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A satirist must imitate his or her victims well enough 
so they are recognizable and laughable. I f  the satirist 
is really good, the portrait will also provide insight. 

Again and again, Pat and Kirby nail us. 

R OBERT KIRBY makes writing satire 
look a whole lot easier than it actually 
is. In Kirby's hands, it seems no 

tougher than falling into a snoring fit during 
a high councilman's talk. In reality, creating 
effective satire is more difficult than getting 
Molly Ivins tenure at Brigham Young 
University 

The classic recipe for satire (which orig- 
nally meant "a mixed dish) calls for three in- 
gredients: imitation, attack, and humor. Now, 
Mormons are highly skilled in imitation. Just 
count the number of Primary grls named 

ELOUISE BELL is a columnistfor the Salt Lake 
Tribune and author of Only When I Laugh. 

"Brianne." On the other hand, Mormons 
seem not to understand that imitation leads 
naturally and quickly to laughter. One 
Brianne is charming; eight flower-frocked 
Briannes in a class of 14 reminds us too 
much of a fun-house mirror. A couple of men 
in dark suits and '50's haircuts are no more 
than mildly amusing, but five hundred begin 
to look like extras in a Charlie Chavlin farce. 
The crucial thing to understand is that sober 
imitation (otherwise known as "getting with 
the program") is not funny to those who do 
it, whereas satiric imitation (otherwise 
known as "light-mindedness") is intended to 
provoke laughter, although not necessarily 
"loud laughter." 

Attack, or even its milder cousin, exhorta- 

tion, rides comfortably on the hip-holster of 
most Latter-day Saints. Of course, Saints in- 
sist that the bullets always be aimed outward, 
at the worldly sinners who surround the 
camp and threaten to pollute the well and 
cany off the unsuspecting youth, or at back- 
sliders skulking around the perimeter of the 
camp itself, wiping crumbs of embittered 
evil-speaking from their seedy moustaches. 
Attack aimed at faults and foibles within the 
camp is termed a call to repentance if de- 
ployed from higher echelons upon the lower 
troops; if fired from lower ranks upon hgher, 
it5 branded apostasy 

But humor is an endangered species in the 
Zionic ecosystem, and without it, the deli- 
cious dish of satire is so much cold tuna 
casserole. Some years, there's not enough 
genuine humor offered to the Saints to keep 
body and soul together. 

Yet Robert Qrby, who goes by Kirby, has 
whipped up enough tasty satire to serve three 
courses: Sunday of the Living Dead, Wake Me 
for the Resurrection, and Pat and Kirby Go to 
Hell. All were published in conjunction with 
another skilled satirist, cartoon champ Pat 
Bagley, who goes by Pat. 

The Bagley-Kirby union is surely a match 
made in heaven (even though both must 
have hell to pay from time to time for the col- 
lusion). Pat's cartoons line up with Qrby5 
prose not only in subject matter and satiric 
edge, but in the zany, one-bubble-off-plumb 
style both have mastered. Pat5 caricatured 
Mormons, like Kirby's, are t y n g  hard to 
hold it all together, but the buttons are 
coming undone, the hairdos wilt and come 
unstuck, and the eyes begn to cross ever so 
slightly. Be sure not to miss Bagley's gem on 
the back of Pat and Kirby Go to Hell. There 
sits Satan on his perch above the hellfires, 
and below, oblivious to the flames, we find 
our artist and writer, respectively sketching 
and word-whipping the homed one. Satan, 
clearly feeling picked on, whines, "1 hate this 
job!" Another Bagley masterpiece ought to be 
reproduced on a massive mural somewhere, 
perhaps on the road to Strawberry Reservoir 
or near Snowbird. It is titled "Increasingly 
Popular Sunday Activity: Unmiring the Ox." 
Getting the lone ox (an especially long-suf- 
fering creature, as depicted by Bagley) out of 
the mire apparently requires swimming, 
boating, water-skiing, four-wheeling, and 
similar non-wardhouse effort on the part of a 
whole quorum of Mormons. 

A satirist must imitate the victims of his or 
her barbs well enough so they are at the same 
time recognizable and laughable. Exag- 
geration is usually the tool of choice. If the 
satirist is really good, the portrait will also 
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provide insight. Kirby's classic piece in this 
regard is "Five Kinds of Mormons." Kirby 
corrals us all: Liberal Mormons, "who attend 
church only when they feel like it . . . And 
don't believe that every word that falls from 
the lips of a General ~ u t h o r i t ~  represents the 
actual personal opinion of Jesus Christ"; 
Genuine Mormons, "unimpressed with 
themselves and their own opinions . . . af- 
fable, easy-going, and keenly interested in 
the welfare of others. . . . there are only 
eleven GM's on the face of the earthn; 
Conservative Mormons, who "tend to be 
overweight and Republican"; Orthodox 
Mormons, who are "scared of Russians, MTV, 
and accidentally partaking of the sacrament 
with their left hands"; and Nazi Mormons, 
who "claim that Diet Coke is the same thing 
as heroin, and heaven is a multi-level mar- 
keting system of glory." In this five-for-five 
essay, you can almost hear the darts thunk 
into the center of the target. 

Again and again, Kirby nails us. There we 
are, pinned and wriggling on the wall, as T. S. 
Eliot feared, unable to deny the identifica- 
tion. 

"With 50,000 missionaries in the field, 
Mormons have made the mailing of 
packages a religious rite." 
"Most Mormons, at least . . . in Utah, 
fit a particular mold. We're known for 

our white shins, floral dresses, gang 
voting, Republican hair-dos, and 
surreptitious use of Diet Coke and 
Prozac." 
"Biologically speaking, church is about 
as male-oriented as Tuppenvare and 
menopause. Church is women's way of 
controlling men by convincing them 
that they're needed in some role or 
other when we'd really rather be off 
getting bloody and filthy" 

But in this game, getting the object smack 
in the center of one's sights is not enough to 
bag a trophy. Anyone can yuk it up about 
huge Mormon families, boring church 
speakers, Neanderthal husbands and 
Stepford wives. What disqualifies most ju- 
nior high clowns who think they are creating 
satire when they are merely spouting low- 
grade sarcasm is the absence of wit. Cyrano 
de Bergerac taught young Christian a lesson 
in this respect. Christian tried to gain points 
with his comrades by insulting Cyrano: "You 
have a big nose." When nothing more inter- 
esting followed, Cyrano then supplied more 
than a dozen insults about his own nose. 
putdowns rich in every nuance and tone of 
wit. Satirists need more than fat targets; they 
need arrows that whistle and gyrate i n d  zing, 
that shimmer as they slice and sting. Kirby's 
humor at its best gleams in the sunlight: 

"Because we're Mormons and believe 
in eternal marriage, Irene says, 'I hope 
perfect is Alec Baldwin. What's the 
point of the resurrection if your spouse 
is going to look like a beanbag chair!"' 
"A five-minute dose of any church 
meeting is sedating enough to be 
regulated by the Food and Drug - 
Administration." 
"My dog isn't prejudiced, she's 
stupid. . . . This isn't her fault either. 
I've trained her to bark at anyone 
carrying a casserole." 
"It's too bad that other 'sins' don't smell 
as strongly as tobacco. Christians 
probably wouldn't be so smug if they 
did. Smoking might even become the 
relatively minor problem that it is if 
intolerance and arrogance smelled like 
a dead cat. . . . Things could get really 
confusing if being judgmental smelled 
like spoiled milk." 
"We have a ward rehab program for 
ex-nursery workers. The average 
human being can take only so much 
screeching over vanilla wafers and 
Fisher-Price toys. When the mind 
goes, as it inevitably does, they give 
you a blessing and stick you in the 
high priests group. Or they make you 
the ward doorstop." 
"The average Mormon h d  separated 
from its mom makes more noise than a 
Chihuahua being sucked through a 
Shop Vac." 
"[When I was a kid] staunch Mormons 
left the church rather than acceDt a 
calling to be my Primary teacher. 
Picture Peter Pan on crack." 

In other words, if you plan to sneak one 
of Kirby's books into a church meeting to 
brighten the comer where you are, be 
warned. You may blow a gasket trylng to 
hold in your laughter. 

So Kirby is funny, making readers snort, 
bark, guffaw, howl, and occasionally break 
into spasms of coughing. And ~ i r b ~ - i s  right 
on target with recognizable, outrageous and 
often insightful portraits of his victims. I'd 
give him three and a half stars in both cate- 
gories. But where he most brilliantly shines 
and shines again is in his handling of attack. 

Reader, permit a footnote. I'll keep it as 
short as possible. It is in the mishandling of 
attack that about 90 percent of all satirists get 
themselves condemned to hell. Satire has 
been respected from the time of the ancients 

"No, I believe you, Jason, when you say that it took inspiration because of its high motive, which theoreti- 
cally is to improve society by ridiculing its 

to write this manuscript. It? just that it'd take a lot more faults and foibles, or, for the heavy-hitters, its 
inspiration for us here at Deseret Book to publish it. " vices and villainies. Satirists through the ages 
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have justified their barbs, their stings, the 
wounds they inflict, by claiming they do so 
to improve humankind's behavior, to laugh 
mischief and mendacity out of court. 
Mockery has forced change when exhorta- 
tion, editorials, and righteous indignation 
have failed. 

However, an occupational hazard of 
satirists is that they become mean-spirited 
and petty Focusing steadily on the warts of 
humankind, they can end up convinced that 
we are a hopelessly ugly race. Moreover, if 
one is a satirist by trade, the necessity of 
meeting regular deadlines means that one 
often takes aim at gnats. (Trust me here.) The 
satiric edge, originally clean and surgcal, can 
become blunted and contaminated. 
Jonathan Swift was arguably the greatest 
satirist in the English language, but I sure 
wouldn't want the man for my home teacher. 

On the other hand, as American editor 
and writer Edgar Watson Howe points out, 
"Wit that is kindly is not very witty." In that 
observation lies the achievement of Robert 
Kirby's work. He is both funny and kind. 
That makes him danged near unique. 

His mellowness begns with his sense of 
inclusiveness. There is no them and w with 
Kirby: there is just w. Heck, with Kirby, 
there isn't even any Us v. The Neighbors (as 
in "What will the-think?"). You don't get to 
wiggle out of the pack and stand on some 
Rameumptom when you're in Kirby's com- 
pany: ''It's simply amazing how many of us 
act like God grades on the - 
curve." You have to sit right there 
in your pew along with everyone 
else and ask yourself the tough 
questions in between chuckles. 
Brother K~rby surely does. 
"Forgiving other people is even 
tougher than asking them to for- 
give you. A sense of self-right- 
eous anger is the only thing that 
gets most people out of bed in 
the morning. If I couldn't hate at 
least five hundred people a day, I 
wouldn't know what to do with 
myself. I better work on it 
though. God knows what to do 
with me if I don't. I'll be some- 
where keeping your cat com- 
pany" 

Another proof of Kirby's in- 
nate good will is his sense of per- 
spective. Instead of petty, he is 
generous and large-hearted. He 
doesn't sweat the small stuff: in- 
stead, he erases it with a swipe of 
smiles. His laughter is whole- 
some and healing, and he gives 

God at least as much credit for sanity as he 
does his best fishing buddies: 

"Regular church attendance invariably 
gives people a clear idea of the things 
that make God mad enough to kill 
them, but absolutely no idea of what 
makes him laugh." 
"We have this moronic tendency to 
become dangerously self-important 
about our beliefs, as if God is on our 
side rather than it being of necessity 
the other way around." 
"If laughing about church stuff is a sin, 
why isn't it a bigger sin to take it too 
seriously? Sure, laugh too much and 
you may hurt your ability to be 
spiritual. Don't laugh enough, 
however, and you could end up being 
dangerous to everyone around you. " 

Above all else, what gives Kirby's satire its 
rare integrity is its grounding in faith. Now, I 
don't pretend to know where the man Kirby 
stands in relation to his religion. But the 
writer Kirby stands smack in the middle of 
the congregation. He may twit and tweak at 
human foibles and fraility but he is never 
snide, smug, or irreverent. He speaks as a be- 
liever to other believers. He does not snipe at 
doctrine, established policies, or the general 
authorities. In this respect, he resembles the 
stalwart LDS essayist Eugene England. Those 
readers who are offended-and letters from 
the incensed make for some of the funniest of 
Kirby's newspaper columns-simply have 

not read with understanding. 
Yes, Kirby's writing has a few problems, 

mostly the ones that come from writing on a 
relentless schedule instead of when outraged 
or uncontrollably amused. In his third book, 
the edge of his blade is dulled a bit, and he 
falls into the habit of ending an essay with 
rather self-evident platitudes: 

"Today, there's ample evidence that the 
line between faithful and foolish 
sometimes gets a little fuzzy When it 
comes to following a religious leader, 
you've got to keep your wits about 
you. Which, by the way, is rather hard 
to do if you turn them over to the 
person you're following." 
"When it's all said and done, I think 
God cares less about when and how 
we die than he does about why and 
how we lived. As such, the only 
explanation necessary for death is how 
prepared you are to meet it." 

One of the ten commandments for hu- 
morists says, "Thou shalt stop before 'all is 
said and done.' " 

But we must remember that even Homer 
nods. Even Garrison Keillor nods. After cre- 
ating dozens of Lake Woebegone tales that 
rank among the finest humor in our century, 
Keillor ground out the flat and mean-spirited 
Book of Guys and the disappointing Lake 
Wobegon Boy. But my money is on Keillor, 
and on Kirby There's more good stuff to 
come. Stay tuned. D 

"On the advice of my lawyel: Bishop Malcolm, I won't answer any 
questions until wefirst negotiate an immunity agreement." 

JUNE 1998 PAGE 67 



S U N S T O N E  

B O O K  Y(jr N O T E S  

MORMONS ON THE INTENET Denmark; there's even a Basque language 
by LauraMaery Gold site. Gold has an extensive background out- 

Rocklin, Calif.: Prima Publishing, 1997 side the U.S., and this experience shows, but 
159 pages, $12.95 even she will need serious help to keep up 

with future international LDS Internet 
Reviewed by Marc A. Schindler growth. Possibly, if one's understanding of 

Mormondom comes exclusively from the 
ISSUING A compre- Internet, one might never realize the signifi- 
hensive guide on any cance of the Wasatch Front. Most well- 
aspect of the Internet known CyberSaints seem to be from 
in these days of rapid somewhere other than the Ogden-to-Provo 
change takes a lot line; certainly, Canadians and Australians 
of chutzpah. And seem to be more numerous than their mem- 
business and com- bership proportion. 
puter publication ed- More work could be done in expanding 
itor LauraMaery Gold and categorizing different communities 
has it with Mormons within Mormondom. Although there are 

on the lnternet and has used it well. Well-de- some references to non-LDS Restorationist 
signed and smoothly-written, the guide can groups, this is an area which could be ex- 
serve equally as an introduction for the panded in future editions, and many do have 
newly wired CyberSaint or as a reference for Internet sites. She does list a few non-LDS 
old hands-one who's had an Internet ac- Christian sites of interest to L D ~ ,  but she 
count for longer than, say, six months. could expand them. 

Gold makes fascinating reading of the lists GoldS five-star review system is appreci- 
of websites, listservers, newsgroups, and all ated, idiosyncratic though it5 bound to be, 
other nooks and crannies of the LDS side of but future editions might benefit from more 
the Internet. These lists, cross-referenced in a critical descriptions. I recognized the de- 
usable and intuitive way, include her per- scriptions of some of the listservers (the de- 
sonal ratings and wry and humorous com- scendants of computer mailing lists, where 
ments and anecdotes. She also has short people subscribe to a list and can "post" to 
interviews with well-known CyberSaints and the list and read other people's posts) such as 
an interesting interview with Apostle Jeffrey Zion-L, IDS-Poll, Eyring-L and Mormon-L, 
R. Holland. He discusses the Church's atti- as having orignated elsewhere, although the 
tude toward the Internet. In early 1996, the author credits her sources. The next edition 
Church opened a website (http: add more color to the descriptions, that it be 
//www.LDs.org). It didn't have much on it for less list-like in nature and more of a review. 
a while, but it has been growing recently Her short sidebar interview with Colin 

Gold makes no claim for this volume she Robertson, the list administrator of Eynng-L, 
hasn't more or less fulfilled. My criticisms are where discussions of science and 
more for what the book isn'; I share them as Mormonism take place, is a good example. 
possible challenges for future editions. One learns far more about the real flavor of 

The Internet continues its lightning the posts on Eyring-L than from, for ex- 
growth, which means that any guide to it is ample, the rather mystifying reference in the 
going to be quickly out-of-date. This edition Zion-L entry that criticism of Church leaders 
may well be near the upper limit of what a is not tolerated there. More helpful would be 
single author can compile in a comprehen- a discussion of the conservative tone of Zion- 
sive and timely manner. For future editions, L. The Internet reflects the vast diversity of 
author Gold may need to become editor Mormonism; Gold's book could better show 
Gold, farming out sections to collaborators. that by unambiguous descriptions. 
One minor sign of strain is that she doesn't I disagree with Gold's criticism of the ws 
review a Spanish-speaking website because, Church News website (http://w.ldschurch- 
she admits, she doesn't speak Spanish. news.com, or http:/ /w.desnews.com/ 

Happily, more and more LDS websites are for now charging an annual subscription fee 
appearing in languages other than English. for its on-line edition. A true child of the 
Two of my favorites are based in Austria and 'Net, she decries this departure from the 

spirit of the Internet, and she's not the only 
one. However, as a professional in the 
Internet industry, I see things differently 

Incidentally, I can't help but point out that 
for many LDS having the Church News online 
is a boon for other reasons. Given the lengthy 
delays in mail of printed materials outside 
the U.S., it is refreshing for me as an elec- 
tronic subscriber not to have to wait two 
weeks for "news." Outside the U.S., it5 also 
less expensive than the print edition. 

If the current Internet is to advance to 
what the industry now calls Internet 11 
(which is linking all high-bandwidth com- 
mercial internal intranets to provide higher 
speed access to the world at large), it will 
have to be commercially successful for con- 
tent providers. Rght now, the Internet is 
barely commercially viable for service 
providers (telephone companies, cable com- 
panies, and independent "ISPS") and possibly 
for those such as bookstores, who are begin- 
ning to treat the Internet as just another retail 
outlet. The Church News is in good company, 
having joined the Wall Street Journal, various 
scientific journals, and other illustrious pub- 
lications that charge for their on-line edi- 
tions. Even Slate, the quintessential webzine, 
published by a subsidiary of Microsoft, will 
start chargng sometime in 1998. 

This inevitable commercialism, which 
purists might deride, will also permit a 
tremendous blossoming of the intellectual 
LDS community Already some CyberSaints 
are practically household names on the 
Internet-Craig Anderson, Arden Eby, 
Clarke Goble, Kent Larsen, Dave Crockett, 
David Kennison, David Bowie, Jeff Lindsay, 
Nick Literski. They and others too numerous 
to mention are virtually unknown in the 
print media. Not all of them would qualify 
necessarily as "intellectuals." Most are com- 
pilers or presenters of data, and the quality of 
data provided varies tremendously 

Anyone who ventures into the Internet 
learns that junk and vacuous nonsense are as 
readily available as authoritative and reliable 
information. The "Big Three" print media of 
LDS intelligentsia-SUNSTONE, Dialogue, and 
Bw Studies-are not yet on the Internet. And 
very few members of the LDS print commu- 
nity are known yet on the Internet. Some ex- 
ceptions are Orson Scott Card and F.A.R.M.S., 
which have excellent and active websites. 
There is room for quality intellectual and aca- 
demic work on the Internet, but this won't 
happen until the next, commercial stage 
makes it worthwhile for more than just the 
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hobbyists, activists, and amateurs (regardless that white LDS members have "not been sure 
of their quality) who, by and large, populate how to deal with ethnic groups who are not a 
Cyber-Zion at the moment. part of that middle-class upwardly mobile 

Documenting this explosive bloom will image" (35). At this point, Embry's analysis 
be an interesting challenge for Gold andfor seems to fall apart. She discusses the denial 
whoever else decides to take it on. of priesthood to Blacks in theological and 

MARC A. SCHINDLER is a high-technology 
international sales and marketing executive who 
lives in the Edmonton, Alberta, area. He works 
with mu1 timedia software which publishes 
applications for; among other things, high- 
bandwidth intranet environments. Contact him 
at mschind@connect.ab.ca. 

BLACK SAINTS IN A WHITE 
CHURCH: CONTEMPORARY 

AFRICAN AMERICAN MORMONS 
by Jessie L. Embry 

Signature Books, 1994 
270 pages, $18.95 

Reviewed by Armando Solorzano 
and Shirley Frazier Watkins 

I I / 'I1 [ church that is predoml- 
nately whlte In member- 

" .  IITII .. CH " ship and culture, how ." . *"h"s" 
lrlllt  L IMIIy 

they are perce~ved by 
wh~te Mormons, and, ul- 

t~mately, "what they see In a church that pre- 
vlously excluded them from full 
partlc~pat~on" (~111) 

Embry descnbes bas~c demographics of 
black Mormons there are more Black 
women than black males, the majonty of LDs 
Afncan Amencans belong to the m~ddle and 
upper classes, they possess higher levels of 
education than do their non-LDS counter- 
parts, they are concentrated m the South, 
and they enter the Church through the pros- 
elytuing efforts of LDS mlsslonanes As 
Embry puts lt, "The profile of ms Afncan 
Amencans more closely resembled other 
Mormons than ~t d ~ d  black Amencans" (88) 

Embry descnbes the historical relat~ons 
between LDs institutions and Afncan 
Amencans She asserts that pnesthood de- 
mal, up to 1978, and the den~al of temple 
worsh~p for black people were not character- 
lstic of the LDS church but a reflect~on of 
raclsm in the larger society, wh~te Latter-day 
Saints just adapted the beliefs of mainstream 

Amenca (17) Embry theonzes that the cur- 
rent racial problems of the LDs church, l~ke 
those of other churches, stem from the fact 

doctrinal terms, while in her conc1usions she 
replaces "doctrine" with "policy" and "the- 
ology" with issues of "social class." Are 
African Americans singled out from the LDS 
church because of the "official doctrine," be- 
cause of their blackness, or because they are 
poor? It is difficult to understand what 
Embry is trying to convey 

In the rest of the book, Embry explores 
the impact of the abolition of priesthood re- 
striction on contemporary LDS Blacks. Her 
assessment relies on Alan Cherry's 224 oral 
interviews and surveys with LDS African 
Americans in different regions of the United 
States. In terms of orthodoxy (belief in di- 
vinity, eternity, and the authenticity of the 
Bible), black Mormons surpass members of 
other black denominations and even white 
Mormons; the "calling process" is the most 
effective mechanism to get Blacks involved in 
the LDS religion and its concomitant social 
life; the centrality of religion in black culture 
is transferred to the L.DS church when Blacks 
become Latter-day Saints. Thus, African 
American Latter-day Saints are more reli- 
gious than are white members of the Church 
(1 18). When loohng at cultural interaction, 
Embry perceives the deep dilemmas em- 
bedded in the conversion process. Mor- 
monism is not only a religion, it represents a 
cultural tradition; to become a Mormon im- 
plies the acceptance of "American culture." 

What are the benefits and the disadvan- 
tages for African Americans when they be- 
come LDS? Among the positive elements, 
Embry counts the change of lifestyle that 
Blacks experience after their conversion. LDS 
Blacks tend to improve their family relations 
based on the concept of eternal families; 
black male converts become more affec- 
tionate with their wives and children; they 
are more home-centered, and friendly inter- 
actions permeate their families. Black mem- 
bers in the LDS religion advance the concept 
of a color-blind church and a less color-con- 
scious society A positive outcome for LDS 
African Americans is their change of percep- 
tion about money; paylng the 10 percent 
tithing helps them to be better stewards. 
More important, Blacks become the primary 
source for outreach to other Blacks. 

When considering the negative elements, 
Embry concludes that callings put too much 
pressure on Blacks, but the absence of call- 
ings can lead to members' withdrawal and 

inactivity LDS Blacks also experience the risk 
of losing their religous identity and forms of 
worship. For example, gospel music, the 
"call and response" style of preaching, the 
content of the hymns, clapping and dancing 
in the chapel, and the vividness and emo- 
tionalism of black religious expression radi- 
cally contrasts with the quietness of white 
LDS services. Or, as one of Embry's respon- 
dents asserted, "black is not only a color. It is 
also a culture" (207). According to Embry, 
the prejudice that LDS Blacks experience in 
the Church is not a matter of plain racism 
but of ignorance from white members. After 
all, "Mormons have not been hostile as much 
as ambivalent-and sometimes intimi- 
dated-by racial differences" (135). 

After closing Embry's book, we are left 
with uneasy feelings. The lack of analysis, in 
contrast to the overwhelming descriptive na- 
ture of the book, impedes our understanding 
of the mechanisms and motivations that 
bring Blacks to the LDs church. Embry, how- 
ever, is absolutely right that Mormonism 
doesn't have a monopoly on discrimination, 
exclusion, and segregation, but this fact does 
not exonerate the LDs institution from its his- 
torical responsibility In spite of being em- 
bedded in the American culture, the LDS 
church has its own identity, and, as such, it 
has been selective in adopting American 
traits that conform to its policies and teach- 
ings. 

Our expectation to know why African 
Americans become members of the LDS 
church is never fulfilled. Her conclusion that 
LDS African Americans have "mixed experi- 
ences" within the Church is insufficient, am- 
bivalent, and, ultimately, confusing. The 
essential value of Embry's work can be found 
in the number of questions it raises, not in 
the number of questions it answers. B' 

ARMANDO SOL6RZANO is a professor of 
family and consumer studies and ethnic studies 
at the University of Utah; SHIRLEY FRAZIER 
WATKTNS is a former graduate student at the 
University of Utah. 

An Elder brand-new to the Quorum 
Thought teaching was mostly a forum 

For jumbling church hist'ry 
With a teaspoon of myst'ry . . . 

But at least he contrived not to bore 'em. 

MICHAEL R. COLLINGS 
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LETTING LOOSE THE HOUNDS love, and to forgive for their foul mouths, looks up at me and I just stand there in a 
by Brady Udall dirty socks, and beer breaths. puddle of oil, grinning like an idiot" (134). 

New York: W W Norton & Company, 1997 Letting Loose the Hounds people are much Just as it dawns on this fellow that he's 
221 pages, $22.00 like our brother the black-sheep-of-the- found his family and his opposite of loneli- 

family whom we see once or twice a year be- ness-all the while right beneath his nose- 
Reviewed by Eric LynnJones cause Snowflake, Arizona, is just so far away, it dawns on us readers, too, that perhaps our 

and dam it. we just don't have that much in own broken lives are a little more toeether 
BRADY UDALL's col- 
lection of stories is an 
engrossing romp on 
the wild side of life in 
small-town Arizona 
and Utah, stories 
largely set in old 
Mormon towns. (Udall 
spent a good part of 
his growing-up in - .  

Fredonia, Arizona.) These stories are of char- 
acters who not only inhabit small, out-of- 
the-way towns but of characters who live on 
the outskirts of those towns-if not geo- 
graphically, then socially What ever hap- 
pened to wandering ranch hands, those 
loners bouncing along the trails of the West 
and conjured by Steinbeck? We find them 
here in fine 1990s form. These characters 
don't quite fit in the "New West" yet are born 
both of it and the Old West: rustics trying to 
settle down, but not quite doing so-no 
good jobs to be found, dreams busted up by 
hard-rock reality, loves gone bad just because 
their worlds are a little too stony and thorny. 

Hilarious, bittersweet, gritty like sand- 
stone, soul-wrenching, as genuinely en- 
livening as a somersault in last autumn's hay: 
these descriptions all hit the mark on Brady's 
tall, westem tales. Imagine a prickly 
cactus with a blossom so pink and lovelythat 
you can't help putting your nose too close. 
Again and again I've been pricked by Udall's 
stories, having read them each three or four 
times, and I'm not done yet. 

You, too, should read Udall. His stories 
are full of raw humanitv that makes us better 
people for having come across them. Better 
people? Yes, I really believe so. These ram- 
bling mavericks of Letting Loose the Hounds 
are misfits-people inadequate to their cir- 
cumstances, square pegs in round holes. 
Misfits who bring to mind the Misfit in 
Flannery O'Connor's "A Good Man Is Hard 
to Find," or, closer to home, Levi Peterson's 
Pickett in "Night Soil" or Frank windham in 
The Backslider. But Udall's misfits are perhaps 
more human, less far-fetched than Peterson's 
(e.g., you won't find many sarcastic dogs that 
reply in complete English sentences in Letting 
Loose the Hounds.) And Brady's misfits are 
more like the disturbed family in "A Good 
Man . . ." than like the Misfit. And, therefore, 
Udall's characters are easy to relate to, easy to 

common with him, anyway Or, on second 
thought, maybe Brady's men (and a few 
women) are simply more like ourselves than 
we care to admit, just as is that black sheep 
brother of ours. 

One thread that all of Udallk mavericks 
seem to share is a brutal, uncompromising, 
yet matter-of-fact honesty that exposes these 
outcasts for who they are. 

"Though she doesn't like to admit it, the 
fact I live with three crazy people is the 
reason Ansie won't stop by the house," be- 
gins my favorite story of the bunch, "The 
Opposite of Loneliness" (which, by the way, 
would be as apt a title for the book as is 
Letting Loose the Hounds.) 

"How can you sleep in the same house 
with them?" Ansie, the narrator's sometimes- 
girlfriend, asks. "For all you know one of 
them could be a murderer or a sex maniac. 
One morning you could wake up with a fork 
in your eye or somebody's hands in your 
shorts" (1 14). 

See what I mean? Udall's characters give 
us brutal honesty that, because of its unex- 
pected shock, strikes us as deep and sincere 
and hilarious, all at the same time. True, we 
soon discover in "Loneliness." the narrator 
could wake up with the ill-placed forks or 
hands from any of the certifiable cuckoos he 
shares a house with. The narrator is like anv 
of us who struggle to be a good person. "I'm 
not a doctor or a psychiatrist," the narrator 
tells us when explaining why he took a job 
looking out for homeless crazies. "I'm just 
here to help out, keep things under control" 
(121). 

But the narrator of "Loneliness" is a 
flawed human being whose faults reach be- 
yond him and out to us. His wife of years ago 
left him because his idea of the good life was 
kids and a woman content with his meager 
income while hers was vacations and new 
clothes. All he wants now is that family of his 
own that has forever eluded him. In the end, 
he finds his family, and oddly enough, it's 
none other than Ansie and the three crazies 
in his charge. One day, the narrator, Ansie, 
and their three companions head for the 
Grand Canyon only to have the car break 
down. But when he witnesses a bit of com- 
raderie among his misfit bunch, "it hits [him] 
that, finally, in some way, I have all the things 
I ever wanted. . . . I'm speechless. Everyone 

" 
than they ever really seem. And that's nice to 
know. 

ERIC LYNN JONES is managing editor of 
SUNSTONE. 

IN A DARK ROOM 
after a photograph by 

Alfred Stieglitz 

Darkness has floated 
To the top of the room, 
Dropped to the bottom, 
As if clearing a space 
For her to write. 
On the wall hang pictures 
And pressed flowers, 
Some in heart shapes 
Tied with a ribbon. 
To the right a bird flutters 
In a cage. 

Two photographs 
Are exactly the same, 
Like studied echoes, 
One on the table 
Beside the woman 
Writing in a hat 
And a long dark dress. 

But she doesn't look up. 
I touch her face, 
Like a cameo turned away; 
There's just the slightest glance 
Of an eyelash, part of her nose, 
The half-comma of her lips. 

In that parade of shadows, 
I lean over my paper, 
Feeling the knot 
In the back of my neck, 
The stares of pictures 
From the avenue of wallpaper, 
The circle of lace at my 
throat- 
All for the words. 

-KIM BRIDGFORD 
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