 
agree with us, to seek knowledge, to 
excel and explore in all the en- 
deavors the world has to offer and 
yet avoid exploration that may chal- 
lenge our faith. Since one cannot be 
responsive to all the messages 
simultaneously, the choice is to be 
spiritually schizophrenic or to seek 
congruence within the integrity of 
one's own soul and one'sgwn ex- 
perience with Diety, for as James 
states, "A double minded man is 
unstable in all his ways." (James 
1:8.) Often response to one message 
does not eliminate the possibility af 
response to the second; one can in 
fact be successful in the world and 
have a happy home. However, the 
grounds for choice and the hierarchy 
of responses must be selected on an 

individual and not a universally pre- 
scribed basis. 

To become like Cfirist is to know and 
ad for oneself. Cwrs statement 
that to find one's life one must first 
lose it was not intended, I believe, to 
mean that we must deny om indi- 
viduality in a constant attitude of 
servitude, It dues mean constant giv- 
ing of oneself, but how is that possi- 
ble until there is something and 
someone to give? Servitude, which 
comes from a position of weakness, 
is sentice rendered out of duty or 
expechti., as of in 
their fofiQS dismver, when the Ob- 
jects served are absent, when the 
nest is empty and everyone gone - 
even the server, for she had no self- 
existence. Giving, however, comes 
firom a position of strength. Christ's 
cmsta nt is mast impressive 
because he never forfeited who he 
was in the process. If we are to fol- 
low him, then we too must grasp 
who we are and then give, but not 
give up, mselves. 

As I read the Gospel, the point is to 
live Christ like lives, to emulark his 
spirit and example. But we are hee, 
indeed must be free, to discover on 
an individuaI basis how that is to be 
done. And the challenge is to do it 
honestly, not identically. The Gos- 
pel of Christ provid~s us with a 
common basis from which to work, 
but the stnzcture of our eternal ]rives 
is determined by individual en- 
deavor. While obedience to corn- 
manben t  is required af all persons, 
still transformation of prescription 
into life-giving power must be made 
on a personal basis. Too aften pres- 
sure to conform to universally au- 
thorized imges binds, rather than 
~eleases, individual capacities. We 
cannot afiord to merely recite fables 
of om brother's or our brather's 
brother's God. As a friefid of mine 
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told me, "You can't have a one-to- 
one relationship with God, if you're 
not one." We have the knowledge 
that our individual existence is as- 
sured, that in the end the responsi- 
bility for who we are here and 
hereafter rests squarely individually 
and that no other person or power 
can take ourselves from us. If we 
become content to merely mimic au- 
thorized patterns, then we have 
shut our own temple doors, both 
against God and our own present 
and potential power. 

ON GNATS AND CAMELS 
JOSEPH 0. DAVIDSON 

It is my impression that the stress on 
conformity and image in certain 
areas relating to Church standards, 
though possibly responsible for a 
stagnation of individual capacities in 
some Latter-day Saints, contributes 

wattage t~ the light Christ 
told us to let shine before all people 
so Wht see Our good works 
and glorify Our Father in Heaven. I 
am dismayed, of course, that adher- 

to such and dodrinal 
standards and images (dress, 
grooming, motherhood1 success in 
both profession and home, gaining 
intelligence but avoiding challenges 
to faith, and etc.) has crushed the 
individuality of some members of 
the Church, and that they have be- 
come unthinking carbon copies of 
approved patterns, influenced more 
by outward appearance than by in- 
ward substance. 

The resolution of this problem, 
however, is not to de-emphasize or 
do away with the standards. This 
would serve only to confuse, even 
mislead, a majority of the saints as 

2 

we strive for exaltation and ultimate 
perfection. To become like Christ is 
to know and a d  for oneself within 
the paradigm that has been given to 
us through revelation. Because 
these standards, in addition to the 
fundamental commandments, serve 
as important guideposts along the 
strait and narrow way, their removal 
would be dangerous. The recent 
B W  declaration of intent to disre- 
gard parts of six. regulations among 
43 published by HEW under Title D( 
of the sexual equality in education 
law is a reflection of this concern. In 
reference to regulation 86.31 (b) (5), 
the statement reads, " B W  will con- 
tinue to enforce rules of appearance 
which differ for men and women be- 
cause we believe that differences in 
dress and grooming of men and 
women are proper expressions of 
God-given differences in the sexes. 
We will resist the imposition of a 
unisex standard of appearance." 

The solution for those who are re- 
ceiving spirihlal and emotional wel- 
fare from the Church would be to 
shongly them to re- 
en&one independence, industry, 
thrift, self-reliance and resped 
as cardinal in their lives, 
and to realize that Godhood de- 
mands not a borrowed light but a 
brightly burning one within eaehin- 
dividual. 

It seems to me that the stressing of 
these standards and images is of in- 
calculable worth in preparing "a 
chosen generation, a royal priest- 
hood, an holy nation, a peculiar 
people" (I Peter 29) and in sustain- 
ing a vigorous and effective mission- 
ary program. In his October 1974 
General Conference discourse, 
Elder Boyd K. Packer stated, 
We have in our custody the greatest thing 
on this earth. And, should the question be 
asked, yes, we intend to + the 

A 
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mandtnents of the Lord, all of them. The 
only real inconvenience these standards 
have caused us is the rapid and continual 
growth of the Church. . . . Even members 
who have difficulty living the standards 
(and we have them) will generally defend 
those standards. Old members, as well as 
new members, need to be fenowshipped 
and trained so that when they come into 
the Church they at once come out of the 
world. 

The CI-~urch has never been known 
to disguise the Iron Rod by lowering 
important ~t the same 
time it has never been hesitant to 
alter certain standards and prog- 
rams when economic, social, or cul- 
tural conditions might dictate. Art 
example of the latter is the problem 
of circumcision in the primitive 
Church. To Abraham was ifitiall~ 
given the covenant of chUmci~ion 
which was to remain in force with 
the 5hosen lineage until it was fulfil- 
led in Christ (Gen. 1E11-14; Moro. 
8:8). As the gospel began to be taken 
to the Gentiles after the crucifixion 
and resurrection of the Savior, a dis- 
pute arose among certain of the sect 
of the Pharisees which believed as to 
whether these new converts should 
be circumcised. At a subsequent 
council of apostles and elders held in 
Jerusalem, the Lord revealed to 
Peter the standard that was to be 
followed. 
The standard was set: there was no 
need to circumcise the new prose- 
lytes. Shortly after the time of this 
council, however, Paul had 
Timothy, his missiona?Y ComPan- 
ion, circumcised "because of the 
Jews which were in those quarters: 
for they knew id that his father was 
a Greek" (Acts 16:3). 
It was crucial to the success of mis- 
sionary work with the Jews that 
Timothy be non-controversial in 
outward appearance that his inward 

ceived. Paul put this principle SUC- 

dnctly to the COrinhns when he 
wrote: 

Andunto the Jews I becameas a Jew, that1 
might gain the Jews; to them that are 
under the law, as under the law, ha t  I 
mi@ g i n  them that are under the law; 

To them that are without law, as without 
law, (being not without law to God* but 
under the law to Christ,) that I might gain 
them that are without law. 

TO the weak became I as weak, that I 
might gain the weak: 1 am made all things 
to an men, that I might by all means save 
some. 

And this I do for the gospel's sake, that I 
might be partaker thereof with you. 

(I Cor. 9:20-23) 
Give none offence, neither to the Jews, 

nor to the Gentiles, nor to the church of 
God: 

Even as I please an men in an things not 
seeking mine own profit, but the profit of 
many, that they may be saved. 

(I Cor. 1~32-33) 

I, m e  manner today, the r e q ~ e -  
merit that church leaders and full- 
time missionaries be dean shaven is 
not an indication that bear& are in- 
herently &. The fa& of the matter 
is that there are many in the world 
today who react negatively to tfis 
particular appeaance, se- 
eing it as indicative of my one of a 
particular oubard appearance, see- 
ing it as indicative of any one of a 
number of controversial SUM- 
tures. They have not yet learned to 
obey Heavenly Father's command: 
ers do not currently go into the vine- 
yard. 
High Church standards exist that we 
might be the salt of the earth and 
that our light might shine brightly as 
a city set on a hill. n o s e  who rebel at 
the standards are only straining at 
gnats while swallowing the cameb 
of controversy and greatly dimin- 
ished wattage. 

substance and testimony might the 
more quickly and easily be per- 1- - 




