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Praiseworthy 

With great gusto I applaud the concept, 
course, and creativity of Sunstone. While 
shedding most of the scholarly trappings 
and profoundities of Dialogue and BYU 
Studies, your magazine has nevertheless 
retained the same spirit of openess and 
thought-provoking inquiry. 
Features such as Update and One Fold 
and the generally high quality of gra- 
phics (oh, but what a garishly red All- 
Seeing Eye in your fall issue!) widen your 
appeal past the scholar to the educated 
and intelligent layman. All in all you 
serve as a kind of middlebrow-highbrow 
LDS Atlantic Monthly that seeks to in- 
form and instruct as well as to entertain. 
What you have done in the past bodes 
well for the future. 

James L. Kirnball Jr. 
Salt Lake City, Utah 

Saint Speaks Back 
E.B. White, in the introduction to his col- 
lected essays, quotes Dr. Johnson's com- 
ment that the essay is "an irregular and 
undigested piece." While Orson Scott 
Card's essay on "Saintspeak offers 
some funny examples of language, his 
analysis is still much too irregular. Aside 
from some minor matters (wards, both 
the name and the ecclesiastical divisions, 
began in Nauvoo, not in Salt Lake City), 
what is most disappointing is his failure 
to distinguish between the few creative 
uses of language in the church and the 
majority of examples which reflect only 
our succumbing to the general decline of 
the English language. One assumes that 
it is only writer's irony when Card says 
that learning Saintspeak, for the new 
convert, "is more difficult than all the 
new callings and all the new cornmand- 
ments put together"; the near-absence of 
serious language teaching in schools 
(including universities) these days 
makes misuse of the language very easy, 
almost second nature, for old and new 
Mormons. 
The first group of examples in the essay 
is existing English words to which Mor- 
mons give special meanings. Unfortu- 
nately, we are sometimes surprisingly 
inept at choosing the words on which to 
bestow our new meanings, and some- 
times we should leave old words well 
enough alone. In what one guesses is 

another use of irony, Card says that we 
"magically upgraded the good old ward 
recreation hall into a "cultural hall." The 
fact is that we still use the hall mostly as a 
gym, as we always have. Some would 
suggest that upgrading the name for the 
gym is an attempt to make up for the fact 
that we have downgraded the building 
-neither the names nor the architecture 
are as honest as they once were. 

Another temble example is "investig- 
ator," a word we will probably have with 
us until the milleniurn. But couldn't 
some well-read English teacher among 
us have thought of a better word to call 
non-members, especially when we so 
often use the word to their face - mis- 
sionaries introducing members to "our 
new investigator," Sunday School sup- 
erintendents telling them that they will 
"go to the investigator's class." Maybe 
part of the problem is with words that are 
thought up in Salt Lake City, which 
wasn't officially part of the mission field 
until recently. Now we are on the verge 
of adding "name extractor" to our lexi- 
con. Horrors! That sounds more like a 
science fiction creature than the good 
German couple across the street called to 
read microfilm for evenings on end. 
Since the work they will do is hard 
enough, couldn't we have found for 
them a more congenial name? "Re- 
searcher" or "genealogy missionary" - 
almost anything would be better. 

The next two categories in the essay are 
coined words and allusions. Surely call- 
ing an innocent little kid a "CTR" is not 
"a creative expression of Mormon cul- 
ture." The widespread dislike among 
Mormons of FDR (note the initials) and 
his WPA, NRA, and all those other ini- 
tialed agencies should have saved us 
from "CTR." And some of the examples 
of allusion, the third category, are just 
not allusions. While a Sunday School 
teacher may allude to Joseph Smith by 

patterns that Card finds to uniquely 
Mormon. In fact, if he had looked at 
books like Edwin Newman's Plain 
Speaking or A Civil Tongue, he would have 
found that most of his examples are just 
plain old cliches. Again, the reason they 
may seem to be uniquely Mormon is that 
many of us spend so little time among 
non-Mormons we don't really know 
what is unique about ourselves. 

A great collection of essays which illus- 
trate the decline of the language is 
Dwight Macdonald's Against the Ameri- 
can Grain. In "Updating the Bible," a 
criticism of the New English translation, 
he says that he 

knew all the great passages would be 
bulldozed flat, but still it was a shock 
to go from: "When I was a child, I 
spake as a child, I understood as a 
child, I thought as a child. But when I 
became a man, I put away childish 
things. For now we see through a 
glass darkly. . . ." to: "When I was a 
child, my speech, my outlook, and 
my thoughts were all childish. When I 
grew up, I had finished with childish 
things. Now we see only puzzling 
reflections in a mirror." Like finding a 
parking lot where a great church once 
stood. But what I was not prepared 
for was the opposite- the inflation of 
simple Anglo-Saxon into acade- 
mese . . . . The Camford-style Sermon 
on the Mount might be pastiched, us- 
ing only phrases that appear in this 
transla tion: 

When he realized how things stood, 
Jesus held a meeting to look into the 
matter. It was no hole in the comer 
business. He went up the hill and 
began: 

'And now, not to take UD too much of 
your time; I crave indulience for a 
brief statement of our case. How blest 
are those that know that they are 
poor. You are light for all the world. If 
a man wants to sue you for your shirt, 
let him have your coat as well. I also 
might make bold to say that you can- 
not serve God and Money. Do not 
feed your pearls to pigs, and be ready 
for action, with belts fastened and 
lamps alight. Thank you for giving me 
a hearing. 

talking repeatedly of "~ose~h,"  it is not He then went to lunch with some dis- 
an allusion when someone says "Eliza R. tinmished persons." 

I Certainly the last thing to show any well as a pra&carmeans of communica- 
creative use of culture is the language tion. It is compounded of tradition and 

Snow" - that is her name. The new 
member's problem is not the too fre- 
quent use of allusion but his ignorance of 
church history. Fortunately the solution 
to that problem - learning the history- 
is easier than the first two. 
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- 
Is this all too critical? For a people that 

read each from the King 
James Bible, Macdonald's closing corn- 
ment in "The Decline and Fall of Eng- 
lish" should sound right to us: "English, 
like other languacres, is an aesthetic as 



beauty and style and experience and not 
simply of what happens when two in- 
dividuals meet in a barroom, or a class- 
room. We must write for the people in 
the language of kings.' " 

Karl Haglund 
Salt Lake City, Utah 

Temple Discussion 
Richard Poll mentioned in his recent art- 
icle in the \ournu1 ofMormon History about 
Nauvoo that there has not been an ade- 
quate treatment of the Mormon temple 
experience written yet. Leone's article is 
at least an attempt ot fill the vacuum. 
Because the nature of the temple secrecy 
prevents many from sharing ideas re- 
garding temple worship, even when a 
kosher class on temple worship is offered 
to college students, as was recently the 
case in Ogden, those who are fearful of 
telling too much make it difficult to have 
enlightening discussions. Because the 
sacred focus of the temple causes most of 
us to honor the appeal to guard our dis- 
cussion of sacred things outside the tem- 
ple perhaps we need a session from time 

to time, in the temple, to share things we 
have learned and raise queries to things 
we need to know. 

I personally believe we should create a 
deeper meaning in temple worship by 
talking about it more, rather than less. 

Ronald 0 .  Barney 
Kaysville, Utah 

Equus-See the Play 

One matter unmentioned in Bitton's re- 
view of Eqzrlrs precludes my seeing the 
movie on ethical groundssomething 
that, I think, should be a consideration 
when money is to be spent. In this case 
national humane societies urge a boycott 
because the intentional blinding of 
horses was involved in making the 
movie. Since members have been en- 
joined to be reverent towards all life by 
all the prophets, condoning cruelty by 
financially supporting such an enterprise 
would not seem consistent-yet another 
reason to see the play. 

Scott S. Smith 
Thousand Oaks, California 

AMCAP 
The Association of Mormon Counselors 
and Psychotherapists will hold its first 
semiannual meeting Friday morning, 
March 30,1979-the first held in 
coniunction with April conference. 
There will be an address by a General 
Authority, followed by a breakfast and 
discussion groups. Discussion groups, 
which will be kept small an informal, will 
last officially until noon and will focus on 
ways of integrating gospel principles 
with professional practices. The 
meetings will be held in the south chapel 
of the LDS Insititute at the University of 
Utah. Final detailswill be available after 1 
March. They may be obtained from 
Burton C. Kelly, Ph.D., C-273 ASB, 
BW, Provo, Utah 84602. 

ALMA 
A reception for all members as well as 
those interested in joining the 
Associated Latter-day Media Artists will 
be held March 31 between the Saturday 
afternoon and Priesthood sessions of 
April Conference at the Salt Lake 
Seventeenth Ward. 

Tentatively scheduled for the middle of 
April, ALMA is also sponsoring Media 

Arts Seminars in both Los Angeles and 
Salt Lake City. Open to the publicas well 
as members, some thvty different 
classes will be taught by top 
professionals in the various fields. 

The annual awards banquet will be held 
in Los Angeles on 11 May. Nominations 
are now being accepted by ALMA 
members for the "most positive use of 
the media in the building of the Lord's 
kingdom." Last year's awards were 
given to the Tabernacle Choir, Heber 
Wolsey, and Lex de Azevedo. 

For further information contact ALMA, 
P.O. Box 3732, Hollywood, CA 90028, 
Gordon Jump in Los Angeles (246-3779), 
Mike Helmantoler in Washington, D.C. 
(588-4683), or Robert Starling in Salt 
Lake City (363-2040). 

LDSF 
LDSF is the title of an anthology of 
original science f inction, supernatural 
fiction, fantasy, and speculative fiction 
directed at Mormon audiences and 
offering a creative outlet for Latter-day 
Saint writers. Deadline for submitting 
short stores for the first volume is a 
postmark of August 1,1979. Each story 
accepted for publication will learn the 
author $100; there is no limit to the 
number that may be submitted. Stories 
must fit into thegeneral "SF" category 
and have some element unique to 
Mormons or Mormonism-haracters, 
message, setting, etc. There is no 
particular limit on the number of words 
other than the designation "short story." 
Manuscripts should be typed double- 
spaced and the title of the story, the 
author's name and address should 
appear at the top of the first page. Send 
manuscripts to "LDSF," 2455 Calle 
Roble, Thousand Oaks, California 91360. 

MHA 
The 1979 annual meeting of the Mormon 
History Association will be held on the 
Graceland College campus in Lamoni, 
Iowa, 25-27 May. Papers will be pre- 
sented on the Mormons in Iowa, the 
RLDS experience. Mormon millenialism, 
early Mormon personalities, Mormons 
in the twentieth century, and Mormon 
journalism. 

Buses will leave Thursday, 24 May, from 
Salt Lake City and will follow the 
Mormon trail east to Lamoni, a city 100 
years old this year. Cost will be about 
$100. Housing will be available in the 
dorms. Buses will return to Salt Lake 
City via some of the historic sights in 
northern Missouri, amving Tuesday, 29 
May, after an over night stay in Inde- 
pendence. 

All interested in Mormon history and the 
opportunity to get acquainted will RLDS 
groups and other groups such as the 
Hedrickites are invited. For registration 
materials write Jeff Johnson, 729 Third 
Ave., Salt Lake City, Utah 84103 (801- 
531 -2277). 
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John Singer Killed 
On the 18th of January, at about 1 p.m., 
John Singer, Mormon anarch and here- 
siarch, autarch and patiarch, stepped 
off his farm in Marion, Summit County, 
Utah, to get mail from his mailbox. 
Sheriff's officers and state highway 
patrolman emerged from the cover of 
trees and buildings where they had 
been lying in wait for him, and drove up 
on snowmobiles, ordering him to sur- 
render. He pulled a handgun from under 
his coat and threatened the encircling 
officers. They again warned him to sur- 
render. He refused to lower or drop the 
weapon, retreated back up the land to- 
wards his home, turning and aiming at 
the four officers pursuing him. One shot 
him at close range with a shot gun, se- 
verely wounding him in his right back. 
Loaded in a pick-up truck and driven to 
Coalville for transfer to an ambulance, 
Singer died en route to Salt Lake City, 
Sheriff Ronald Robinson later told re- 
porters that "in defense of their lives, law 
enforcement personnel shot at Mr. 
Singer." 

The law these personnel were trying to 
enforce would have compelled Singer to 
permit the state to supervise his home 
education of the ten children of his two 
wives. He had already won the conces- 
sion to educate them at home--long after 
he had actually withdrawnthem from 
public schools and had begun a home- 
education program that included not 
only the fundamentals of classroom 
study but trainin in crafts, skills, and 
arts as well. Ps cgolo .cal testing had 
indicated that &s chilgen were "re- 
tarded" in their scholastic progress, that, 
to quote Dr. Victor Cline of the Univer- 
sity of Utah, a clinical psychologist, 
withdrawal of the children from school 
"has profoundly interfered with their 
mental growth in the area of academic 
type of subject matter." Cline, however, 
praised the Singers' "rare Old Testament 
type family with the father as a strong, 
vigorous patiarch who has the full sup- 
port of his wife and the genuine support, 
love and respect of his children." 

He wed his second wife, Shirley Black 
and three of the children of her thirty- 
two-year marriage to Dean Black, on 17 
July of last year; she moved to Singer's 
farm in October, entering a stage of 

siege. It was the only state Singer recog- 
nized in his shrinking world, and his was 
the only authority he recognized therein. 
This disdain for authority had led to his 
excommunication from the LDS Church 
even before he entered plural marriage. 
Bom in Brooklyn, raised in Nazi Ger- 
many, trained as a U.S. Marine in 1952- 
54 and settled at the feet of the Uintah 
Mountains, an officially- 
designated wilderness, pioneering, 
Singer claimed to receive his authority 
directly fom God. He recognized no 
government, not even Church govem- 
ment, except his own God-given patri- 
archy. He was willing to die defending 
his rights. 

His wife, Vicki, will raise and educate his 
children by herself, under state super- 
vision through a private school with 
whose philosophy she does not dis- 
agree. Shirley Black will probably join 
her children and efforts with Vicki's. The 
owner of the land Singer was settled on 
has said the wives will not be evicted. He 
died leaving a two-year supply of food 
and fuel. 

The death of John Singer resembled a 
tragedy; he was not the victim of forces 
and circumstances outside of himself but 
an agent in the actions leading to his 
death. He lived and died in contempt of 
court, a sober, plainliving, hardworking 
man of principle, who wanted to act as 
principal in his children's education. 
And if his fulfillment of perceived duty 
seems a little extreme, his defense of his 
children from the world, a bit violent, it is 
only that he took more seriously than 
most of us his right to personal revela- 
tion, his patiarchy. 

(This Update prepared bv Dennis Clark) 

Editor's Note 

Due to the change in management as 
well as the added responsibility of pub- 
lishing our 1979 Mormon History Calen- 
dar and Freeuay to Perfection by Calvin 
Grondahl (see advertisements this 
issue), our SeptemberIOctober issue 
(Volume 111, Number 6) was delayed by 
two months. We apologize for this in- 
convenience to our subscribers and hope 
that you found it worth the wait. In 
order, therefore, to resume a current 
publishing schedule and to clarify some 
of the past confusion of volume numbers 
and months, we have decided to call this 
issue, JanuaryIFebruary 1979 rather than 
November December 1978. It is still, 
however, Volume IV, Number 1. Hence- 
forth the volumes will begin in January 
rather than November. Each subscriber 
will still receive all the issues that he or 
she paid for; it is only the months that are 
different, not the numbers. To verify 
your expiration date, look in the upper 
right hand comer of the label on this 
issue. (example: "EXP 54" means your 
subscription will expire with Volume 5, 
Number 4.) Please note: there is NO 
NovemberIDecember issue. As stated 
above, nothing is changed but the cor- 
responding months to the volume and 
number. 

Wanted 

Sunstone needs back issues of Dialoglie, 
BYU Stztdies, Tnngolts, Centtin/ 2,  jotin701 
o f M o n ~ ~ o i l  History, U t ~ h  Historic01 Qzrar- 
terly, Exp~rlent 11, and Corir~ge. Why? 
Sunstone is compiling a reference library 
of contemporary Mormon serials. The 
library will be made available to Sun- 
stone staff and subscribers as well as to 
researchers and writers who may find it 
useful. 

Old or seldom used books, pamphlets, 
photographs, papers or other materials 
of interest to students of Mormon life 
and thought are also invited. 

Your support of the new Sunstone li- 
brary will be deeply appreciated. Sun- 
stone will happily reimburse the cost of 
postage for any materials sent. If you 
have any questions concerning the 
nature of thise project or whether certain 
items you have are needed, please con- 
tact Peggy Fletcher or Allen Roberts at 
Box 2272, Salt Lake City, Utah, 84110 or 
call (801) 355-5926 collect. 
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Sophia 

I searched that old house for you, 
Opening the doors of closed rooms, 
Asking the curtains and the chairs, 
"Is she here?" 

They answered in their silence, 
'IN;, she is not; no, she is not," 
Though a hand had opened the curtain 
For sunlight, 

And left the chairs misarranged at the 
hearth, 

Fire dark upon the stone: 
Someone had come before me, 
Here or there touched something, 

And left a fire, now grey ash. 
I could look for nothing definite, 
A sudden shift of light or shade 
Not quite the sun's, 

Hoping the image of some object 
Would resolve in a vision of meaning; 
Then I would leave, 
Closing that door behind me. 

One might pass down the long comdors 
And for their subtle curves 
Never come to the same room, 
That door never looked for 

Which would open to my touch, 
Leaving still the question of the presence 
Which had placed an object 
So the sunlight, 

Coming through the window, 
Would refract its color 
Into some darker comer, 
Or, caught in a crystal on the sill, 

Unfold my sight in fire, 
Or draw my vision beyond, 
Beyond the window 
And across the lawn, 

Over the green hedge 
To the lake, 
Smooth grey at dawn, fire at sunset, 
Or blue in the hot noon, nearly as dark 

as when, 

At evening, Mercury or Venus 
Could be seen, reflected 
Near the pale curve of the new moon, 
But never, for all that, 

An answer to my question. 

Stephen Taylor 

In June, 1844, when Joseph Smith went 
to Carthage and delivered himself up to 
Governor Ford, I accompanied him, and 
while on the way thither, he related to 
me and his brother Hyrurn the following 
dream: 

He said: 'While I was at Jordan's in Iowa 
the other night, I dreamed that myself 
and my brother Hyrum went on board of 
a large steamboat, lying in a small bay, 
near the great ocean. Shortly after we 
went on board there was an 'alarm of 
fire,' and I discovered that the boat had 
been anchored some distance from the 
shore, out in the bay, and that an escape 
from the fire, in the confusion, appeared 
hazardous; but, as delay was folly, I and 
Hyrum jumped overboard, and tried our 
faith at walking upon the water. 

"At first we sank in the water nearly to 
our knees, but as we proceeded we in- 
creased in faith, and were soon able to 
walk upon the water. On looking to- 
wards the burning boat in the east, we 
saw that it was drifting towards the 
wharf and the town, with a great flame 
and clouds of smoke; and, as if by whirl- 
wind, the town was taking fire, too, so 
that the scene of destruction and horror 
of the frightened inhabitants was 
terrible. 

'We proceeded on the bosom of the 
mighty deep and were soon out of sight 
of the land. The ocean was still; the rays 
of the sun were bright, and we forgot all 
the troubles of our Mother Earth. Just at 
that moment I heard the sound of a hu- 
man voice, and turning round, saw my 
brother Samuel H. approaching towards 
us from the east. We stopped and he 
came up. After a moment's conversation 
he informed me that he had been lone- 
some and had made up his mind to go 
with me across the mighty deep. 

"We all started again, and in a short time 
were blest with the first sight of a city, 
whose gold and silver steeples and 
towers were more beautiful than any I 
had ever seen or heard on earth. It stood, 
as it were, upon the western shore of the 
mighty deep we were walking on, and its 
order and glory seemed far beyond the 
wisdom of man. While we were gazing 
upon the perfection of the city, a small 
boat launched off from the port, and, 
almost as quick as thought, came to us. 
In an instnat they took us on board and 
saluted us with the welcome, and with 
music such as is not on earth. The next 
scene, on landing, was more than I can 
describe: the greeting of old friends, the 

music from a thousand towers, and the 
light of God Himself at the return of 
three of his sons, soothed my soul into a 
quiet and a joy that I felt as if I was truly 
in heaven. I gazed upon the splendor; I 
greeted my friends. I awoke, and lo, it 
was a dream! 

"While I meditated upon such a marve- 
lous scene, I fell asleep again, and behold 
I stood near the shore of the burning 
boat, and there was a great consternation 
among the officers, crew and passengers 
of the flaming craft, as there seemed to be 
much ammunition or powder on board. 
The alarm was given that the fire was 
near the magazine, and in a moment, 
suddenly, it blew up with a great noise, 
and sank in deep water with all onboard. 
I then turned to the country east, among 
the bushy openings, saw William and 
Wilson Law endeavoring to escape from 
the wild beasts of the forest, but two 
lions rushed out of a thicket and devour- 
ed them. I awoke again." 
I will say that Joseph never told this 
dream again, as he was martyred about 
two days after. I relate from recollection 
as nearly as I can. 

W. W. Phelps 
Deseret Almanac, 1863, pp. 22 & 23. 

Subscriptions 

Subscriptions are $12 for one year, $21 
for two years, and $30 for three years. 
Overseas subscriptions are $15 per year. 
Srr~lsto~le is mailed third class bulk and is 
not forwarded. Subscribers are respons- 
ible to notify the magazine at least one 
 lont nth in advance of address changes. 
Sunstone is not responsible for undeli- 
vered issues. 
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PERCEPTIONS 
OF THE PLIGHT 

A REVIEW-RESPONSE 
BY LINDA SILLITOE 

y husband, John, is book reviai~ editor for Sunstone. M- One ezlening he tossed a book into my  lap and said, 
"This is just out. 1 thought you might zijant to look it mler." Too 
casually, he added, " l f  you ztyant to reuieiij it you can keep that 
copy. " 

I looked at the title Patriarchs and Politics: The Might of 
the Mormon Woman and groaned. "I don't have time to read 
it, let alone rezliezu it, " 1 excused myself. I had prizlately resolz1ed 
to azloid soap boxes unless they contained Tide. But a couple of  
days later the book zi1as still lying there and I opened it up. 

"You're marking up that book," John said that evening. 
"So 1'11 rez~iero it," I muttered, draziling brackets around 

another paragraph. I finished reading the book the next night. 

Patriarchs and Politics speaks with the voice of someone 
outside of Mormonism explaining Mormonism and 
Mormon women to other outsiders. Having interviewed 
dozens of Utah women-Mormon and not--during the 
emotion-charged weeks that followed last year's IWY 
state meeting, I think the book performs a service. I was 
interviewing a non-Mormon, feminist writer who was 
preparing her own article. She stopped short during our 
closing comments and asked with pain, anger, and be- 
wilderment in her voice, "Maybe you can tell me. How 
can LDS women be like most of those who were at the 
Salt Palace? What makes them respond instantly to a 
phone call to attend a rally? Why do they vote any way a 
man instructs them simply because he's male? I don't 
understand how they can do that to themselves." 
Marilyn Warenski explains such questions at greater 
length and more fluently than did I. 

It was not until Warenski discussed Brigham Young 
and the women of the early Utah church that I checked 
the back flap of the book cover. Yep, she has Utah roots 
after all, no matter how "outside" her voice now may be. 
Who else would care enough to write the book? She can't 
seem to prevent a definite sarcastic edge in her discus- 
sion of Brigham Young. Throughout the rest of the book, 
the tone is often ironic, usually thoughtful, sometimes 
sharply perceptive, and sometimes sympathetic. 

Although I think this book will speak lucidly to many 
about the situation of Mormon women and some of the 
concepts that influence their thinking, it is surely not the 
definitive nor-hopefully-the last word on the subject. 
Although Warenski covers a fairly wide range of histor- 
ical, religious, and philosophical subjects, she does so 
selectively, rather than in depth. Various criticisms have 
been raised concerning her scholarship and research. 
The bibliography is "selective" and footnoting is some- 
times inadequate. Here I add my own small protest to the 
clamor since my article on the IWY State Meeting for Utah 
Holiday is summarized, in part, and even quoted directly 
in one paragraph, with nary a footnote. One wonders 
also if Rodney Turner's work on Mormon women and 
the priesthood should be given the official status it at- 
tains in this book. Warenski seems to anticipate some of 
these objections by stating in her introduction that the 
book intends to be more philosophical than historical or 
revolutionary. She began the work with oral interviews 
with Mormon women. It is obvious, however, that 
Warenski has selected from these discussions the mater- 
ial which fits her present thesis, rather than working 
from an interest in presenting all the opinions she ga- 
thered. There is no description of how the interviewees 
were chosen, whether they represent a cross-section of 
Mormon women--or as seems likely-those women 
who initially felt that there is a plight for Mormon women 
and wanted to discuss it. Warenski states also in the 
introduction that she has no interest in starting a revolu- 
tion within or without the Mormon Church. It seems 
unlikely that she will, despite the interesting reactions 
since the book went on sale in Salt Lake City. 

Chapters include "Polygamous Suffragettes" and the 
LINDA SILLITOE, who has published poems, investigative articles, beginning of a movement in utah, and traces and reviews, is currently at work on a group of short stories, one of 
which will be published by Utah Holiday Magazine in the spring. She is the the Rights Amendment in Utah in 
the mother of three children. such chapters as "The HOTDOG Invasion" and "She is 
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My Princess. " Portions of Mormon thinking, theology, 
and policy are so examined in chapters such a "Mor- 
mons and the Work Ethic", "Relief Society: Sisterhood of 
the Brotherhood," and "Unmarried in a Married 
Church." 

The book intends to be more philosophical 
than historical or revolutionary. 

Clearly, a book which examines such integral parts of 
Mormonism as the work ethic and free agency in careful 
detail is more than a superficial scandal sheet. Mormon 
beliefs are frequently compared and contrasted with 
other religions, since they, also, are largely patriarchal- 
both Christian churches and Judaism. The reader, Mor- 
mon or not, can gain perspective of Mormonism in con- 
trast to other religions, in terms of authority, leadership, 
and priesthood. 

Interestingly, "conservative" Mormons may not be 
likely to agree with Warenski's premises, but, if they read 
carefully, may very well agree with her conclusions. For 
example, they will probably nod agreement when 
Warenski demonstrates that the thousands of women 
who flooded the IWY state meeting last year acted in 
accordance with the feelings of Church leaders, just as 
did the women who gathered in 1870 to affirm polygamy 
and woman suffrage. This paragraph, for another exam- 
ple, seems as at home rolling from a pulpit, spoken by a 
male voice, as from page 92 of Patriarchs and Politics: 

What the Church needs now from the sisters is not 
their economic assistance. The greatest services Mor- 
mon women can perform for the kingdom at this time 
are to operate its programs, to insure continuing fam- 
ily involvement, and to train young members in the 
Mormon way of life. And by shuttling back and forth 
between home and church, the women of Mormon- 
dom can strengthen the ties that will protect the king- 
dom against the threatening influences of the outside 
world. 

Brigham Young, Warenski insists, encouraged 
women to perform economic roles and develop profes- 
sional skills because he needed them as a part of the work 
force. He also needed their votes. Polygamous wives 
were available to keep the home fires burning. Thus, she 
analogizes, the women who filled the Salt Palace to op- 
pose the ERA, abortion, and homosexuality (all issues 
officially denounced by the Brethren) and in the process 
voted down anything that hinted at federal aid or control 
(consistent with Church conservative politics) were the 
true spiritual descendants of the "Polygamous Suffra- 
gettes" who so baffled their contemporaries. 

Ironically, the Mormon women who are involved in 
the women's movement and/or support the ERA, find 
that the heritage of independent political initiative they 
claim to inherit from their foremothers is handed by 
Warenski to their sisters who are home stirring the pot- 
tage. 

The chapter on the work ethic was intriguing. I must 
have been indoctrinated without ever knowing what I 

was about. When that ethic is contrasted with individual 
or creative compulsions, Warenski describes the results: 

Critics who say women are not valued in Mormon 
society are mistaken. The fact is, women's services to 
the Church are so valuable that the system cannot 
afford to have them running around pursuing their 
own interests. In taking an artitrary stand on women's 
roles, it is not that Church authoriities are opposed tq 
women's rights per se; and with its unusual work 
ethic, the culture naturally would be proud of high- 
achieving women under different circumstances. But 
it must be remembered that the kingdom is a group 
operation, and groups are not accustomed to con- 
sidering individual needs before group causes. 

Warenski comments with some awe about the indus- 
try of Mormons. One may ponder what is often taken for 
granted: that is the action-oriented nature of much of the 
direction we receive. From the DO IT sign on President 
Kimball's desk to the goal-oriented auxiliary lessons, 
Mormons are very prone toward the accomplishment of 
that which is tangible and/or measurable. Warenski com- 
ments on this industry with a sting-but not an inaccur- 
ate one: 

In primarily breeding doers instead of thinkers, the 
high-achieving Mormon culture could be evaluated as 
pro-education and anti-intellectual simultaneously. 

The combination of group industry and collective 
values can also be hard on the individual creativity that 
turns toward art. The pre-packaged crafts and projects 
can sometimes lead to a pre-packaged mentality, 
Warenski conjectures. For anyone who has found herself 
on a Tuesday morning choosing between cutting up car- 
pet scraps to glue into throw rugs or making a tin-foil 
painting, there is this: 

It is not easy for a devout Mormon women to turn the 
beauty of a summer day into painting or poetry when 
the peaches are ripe and ready to be canned. Utah 
certainly must be the canning capital of the world and 
the only place where canning fruit can be directly 
related to eternal salvation.. . . There is no lack of 
talent, but many potentially creative individuals settle 
for becoming mere dabblers, their talents compro- 
mised and energies diluted by going in too many 
directions at once. . . . By its very design, the system 
intended to produce excellence seems destined to fos- 
ter mediocrity. 

The primary purpose of Patriarchs and Politics, how- 
ever, is to attack the patriarchal order in priesthood and 
poltics and the interface between. Warenski takes pains 
to explain why Mormon women cannot forseeably re- 
ceive priesthood status in order to attain leadership in the 
Church. She tracks the patriarchal order not only though 
Church levels, but family order and eternal implications: 

Therefore in this partnership of mutual obligations 
and mutual rewards, Mormon men and women are 
dependent upon each other for exaltation. If, in this 
exalted state, the rewards seem unevenly distributed, 
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the appropriateness of the arrangement is neverthe- 
less consistantly stressed by Church leaders. . . . 
It is easy to see that if a Mormon women asked for the 
priesthood, she would not be making a simple request 
for a leadership position of the Church. She would be 
interfering with the patriarchal family structure on 
earth, not to mention altering the entire Mormon con- 
ception of eternity. 

One issue Warenski mentions only briefly, however is 
the de facto leadership many women attain both at church 
and at home. The Relief Society has exercised consider- 
able clout generally and in local wards-particularly be- 
fore it was correlated completely through priesthood 
lines, losing its publication and fund-raising abilities. 
Almost without exception, the Young Womens leader- 
ship dominates the Young Mens in ward organization, 
often in a state of frustration because of the apathy and 
inefficiency of Young Mens leadership. Primary-a 
nearly all-woman auxiliary-has similarly been a strong 
organization for a century. Many women also manage a 
good share of home responsibilities and decisions-ergo, 
power-although many still defer to their husbands in 
"spiritual" matters, but then only if they consider him to 
be righteous. Warenski admits that, due to Mormon 
men's ecclesiastical and secular responsibilities and pres- 
sures (plight?), many homes are virtual matriarchies. But 
Warenski is interested in official power that is nominal as 
well as actual, and this issue is largely ignored. 

The kingdom is a group operation, and 
~ o p s  are not accustomed to considering 
Individual needs before group causes. 

Those readers (Mormon women particularly) who 
sympathize with many of Warenski's premises, how- 
ever, will most likely find themselves excluded from her 
conclusions. Conversely, and ironically, many "main- 
streamers" who would disagree that Mormon women 
have any conflicts at all, are likely to agree with Waren- 
ski's conclusions, which are stated in absolute terms. 
Once priesthood and patriarchal order are clearly ident- 
ified as integral parts of Mormon theology and practices, 
once the women's rights movement-particularly the 
ERA-is traced through Utah history, Warenski draws 
battle lines as mutually exclusive absolutes. (For her, 
"Mormon feminist" is a contradiction in terms, rather 
like "military intelligence?) Unless a Mormon woman is 
the victim of "kinky thinkingushe cannot consider her- 
self a feminist and remain a Mormon. "For women to 
stand on a platform of both feminism and Mormonism is 
to stand in the middle of a battlefield." 

Warenski outlines the goals of feminism this way: 

. . .it is the essence and most serious aspiration of 
feminism today that the current women's movement 
will mark the beginning of the end of patriarchal soci- 
eties. That full realization of this objective is a long way 
off, in fact it likely will not occur in their lifetime is 
understood. 

Thus feminism is an absolute enemy of Mormonism in 
Warenski's terms. Now Mormonism: 

. . .Nethertheless, the agressive use of Mormon 
wealth and power to impede progress is potentially 
threatening to women everywhere and has provided 
reason for overwhelming national concern. 

. . .Regardless of pressure from outside, change must 
come from within. With their church so elaborately 
designed on a base of male domination, both on earth 
and in heaven, Mormonism stands out among reli- 
gions of the world as the one least able to establish true 
equality of the sexes. 

Much could be said about that arrangement of conflict- 
ing interests.1 will leave it to readers of the entire book to 
work out their own responses, and, of necessity, limit my 
own. The Mormon women (and men) most likely to read 
this book because of interest in women's issues are left no 
ground and given no quarter. For myself, I agree, some- 
times painfully, with a number of Warenski's assertions, 
if not with her tone: that the thousands of women who 
voted in a overwhelming bloc at Utah's IWY state 
meeting are the spiritual descendants of our foremothers 
who sustained polygamy and sufferage; that Mormon 
women often feel tom and squeezed by various pres- 
sures; that there is a strong inclination toward packaged 
group thought and activity rather than encouragement to 
truly follow their own individual, creative gifts; that 
pressures on Mormon women are both subtle and blatant 
to fit the mold, and given to stereotype and extreme; that 
Mormon society constricts itself toward conformity and 
thus mediocrity, rather than individual excellence. For- 
tunately, I view the Church authorites as far more bene- 
volent than does Marilyn Warenski and my years of 
experience as a Mormon add depth and resiliency to 
many of the conflicts. When Warenski links the two ends 
of the continuum together, she forms a full circle which 
nicely encloses her point of view, but excludes me. 

Or so it seems. Most significantly, the gut issue in defin- 
ing a feminist, Warenski emphasizes, is this: 

According to (Mary) Daly's philosophy, a feminist 
could be opposed to marriage or totally committed to 
motherhood and traditional mamage; she could be- 
lieve in sexual freedom or sexual restraint; she could 
adhere to a conception of deity or she might not be- 
lieve in any God; but putting it on the line the "gut 
issuet'of feminism, it would be impossible to be a 
feminist without believing that women must be re- 
sponsible for their own decisions. 

This comes from page 20. On page 223 Warenski re- 
turns full circle to this definition and asserts that "femin- 
ism can never properly be perceived as compatible with 
patriarchal religion. But most particularly, it can never be 
appropriately identified with the Mormon religion. . . 
despite any and all claims to the contrary." Thus, Waren- 
ski sets up feminism and Mormonism as mongoose and 
cobra with the rather arbitary requrement that Mormon 
women are not responsible for their own decisions. 

I disagree. Individual responsibility and free agency 
are covered at some length in Warenski's book as basic 
tenets of Mormon religion. Although obedience and pa- 
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triarchal dominance are receiving good press right now The process of discussion and evaluation is ongoing 
within the Church, free individual agency remains a and interesting. Once again I decide that for myself I care 
basic-and my favorit-principle of the gospel. What less for priesthood than for true, assumed equality in the 
woman-what person-makes decisions without influ- eyes of my brothers and sisters. 
ences? certain$ I am aware of women who abdicate 
most or all of the decision-making ability and opportun- 
ity to their husbands or to Church authorities. Many, 
however, do not. As Warenski states, Mormon women 
are generally strong. I know many women, and include 
myself among them, who do not make decisions easily, 
blindly, or automatically. They examine their options 
with exacting scrutiny, using all the information and 
resources available to them. They-We-certainly take 
responsibility for our own decisions. Often those deci- 
sions are made despite considerable pressure from one 
source or another. 

My own response to Patriarchs and Politics is that one 
cannot totally agree with Marilyn Warenski and remain a 
Mormon woman. She excludes us. But one does not have 
to agree totally to find the book stimulating reading. In 
some respects, the book is already dated by significant 
changes within the Church since its April publication 
date. There is the revelation of June 8th, pertaining to 
blacks and the priesthood, which was released as a policy 
statement but identified as a revelation. There has, as 
yet, been no explanation of those scriptures and theories 
which supported the denial of the priesthood in the past. 

There is the decision at October conference to allow 
women to pray in sacrament meetings because they are 
not denied that right in the scriptures. This decision sets 
the precedent of assuming that all rights not specifically 
denied rest with the individual (rather like the U.S. Con- 
stitution versus latent states' rights). Goodness knows 
where it could lead. There is the statment on hunting for 
sport, and the realization that in an authoritarian society 
there are pressures and directions for all members. There 
is President Kimball's message to women at the October 
fireside inviting them to expand and improve and insis- 
ting that they Ghould not be "silent or likited" partners 
in marriage. 

Yet there is also Rachel David in August, once con- 
sidered an ideal Mormon wife and mother, who followed 
her husband into an extreme perversion of Mormon 
principles: total obedience, husband-as-god (premature- 
ly), devotion to family and home, and total abdication of 
agency to her husband. After Irnmanuel David died 
painlessly, Rachel David coaxed or threw all their chil- 
dren and herself into her husband's absent arms. Only 
the youngest child, who lived in that atmosphere for the 
shortest time, tore her hands trying to hang on. Those 
children and the obedient silence in which they fell have 
remained in my mind as an example of Mormonism gone 
mad. 

There is also the strong affirmation of traditional roles 
at the October fireside and at the dedication of the Nau- 
voo Monument to women. There is Elaine Cannon's 
maiden speech at the October fireside and "President 
Kimball, we will obey!" and "When the prophet speaks, 
sisters, the debate is over." I still puzzle over her reluc- 
tance to ride in the same elevator as the prophet (or take 
the stairs) until he coaxed her to do so. It is not customary 
for him to ride alone with Security. Perhaps Security 
looked especially forbidding that morning. 

If men and women were indeed on equal footing, why 
would it be necessary for Church spokesmen to warn 
the woman that she should not envy her husband's 
position any more than he should envy the position of 
her leaders? 

I am bored with continual condescension and weary of 
occasional hostility due to pervasive sexism. There is a 
parallel in my own mind between the denial of priest- 
hood to blacks and to women. Although members were 
warned that the denial of priesthood to blacks did not 
justify racism, virtually any study group or Sunday 
School class could provide evidence to the contrary. And 
although Church leaders protest (too much?) that 
women are equal (though separate) the sexism still per- 
meates most layers of Mormon society. Again it is justi- 
fied by scripture and theory. 

We may be dismissed by Warenski-as is her right- 
but there are many wrongs to be righted within the 
context of Mormonism. There are men who demand 
obedience in every aspect of marriage by virtue of their 
priesthood (amittedly unrighteous dominion), and there 
are women who remain children by defaulting their 
agency or manipulating their husbands. Child abuse and 
wife beating are problems in Mormon society and are 
sometimes justified by priesthood. Depression among 
Mormon women is a problem (just ask KSL) and so is 
guilt, particularly among women who are single, child- 
less, or simply not domestic. Every Mother's Day is 
Compensation Day for mother to be praised to the skies 
for her cheerfulness while being walked on and her per- 
fection as an icon in the home. (And speaking of equal 
rights, what happens to Fathers Day?-let alone Easter!) 
There is much more. 

Unless a Mormon woman is the victim of 

''9 thinking'' she cannot consider 
herse a femirust and remain a Mormon. 

Marilyn Warenski uses the historical data, oral inter- 
views, and research she has collected to support her 
point of view. There is an undertone of passion beneath 
her objectivity that reminds us that she is a former Mor- 
mon, not just a non-Mormon. the book is informative, 
thought-provoking, significant. I have responded only 
to parts of it which seem to me to be most interesting or 
crucial. Other readers will be more interested in the saga 
of the ERA in Utah, single women in the Church, or the 
Relief Society. I liked the book. I would not recommend it 
to those who view the plight of Mormon women as how 
to find a babysitter on Mutual night, but I think that most 
readers who read it carefully will agree either with 
Warenski's conclusion that feminism and Mormonism 
are irreversible and diametrically opposed, or with many 
of her opinions and insights about Mormon women. It is 
a valuable source for those who enjoy sifting and sorting 
as a process, as well as a means to an end. 
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RALPH V .  CHAMBERLIN 

PBELIIDENT 0 .  E. BRIMHALL 
hssldent of the UnlserlltY 

The &-ma& man who did a job of which we are all proud- 
and is still doing it. Over thousands who have had equal oppor- 
tunities, he has survived, and is still young in his enthusiasm for 
education. Has a fine home and a bank account. 

HENBY PETERSON 

Professor of Education. Dean of Teachers' 
College. Graduated from Chicago University 
and took his M. A. from Harvard, and later 
was an Austin scholar ibid. A wrinkled 
thinker and an advocate of high altitudes 
and liberality. 

"Behold a t  his touch the old changeth 
into new" 

Professor of Biology. Got his B. S. at the 
U. of U. and later his Ph. D. at Cornell. A 
patient bug-hunter who often remembers his 
classes. Member of National Scientific Asso- 
ciations. A thorough student. Strong advo- 
cate of modern ideas and an authority on 
spiders and basket-ball. He sees with one 
eye what many do not see with two. 

"A man who worked while others slept." 

JOSEPH PETERSON 

Professor of Psychology. Graduated from 
Chicago taking wt his S. B. and later his 
Ph. D. with Magnum Cum Lauda. Member 
of National Scientific Associations. Is older 
and more experienced than he looks. Strong 
advocate of writing. Big Author-edited the 
College Circular and is a favorable candidate 
for White and Blue representative. 

"Seeks each succeesive day a w k  
man to be." 

I I 

From the Banyan, BYU 1911 yearbook. 
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CAMPUS IN CRISIS 
By Richard Sherlock 

ork hard, learn all you can but don't change," was 
the unconsciously contradictory departing advice of w 

of one well-intentioned neighbor to his college-bound friend 
in the early twentieth century. The student was among an 
increasing number of aspiring young Mormons leaving 
Utah to study at major universities such as Harvard, 
Chicago, Michigan, and Berkeley, among the first to venture 
out from their mountain home after the period of political 
and economic isolation had ended. Those left behind sensed 
and those going away soon recognized that true education 
inevitably breeds change. "Modernist" ideas of social gos- 
pel, evolution, higher criticism, and pragmatism had to be 
confronted and reconciled with the& reliaious convictions. ., 
However, after prolonged and intense personal struggles, 
most returned home to Zion, convinced that a religious 
interpretation of life and the facts of scientific knowledge 
were not incompatible. Having successfully negotiated the 
tensions and frustrations of such adaptation for themselves, 
they were anxious to share their insights, confident that 
their academic training would be welcomed and valued. 

Their return to face a subsequent crisis at BYU in 1911 
is the earliest and probably one of the most important 
examples of a usually private interface erupting into a 
significant and revealing public debate, one which engulfed 
faculty, students, administrators, and eventually the First 
Presidency. Ostensibly the source of the controversy was 
the teaching of evolution, but the crucial issue was (as men- 
tioned above) the broader question of scholarly endeavor 
and religious interpretation: The response of the Church 
in this instance set something of a pattern of responses to 
other intellectual crises. 

1908 found President George H. Brimhall attempting to 
establish academic credentials for his Brigham Young Uni- 
versity by engaging a nucleus faculty of quality professors 
with advanced degrees. Two brothers, Joseph and Henry 
Peterson, who had recently completed doctoral work at 
the University of Chicago, were hired to teach psychology 
and education, respectively. At the same time Cornell- 
trained biologist Ralph Chamberlin came from the dean- 
ship of the new University of Utah Medical School. Two 
years later Ralph's brother, William Chamberlin, who 
taught ancient languages and philosophy, was recruited 
from Brigham Young College in Logan.' Each arrived with 
a sense of personal mission, convinced that the creation of 
a first-rate university capable of producing good thinkers 

and "attracting students of exceptional earnestness and 
~a l ib re"~  was imminent. Said Ralph Chamberlin, "Enthu- 
siasm was rife, and it was confidently hoped that early and 
adequate expression was to be given here to an ideal of 
education which had been cherished in the Church from its 
beginning, an ideal involving a harmonious presentation 
of knowledge in all fields within an institution devoted 
primarily to religious education."' 

So each embarked on a rigorous campaign to enliven the 
students academically by introducing the latest develop- 
ments in education, psychology, science, and philosophy. 
At a 1909 memorial service commemorating the births of 
Darwin and Lincoln, biologist Ralph Chamberlin read an 
address which recounted Darwin's long struggle to gain 
acceDtance for his ideas. He concluded that Darwin was 
one bf the greatest scientific minds of the age. The following 
year visiting speakers were invited to discuss eugenics, 
communism, and the impact of Darwinism on history and 
educat i~n .~  Courses such as "Ecclesiastical Sociology" and 
"The Psychology of Religion," which stressed the relation- 
ship between scientific principles and Mormon doctrine, 
were added to the curriculum? The campus was stirring with 
the enthusiasm infused by the earnest young professors. 

In 1909 Ralph Chamberlin published two articles in 
BYU's student paper, White and Blue. In the first, "The Early 
Hebrew Conception of the Universe," he emphatically 
defended the necessity of studying the Hebrew records 
without reading modern ideas into them. The early Hebrew 
tribal God and a primitive notion of the universe were 
consistent with an evolutionary-progressive philosophy of 
history, he wrote. "For, assuredly, it is only when we per- 
ceive the constant growth, the constant evolution, in the 
Bible and recognize in it the progressive unfolding of the 
Divine Will in the Hebrew race that it has its highest mean- 
ing for and can teach and stimulate us ... its errancy in 
many matters that represent merely the accepted views of 
the day and the people do not weaken, but properly under- 
stood, should strengthen the value which it should have 
for 

In the second, "Early Hebrew Legends," Chamberlin 
described the tower of Babel story as a legend created by 
the Hebrews to explain the plurality of languages and 
peoples in the world. He drew a sharp distinction between 
history and legend for "history countenances only such 
reports as are verifiable." unverifiable, the early Hebrew 
legends could not be understood as literal historical reports, 

RICHARD SHERLOCK has a Ph.D. from Haward University in 
but they were useful as myths which explain the ~ e b r e w  

~ ~ l i ~ , ~ ~  and is now an assistant professor of medical ethin in the view of the world: "Only the childish and immature mind 
Program of Human Values and Ethics at the Universitv of Tennessee can lose by learning that much in the Old Testament is 
andvassistant professor of philosophy at the University of Knoxville. poetical and that some of the stories are not true historically. 



Poetry is a superior medium for religious truth. Everyone 
who perceives the peculiar poetic charm of these old legends 
must feel irritated by the barbarian-for there are pious 
barbarians-who thinks he is putting the true value upon 
these narratives only when he treats them as prose and 
history. Only ignorance can regard such a conclusion as 
irreverent for it is the judgment of reverence and love. 
These poetic narratives are the most beautiful possessions 
which a people brings down through the course of its his- 
tory and the legends of Israel, particularly those of Genesis 
are perhaps the most beautiful and most profound ever 

illu~tration."'~ 
William and Ralph Chamberlin, as well as the Peterson 

brothers and other teachers, took every opportunity to 
lecture on evolution and the Bible: church groups, college 
audiences, and townspeople heard their message. Students I 

made evolutionary ideas a "hot" topic on campus. Debating I 
! 

societies argued it; evolution was the topic at speech con- 
tests; the Chamberlins gave courses on evolution and the 
Bible to local elders' quorums." A 1911 White and Blue 
article detailed contemporary critical evaluations of the 
subject: "Darwin and His Mission," in the January Portal is 

known on earth."8 
William Chamberlin, too, was struggling to reconcile 

evolution and theism in a religious-philosophical system. 
His theory was a personalistic-idealistic system modeled 
after the work of his teachers, George Howison at Berkeley 
and Josiah Royce at H a r ~ a r d . ~  At a sacrament meeting in 
1910 he addressed the need to look at the Bible as wisdom 
and parable rather than historical fact. Using the Book of 
Jonah as an example, he said that "regarding the book as 
a parable does away with the need of believing the fish story 
-as fact. It also places beyond the reach of petty critics 
other stories in the book used merely for purposes of 

a good article. It is not so long ago that religious men 
branded the theories of Darwin as heresies of the worst 1 
sort. It is certainly a work of progress to note a statement i 

like this in a sectarian journal. Undoubtedly among the 
great men of the nineteenth century the foremost place 
should be given to the eminent scientist, Charles Darwin."lz 

Challenging questions which the young professors had 
first encountered privately at far-away universities thus 
found a public forum in the Church's own Brigham Young 
University. University president George Brimhall, though 
not himself an advocate of evolution, at first seemed to 
sense the value of open discussion and diversity of opinion 

Gumming's Report hate this view: 
(a) The flood was only a local inundation of unusual extent. 
(b) The confusion of tongues came about by the scattering of the 

lanuam ~ 1 s t .  1911. families descended from Noah when they became too numerous for the , . 
President Joseph F. Smith and 
Members of the General Church Boardof Education. 

Dear Brethren: 

According to your request I herewith present for your consideration a 
written report of my recent visit to the B.Y. University, Provo, and the 
impressions made upon my mind concerning the nature and effect of 
certain theological instructions given, mostly by the College professors 
in that school. 

I spent about nine days there between November 28th and December 
loth, and conversed with the Presidency of the school, many of the 
teachers, and as many of the College students as I had opportunity of 
meeting. 1 also conversed with a number of leading citizens of Provo 
about this feature of the school's work and endeavored, conscientiously, 
to find out the real condition of the school in this respect, and the follow- 
ing are some of the points of information gained there. 

1. About two years ago when some of the most radical changes in 
theological views were first introduced, it caused great disturbance in the 
minds of both the pupils and the old style teachers there, but many have 
gradually adjusted their views to the "new thought" and feel that they 
have gained much by the change. Many of the teachers and students are 
unable to accept them, however, though practically all the College stu- 
dents whom I met, except one or two returned missionaries, were most 
zealous in defending and propagating the new views. 

2. It was the unanimous opinion that interest in theological work had 
never been more universal or more intense in the school than it is now. 
These classes are gladly attended and none seem to shirk the work. 

3. All express firm faith in the living oracles. 
4. All believe in tithing, missionary work, and the ordinances of the 

gospel, and appear to be determined to do their duty in these things. 
5. I discovered no spirit of contention or bitterness-their differences 

seemed to be good natured. Still, there is a pronounced difference of 
opinion among both students and teachers upon many important points 
of doctrine and belief. 

Some of the matters which impressed me most unfavorably may be 
enumerated as follows: 

1. Several of the teachers follow the so-called "higher criticism" in 
their theological work and use Dr. Lyman Abbot's writings as authority. 

2. The Bible is treated as a coIlection of myths, folk-lore, dramas, 
literary productions, history and some inspiration. Its miracles are mostly 
fables or accounts of natural events recorded by a simple people who 
injected the miraculous elements into them, as most ignorant people do 
when things, strange to them, occur. A few concrete examples will illus- 

valley they originally occupied. After a- generation or two, having no 
written language, their speech changed, each tribe's in a different way. 
There is nothing sudden or miraculous in the change. 

(c) The winds blew the waters of the Red Sea back until the Israelites 
waded across, but subsided in time to let the waters drown Pharaoh, while 
a land slide stopped the River Jordan long enough for them to cross it. 

(d) Christ's temptation is only an allegory of what takes place in each 
of our souls. There is no personal devil to tempt us. 

(e) John the Revelator was not translated. He died in the year 96. 
3. The theory of evolution is treated as a demonstrated law and their 

application of it to gospel truths gives rise to many curious and conflicting 
explanations and interpretations of scripture. Its relation to the fall, the I 

atonement and the resurrection are, perhaps, the most important and 
damaging to the faith of the students. 

4. Philosophical ideas are often carried too far and result in wrong 
impressions, as to doctrine. This may be partly the fault of the teacher in 
not making himself clear, and partly of the pupil in jumping at wrong 
conclusions or applications. For example: 

(a) Sin is the violation of a law resulting in pain or discomfort. Right- 
eousness is pursuing a course that brings happiness. No intelligent being 
would sin if he knew its full consequences, hence, sin is ignorance-edu- 
cation or knowledge is salvation. Sinners should be pitied and enlightened 
rather than blamed and punished. Ordinances may be helpful props to 
weak mortals, but knowledge is the only essential. 

(b) We should never agree. God never made two things alike. Only 
by taking different views of a thing can its real truth be seen. 

5. Memory gems are immoral, since fixing the words fixes the thought 
and prevents growth. I was told that one teacher, before his class, thanked 
God he could not repeat one of the Articles of Faith and another took his 
children out of the Primary Association because they were taught to 
memorize. 

6. All truths change as we change. Nothing is fixed or reliable. As 
we grow, or change our attitude toward .any truth, that truth changes. 

7. Visions and revelations are mental suggestions. The objective reality 
of the presence of the Father and the Son, in Joseph Smith's first vision, 
is questioned. 

8. To get the real truth in any vision or revelation, modern as well as 
ancient, the mental and physical condition of the prophet receiving it 
must be known. After eliminating the personal equation, the remainder 
may be regarded as inspiration or divine. ~ 

9. In thus robbing the scriptures both ancient and modern, of the 
greater part of their divinity, and limiting the wonders of the Great 
Creator to the necessity of confining his operations to the natural laws 1 
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though he cautioned students not to ascribe the personal 
views of those in favor of evolution to the University. Edwin 
Hinckely, a counselor in the presidency of the school and 
professor of natural science, had as early as 1903-04 taught 
a class entitled "Geological Biology." The course descrip- 
tion noted that "Special attention will be given to the study 
of fossil forms, their life history and the evolution of our 
earth and its organi~m."'~ Though Hinckley was at least 
sympathetic to evolutionary ideas, Joseph Keller, Brimhall's 
other counselor and a professor of commerce, published a 
strong attack on Darwinism. Most faculty and students, 
however, seemed sympathetic to the new ideas; the pro- 
fessors who taught evolution and higher criticism were 
dynamic, articulate and very popular. 

A young student later recorded her response to a series 
of lectures given by Joseph Peterson on the Bible: "How I 
enjoyed them!. . . I fully believed that the men who had 
done research on the old Hebrew records were just as honest 
as any scientist. Why should we turn down their findings? 
I must say that I was a little shocked, yet my mind con- 
soled itself with the idea that God is our friend.. . . To illus- 
trate, one of my greatest disturbances occurred when I 
learned that the study of Adam and Eve and the Garden of 

Eden may not be literally true. Its literal acceptance has 
been one of the important premises of Mormonism. Too, if 
the story of the flood came from the legends of a people the 
Israelites had met in captivity, or if the Book of Jonah was 
a satire of Jewish self-righteousness and written as a fable 
to portray that characteristic rather than as history, why 
accept literally the story of creation as related in the 
Bible?"14 

Such searching questions were inevitably threatening 
to the guardians of Mormon orthodoxy. In particular, 
Horace Cummings, Church superintendent of education, 
was a bitter opponent of evolutionary thought and of 
modernist religious ideas in general. To teach evolution 
and critical study of the Bible was to attack the faith of the 
youth of Zion. 

In 1908 the Church board of education, led by Cummings 
and no doubt sharing his concern, had specifically forbade 
BYU teachers to use as texts any books about the Bible 
written by non-Mormons. Such materials could be con- 
sulted in preparing lectures but could not be followed as 
a guide: "the school was established to teach the gospel of 
Christ and not destroy faith."15 

In the fall of 1910 Cummings reported to the board that 

known to man, I asked if it did not lower the scriptures and weaken their 
influence upon their minds. The reply was that Scriptures and the gospel 
were more dear and more beautiful to them, on that account, being 
broader in their applications. Nevertheless it seemed to me that the line 
of prophets and righteous men of both the Bible and Book of Mormon, 
whose reference to the miraculous deliverance of Israel from Egypt, is 
recorded as a special mark of their divine approval, cannot but be regarded 
with pity for not knowing the science of our day which robs those events 
of their wonder, if not their divinity. 

10. And in the same line, while these teachers extol the living oracles, 
it came to me from several sources that if their teachings are to be investi- 
gated they will demand that the ones who do the investigating shall be 
men of the same learning of themselves; none others could understand 
them and do them justice. 

The foregoing are only a few of the more important features of the 
questionable teachings there that came to my notice, but enough to give 
a general idea of what 1 found. Much of the work, of course, was sound 
and unobjectionable, and even many of the questionable new theories 
and explanations were not fixed. There seems to be a struggle still going 
on between their new views and their old ones, and at times, their words 
are full of light and at other times and on the same subjects they would 
be full of darkness. The struggle that both teachers and pupils described 
to me as having taken place in their own hearts when the new thought 
was being presented to them, was very fierce, and often robbed them of 
appetite and sleep. "An unusual effect of gettine added light on the 
gospel," 1 urged; but they replied it was like the sorrow of a little child 
when first told there is no Santa Claus. "Our early teachings have been 
very satisfying and useful but untrue, and as the child's real parents are 
better than a Santa Claus, so will the real new Bible and gospel be better 
than the old one." 

Religion, like science, must be expressed in terms of knowledge. Faith 
now seems to be regarded with pity as superstition and is not a character- 
istic of the intellectually trained. 

Since my visit to Provo, as many as three Stake Presidents in one week 
have called upon me expressing alarm at the teachings that emanate from 
the B.Y. University. One of them said that when he expostulated with the 
Principal of their Stake Academy for teaching false doctrine, his defense 
was that the B.Y. University taught the same. Another President told me 
he did not want their present principal another year, as he is an apostate 
in his teachings and belief. The third said he would not allow one of his 
children to be under certain of the B.Y. University professors for any- 
thing. Many parents of students there have also visited me and expressed 
great fear for the faith of their children. 

A student who will take his degree at the University of Utah next 
spring, appealed to me the other day for a position in the Church schools. 
In our conversation he told me that one of his professors, well known as 
hostile to our Church, has read the articles from the White and Blue, the 

B.Y. University school journal to his classes and expressed great satis- 
faction, that young Mormons, anyway, are getting their eyes open on 
religious matters. 

I presume that, being the Superintendent of the Church schools, more 
complaints of this kind reach me than come to any of the other brethren; 
and I may, therefore, be unduly impressed with the danger which exists 
and needs to be remedied in our Provo school. I do not wish to magnify 
these conditions, but cannot help feeling deep anxiety that the soundness 
of doctrine, the sweetness of spirit, and the general faithfulness that has, 
from the beginning, characterized the products of that school, should 
not diminish, much less give way to error and disbelief. 

I believe the Presidency of the school feel exactly as I do about this 
matter, for I have talked about it with them many times, especially with 
President Brimhall and President Keeler. 

The responsibility for this state of affairs seems to rest upon no more 
than four or five of the teachers, all of whom I regard as clean, earnest 
men, conscientious in what they teach; but, being so long in college with 
so little to help them to resist the skillfully formed theories of learned 
men, they have accepted many which are erroneous; and being zealous 
teachers, are vigorously laboring to convince others of their views. Such 
attitudes of mind, from the beginning. have been a common experience 
with our students in eastern colleges; but fortunately they often get rid 
of these errors when they again plunge into Church work at home. Con- 
ditions in Provo are unfavorable for such a solution of their difficulty. 
The number there is sufficient to form a coterie having similar views, 
and the opposition they receive from others keeps them drawn together 
and determined to defend their views. If they were distributed and given 
other lines of work to do where their theories would not be continually 
called into activity, I think their attitude might change much for the 
better, in time, but I feel sure the conditions in the Teachers' College, in 
this respect, needs changing as soon as practicable. 

These teachers have been warned by the Presidency of the school 
and by myself, and even pleaded with, for the sake of the school, not 
to press their views with so much vigor. Even if they were right, condi- 
tions are not suitable; but their zeal overcomes all counsel and they seem 
even more determined, if not defiant, in pushing their beliefs upon the 
students. They seem to feel they have a mission to protect the young 
from the errors of their parents, and one student said to me, "I could 
make my dear mother weep in a minute by telling her how I have changed 
my religious views." Yet he had only accepted that which he thought 
was far ahead of what his mother had taught him. The poor mother did 
not have the capacity of understanding his new light and rejoicing with 
him in it, so he would keep it secret from her. 

The foregoing is respectfully submitted in the hope that a wise and 
effectual way may be decided upon to bring into harmony the theological 
teachings in our Church schools and prevent the dissemination of doubt 
or false doctrine. 
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more than a dozen stake presidents had complained to him 
about the teaching of evolution at BYU. The board 
appointed him to investigate. To this point, Brimhall had 
not taken a stand on the modernist controversy and in fact 
defended the professors in a letter to President Joseph F. 
Smith in December 1910: "It seems clear to me that the 
attitude of these brethren ought to be made clear to the 
President of the Board of Directors. I believe I understand 
them. While I believe they are from their point of view 
perfectly right, still I think they are a little over zealous in 
their desire to bring people to their point of view. As they 
look at it, their teachings are in perfect harmony with the 
principles of the Gospel, but there are certainly many who 
cannot perceive that harmony, and, therefore, it seems to 
me that a little waiting with their working will be in keeping 
with greater wisdom on their part."16 On 7 December 1910 
at a faculty meeting, "Superintendent Cummings spoke of 
the criticisms he heard of the result of some of the teachings 
here, but was glad to learn through conversation with the 
Presidency that the matters have been misrepresented."" 

The complaints, however, continued. So Cummings 
spent four days at the school talking to faculty, students, 
administrators, and townspeople to prepare a report for the 
board of education. In the report, dated 21 January 1911, 
he stated (for the complete report, see sidebar):" 'The theory 
of evolution is treated as a demonstrated law and their 
applications of it to the gospel truths give rise to many 
curious and conflicting explanations of scripture. . . . The 
Bible is treated as a collection of myths, folklore, dramas, 
literary production and some inspiration. Its miracles are 
but mostly fables or accounts of natural events recorded 
by simple people who injected the miraculous element into 
them as most ignorant people do when things strange to 
them occurr." 

Worse still, he found wide-spread acceptance of the 
modernist heresies: "Practically all of the college students 
whom I met, except one or two returned missionaries, were 
most zealous in defending the new views." 

According to Cummings, "responsibility for this state of 
affairs seems to rest uDon no more than four or five of the 
teachers." They were all good men, but serving on the same 
campus they reinforced each other's errors. He recom- 
mended that they be reassigned immediately. 

Three days later, on 3 February 1911, the board of educa- 
tion met and appointed a committee of five apostles, Francis 
M. Lyman, Heber J. Grant, Hyrum M. Smith, Charles W. 
Penrose, George F. Richards, as well as Brimhall and Cum- 
mings to follow up on Cummings' report. By that time 
Brimhall had come to agree with Cummings. According to 
the minutes, "Brother Brimhall, the President of the institu- 
tion, expressed himself to the effect that the only thing that 
he could see was to get rid of these teachers. He had 
patiently labored with them in the hope that they would 
change their attitude and abstain from thrusting their objec- 
tionable views before the classes but it seemed that they 
were more determined than ever to teach theology accord- 
ing to their own ideas and theories, instead of according 
to the revealed truth, and he therefore saw no alternative 
but to dispense with their  service^."'^ 

The committee met 10 February from 10 a.m. to 7 p.m. 
and the next day from 10 to 3. On the second day the three 
teachers were present but Ralph Chamberlin claimed that 
they were not given a chance to defend themselves and 

that no evidence was presented to prove "that we were dis- 
loyal in any way or that we knowingly injured anyone's 
faith."" Similarly, Henry Peterson denied all charges of 
having corrupted the faith of his students, claiming that 
"on one or two occasions he had been mistakenly blamed 
for the teachings of another professor."" 

Nevertheless, the committee found that the charges 
contained in Cummings' report were true and recom- 
mended that "the services of these three professors be dis- 
pensed with unless they change their teaching to conform 
to the decisions and instructions of the Board of Trustees 1 
of BYU and the General Church Board of Ed~cation."~~ 
BYU's board of trustees responded with a resolution that 
teachers in Church schools must be in accord with Church 
doctrine.= The three professors were given the choice of 
conforming or resigning. 

Already responding to the not unexpected charges, 
Ralph Chamberlin had published an article entitled "Evolu- 
tion and Theological Belief" in the White and Blue shortly 

, 

after the cummings investigation but before the special 
committee met, stressing that evolutionary theory only con- 
cerns itself with how the processes of nature worked. It does 
not attempt to answer the question of why: "Evolution does 
not and cannot give us the meaning of the processes it 
describes; that question is properly left to religious faith."" 
On 14 February after the ultimatum to conform or resign, 
William ~ h a ~ b e r l i n ,  who had not been threatened with 
dismissal, also published a lengthy defense of evolution in 
the White and Blue entitled "The Theory of Evolution as an 
Aid to Faith in God and Belief in the Resurrection." Evolu- 
tion. he insisted. does not conflict with faith in God. On the 
contrary, evolution provides a firmer support for the idea 
of purposeful design in nature than traditional defenses. 
Evolution, he wrote, even provides a basis for belief in that 
most miraculous of Christian events, physical resurrection. 
The millions of years required to create the human body in 
the evolutionary schemeimplied "a measureless interest in 
our welfare." To think that death would put an end to God's 
millions of years of activity in creating his most noble work 
is absurd: prima facie evidence for belief in a res~rrection.~~ 

Bolstered by the Chamberlin brothers' confidence that 
evolutionary thought could only reinforce rather than 
weaken their religious convictions, in early March the 
students mobilized, petitioning Brimhall on behalf of the 
threatened professors. They argued for academic freedom 
and defended the teaching of evolution in Church schools. 
It is not the purpose of the Church, they said, to pass judg- 
ment on scientific questions, but to give theological guid- 
ance. The strictly scientific question of evolution should 
be left open to free discussion and investigation. "We 
believe that it is not the proper attitude to fight a proposi- 
tion by ruling it completely out of consideration. We feel 
that if our gospel is true it will triumph over error without 
any artificial protection. We understand that it invites us \ 

to investigate anything that is praiseworthy or of good 
report; hence to prohibit the investigation of a scientific 
theory so well established as the theory of evolution is 
scarcely living up to our understanding of the Gospel." 
They denied the teaching of the three professors was 
destroying faith. The student petition was signed by over 
80 per cent of the students at B.Y.U., but it received nothing 
more than an acknowledgment of receipt from President 
Brimhall." 



Horacr H. Curnwlinxs 

Unable to receive a satisfactory response from the 
administration, the students went public. They sent their 
petition to all three Salt Lake newspapers. On 16 March 
the petition appeared on the front page of the non-Mormon 
Tribune. In a lengthy cover story the Tribune charged that 
a conspiracy to suppress the story existed at the Church- 
controlled Deseret News. 

Publication of the student petition brought a swift 
response from the Deseret News and the school administra- 
tion. A News editorial reprimanded the students for rushing 
into print, especially in a paper that could never be a friend 
to the students. The editorial declared that the Church 
favored the truth and would not suppress science or learn- 
ing. In a speech to the student body, Brimhall charged them 
to have faith in the Lord and his servants who were leading 
the scho01.~' 

The next day Brimhall dismissed Henry Peterson, effec- 
tive at the end of the term. Henry responded immediately 
through the Provo newspaper: "Readers, don't let people 
tell you from the pulpit or otherwise that to accept evolution 
means to forsake your faith or deny God. Evolution is the 
process by which God works." A member of the Sunday 
School general board, Henry had deep and genuine Mor- 
mon commitments. He was deeply hurt by the accusations 
that he was destroying faith.28 Anthun H. Lund recorded 
in his journal: "At the Sunday School Board meeting I met 
Henry Peterson. He wanted to resign from the religion class 
board, saying, 'As I am not worthy to teach in Church 
schools, I am not worthy to teach religion classes.' I said, 
'Brother Henry, it is not worthiness that is lacking, it is this, 
that you should teach the word of God without private 
interpretation, and not take the bridle bit in your own 
mouth!' 

Convinced of the importance of unfettered discussion, 

Milton Bennion, future commissioner of Church education 
and professor of philosophy and education at the University 
of Utah, argued in the April issue of Utah  Educational Review 
that although religionists may have faith in an unchanging 
truth, human finite ability to perceive truth fully rendered 
closed-minded dogmatism self-defeating. He reminded his 
readers that earlier scientific theories such as the Coper- 
nican system had been declared heretical by church leaders. 
He emphasized the difference between "essentials and non- 
essentials of faith," and urged the Church "to grant the 
utmost liberty of belief in respect to the non-essentials 
without questioning the fellowship of members who exer- 
cise this liberty." After all, "is it not probably that any 
serious attempt on the part of Church officials to dictate 
the methods and results of science in Church schools would 
mean the death of higher education in these schools?"30 

Brimhall, too, saw the crisis in terms of a deathknell but 
from a different perspective: "I have been hoping for a year 
or two past that harmony could be secured by waiting, but 
the delays have been fraught with increased danger.. . .The 
school cannot go off and leave the Church in any line of 
activity without perishing in the desert. My mind has been 
thoroughly made up for some time.. . . I feel now that 
nothing short of a public retraction should be accepted as 
a guarantee that these men will preserve an attitude of being 
in harmony with the spirit of the school and the doctrines 
of the Church as preached by the living oracles. I do not 
believe that with the present attitude they can be patriotic- 
loyally patriotic, to the Prophets in the hour in Israel. 

". . .The going of these professors will perhaps disturb 
the college and interfere with its immediate growth. They 
will have a following, but like the Church, in a short time 
the school will not only retrieve its losses, but out of the 
accident God will bring glory to the institution until it will 
be said, 'It is a good thing it happened.' There are some peo- 
ple who predict the death of the college if these men go. I 
am ready to say that if the life of the college depends upon 
any number of men out of harmony with the brethren who 
preside over the Church, then it is time for the college to 
die. I would rather the Maesar Memorial remain a sealed 
tomb containing our college hopes and ambitions until the 
day of a new educational resurrection than to have its doors 
thrown open to influences antagonistic to the heroism, 
inspiration and revelation of those who have made the 
school and who have the right to say, 'Thus far shalt thou 
go and no farther.' The school follows the Church, or it 
ought to s t ~ p . " ~ '  

President Joseph F. Smith, too, attempted to shift the 
emphasis from the specific issue of evolution to the question 
of Church discipline. Through an editorial in the Improve- 
ment Era he acknowledged that the three discharged teachers 
were "eminent scholars, able instructors, men of excellent 
character." But, "nevertheless, as teachers in a Church 
school they could not be given the opportunity to inculcate 
theories that were out of harmony with the recognized 
doctrines of the Church." The question of evolution was 
neatly avoided. In the Juvenile instructor President Smith 
explicity stated that the Church was not taking a position 
on evolution itself: "In reaching the conclusions that evolu- 
tion would best be left out of discussions in our church 
schools, we are deciding a question of propriety and not 
undertaking to say how much of evolution is true or how 
much false.3z 
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For the Church leadership the controversy had thus 
become a question of loyal& and obedience. Avoiding 
debate, the Church ignored the pleas of the students for 
academic freedom and open discussion and instead opted 
for order and "propriety." The debate itself and not the 
specific question seemed most threatening. Although all 
Church leaders were not anti-intellectual, the official resolu- 
tion of the 1911 conflict did reflect a fear of rigorous investi- 
gations of doctrinal and philosophical issues in Mormon 
thought. A gospel grown too complicated and problematic 
might require a "professional theology" and "theologians" 
to teach it. "Philosophizing" or "speculating" can only 
cause immature members and divert attention from the 
simple and practical saving truths of the gospel. 

In a sense, hostility to speculative theology has kept the 
central theological tenets and symbols of the faith within 
easy grasp of the common man, anchors in a troubled and 
changingworld. But at what cost? Many of the choice sons 
and daughters of Zion continue to confront complex intel- 

lectual challenges for which simple answers are not enough. 
They still need the support of like-minded friends and the 
open forum BYU's earlier student body fought to maintain. 
The often duplicated official solution to demand obedience 
and avoid discussion-from the firing of controversial pro- 
fessors, to earlier debates over writings of an Orson Pratt 
or B.H. Roberts, or to the contemporary deemphasizing of 
academia in the institute system-never really addresses 
the problem. We still need the Chamberlins and Petersons. 
As expressed by Thomas Martin, dean of the College of 
Applied Sciences at BYU some thirty years after the original 
controversy at that school: "I feel that we lost much when 
the Chamberlins and the Petersons left us. If some of the 
narrowness which caused the upheaval in 1911 could have 
been prevented from exercising its power, I believe the 
vision of George Brimhall would have been accomplished; 
and if we could have had a free hand with these men and 
their associates people would be singing our praises all over 
the country at the present time."33 
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A few days ago I took the number 22 bus into down- 
town San Jose to hunt for some old short story 

collections at a used bookstore. I like short stories and I 
sometimes write them. Anyway, I sat in the back, in one 
of the seats that fan along the side and faced the aisle, 
where I hoped to get some inspiration from the people 
who usually sat there-Mexicans, blacks, old men in 
khaki jackets, alcohol on their breath. You know, all that 
Hemingway-type stuff. Well, for a long time I was the 
only one sitting there, nothing to do but read over and 
over the "MARIA -y- EDDIE" that someone had felt- 
penned in big letters across the blue vinyl seat on the 
opposite side. Looking up, I memorized the phone num- 
bers of Debt Counseling and Retirement Jobs Inc., then 
sat for awhile trying to decide which placard-the 
Army's or the Navy's-was, in fact, the most enticing. At 
about the eighth stop three black men with shorn Brillo- 
pad heads got on and came to the back. When they sat 
down, one of them gave me a sort of funny look: I was 
much too blond, too clear-eyed for this spot. And I knew 
that. But I didn't pay too much attention to him, because 
the man who had come in after them had caught my eye. 
Standing a few feet away from me with his arm up like 
that, he looked a lot like a man I met on my mission. It 
really bothered me. Suddenly, writing the story of that 
chance meeting on another bus seemed important, 
though at first I couldn't say why. I picked my notebook 
up from off the seat, and took the pen out of my front 
pocket. 

It was just before lunchtime and the sun shone down 
through the grey flower-boxed buildings, paving the 
streets with gold, and artificially lighting up the head- 
lamps of Volkswagens, which were, of course, the only 
cars. Elder Rushton and I stood on the sidewalk of Stein- 
hardtstrasse, just between Hofstrasse and the other 
street. I'd only been out a week and still not eaten in an 
authentic German restaurant, so that Thursday my com- 
panion was making good on his promise to take me out to 
one. 

"On one condition," he said. 
'What's that?" 
"That you do some offhanding on the bus." 
"Offhanding?" 
"It's just like it sounds." The green and yellowish bus 

had tumed a comer and was pulling up to where we 
stood. "Now don't be nervous," he said, trylng to com- 
fort me, "there's nothing to it." Elder Rushton was al- 
ways trying to comfort me like that. We got on the bus, 
holding out the passes with our pictures on them. The 
door hissed shut. 

"Danke, danke," the driver said. As I put my pass 
back in my suit pocket, Elder Rushton began to explain. 

"I'll stay here in front. You go to the back, look 
around, and find a guy you think would be receptive. 
Then just grab a space on the bar next to him and start up 
a conversation." The bus began to move and he patted 
me on the shoulder. "Try and get an appointment for a 
discussion, or at least get him to come out to church." 
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I looked at the row of men, my field white unto har- 
vest. It was an odd thing about German busses-the 
seats were thought of as somehow reserved for old 
women and small children. There were none of either on 
this bus, but the men stood anyway, arms hanging from 
the passenger bar. I had noticed this in the Germans-+ 
cold, constant deference to almost anything, even if it 
was nothing at all. One of the men was reading a paper- 
back book, the cover of it folded back in his hand. A 
couple of them were speaking to eack other. But most of 
them just faced the windows and the street below them 
in silence, looking as though they were facing the firing 
squad or destiny, or something. They were not at all 
happy faces, but they looked resolved and awkwardly 
content. I felt my companion's hand slide off my shoul- 
der as I began walking toward the back of the bus. 

The air inside the bus was stifling, but outside warm 
and scented-it was the kind of spring day in which you 
imagine that somewhere an unseen hand moves through 
the countryside, letting flocks out of their pens, unlatch- 
ing the doors of barns, the gates of zoos, every creature left 
to wander the green, unimaginable hills. I remembered 
the zoo that day, and my father, and long days' excur- 
sions into the wilds with a little elephant shaped plastic 
key. That had been Dad's favorite place to take the family 
befoe the accident. After the word came that the disabil- 
ity would be permanent, they sent Dad home from the 
hospital and we never went to the zoo again. Once in 
summer I asked him if I could take him there, but his 
simple, gravel-voiced "No" told all: Dad hated being on 
Church welfare, hated Mom's having to work, and food 
left on doorsteps, and Relief Society cakes. I understood 
then that he might never, indeed, could never again take 
pleasure in studying the lifestyles of caged animals. 
Reaching up, I took my place next to the selected man. 
The zoo, the chrome bars of father's wheelchair, the 
Wednesday afternoon therapy visits, and through it all, 
that constant "holding to the iron rod" as Mom used to 
say it-there was something about bars, about metal, 
that ran through all of my years and held them together, 
kept them in place. The bus tipped a little as it turned a 
comer and my arm stiffened. 

I'll never forget that guy. He was tall and fat, his head 
the roundest I had ever seen. One of his ears was cauli- 
flower and made him look a little like a loud wrestler I 
used to see on channel two, except the wrestler's hair 
was blond and sweaty. This man's was short and black 
with a couple of white bald spots, scars, I guess. His eyes, 
set in two black rims, were vague and reddish. Beneath 
his long, waxy rain poncho gleamed an old white shirt, 
and in his hand he carried a beat-up looking black radio. 

"Beautiful weather we're having, isn't it?" I said in my 
best German. 

He didn't speak. He didn't even look at me. 
"Do you ride the bus often?-at was pretty poor, I 

admit, and again he did not respond. I tried a different 
tactic. 

"Are you interested in religion?" 
"Religion?" the man said, his features suddenly ani- 

mated and boyish. I had gotten right to the heart of 
things and it had worked. The man chuckled. "Reli- 
gion?" he said again, turning to my face. "Why boy, I'm 
an angel. You didn't see my wings?" 

An angel of God never has wings, I remembered. 
"See," the man went on excitedly, tugging at the flaps 

of his poncho. "Aren't they pretty?" I realized that it 
hadn't rained the whole week and stepped back a little. I 

"You see," he said, "there are good angels and there are 
bad angels. But I'm a good angel." He spoke quickly, his 
voice shrill and rather wheezy, as if it were being pro- 
pelled by a mighty rushing wind. 

How to handle this. "Uh, have you ever heard of the 
angel Moroni?" I asked. 

He turned back to the window, wrinkling his fore- 
head. "Must be a bad angel.'' I 

"Oh, he's a good angel." 
"I'm a good angel." 
"You see, this angel Moroni. . . " I said, wondering at 

myself. I explained, of course, how Moroni appeared to b 

Joseph Smith and told him about some plates of gold on 
which were written a history of the ancient inhabitants 
of- I 

"I know God," he said. "We're very, very good 
friends. He talks to me all the time, any time I want him 
to." 

"God talks to you?" 
The man held up  the radio. "Right here. I just turn on 

the switch and.. ." He flicked on the knob with his finger. 
No sound came out. "See, listen to him. He talks to me all 
the time. " 

"So you do believe God speaks to men today?" 
"Not to men," he said, shaking his head. "Just 

angels. " 
"But then angels speak to men, don't they? You're 

speaking to me." 
He squinted. "You look more like a boy than a man to 

me. " 
"Alright, they speak to boys." 
"Wunderbar!" he shouted. His voice was suddenly 

operatic, and the other passengers all turned to look. 
Avoiding their eyes, I looked to Elder Rushton for com- 
fort. But my companion was hopelessly engaged in some 
conversation with a short, bearded man wearing a sport- 
coat and a grey hat. The man moved his hand gracefully 
as he spoke. I looked back at the fellow next to me, who 
was now flicking the radio on and off as if it were some 
rapid fire mechanism. 

"We'd like to come visit you some time and tell you 
more about Joseph Smith and the Church he re- 
stored . . ." 

"And Moroni?" He stopped with the radio. 
"And Moroni." I pulled a pad and pencil from my 

pocket, unsure just how I was going to write with one 
hand. "So then, where do you live?" I said, thinking I 

b 
i 

knew already. 
"Where do I live? Why, in heaven boy." 
"Oh, I'm sorry. I forgot." 

i. 

"You can't visit us. Only we can visit you. Both bad 
angels and good angels. I'm a-" 

" 'Good angel', yes, I know. Well, maybe you would 
like to come ~ l s i t  our church?" 

"I certainly would." The bus was slowing down and 
he leaned with it. "I've got to get off now, boy." 

"Well, here, let me give you our address and times." I 
fumbled in my pocket for a card, my last chance, but 
somehow pointless. 
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"Danke shon." The bus had stopped. He reached 
down and took the card from me, then turned and went 
out the door with his radio in one hand, flipping my card 
in the fingers of the other. The doors flapped shut. I 
could hear him on the sidewalk promising loudly to come 
to church, when I felt a hand on my shoulder and jerked. 

"It's only me," Elder Rushton said in English. 
"We get off at the next stop." I looked over at him, then 
back to the sidewalk where my contact had disappeared 
into a stream of shoppers. Just for a moment I wondered 
what cage he might now be returning to. 

The waitress set two paper coasters on the dark wood 
table, then the glasses of ice water. One of the teenagers 
in the booth across from us got up, went over to the other 
side of the room, and dropped some coins into the red, 
chrome-edged jukebox, which began playing a soul tune 
that was popular in the sixties in America. As we waited 
for our plates of schnitzel, Elder Rushton was giving me 
an account of his offhanding. 

" . . . So it turns out that he's a college professor-an 
you believe that?-a college professor. He teaches over at 
the University there in Freiburg, but he lives here in 
town. He wouldn't give me his addresshe's real smart, 
real cautious, you know-but I really think he's inte- 
rested. He's coming to church on Sunday." He lifted his 
glass and took a sip from it, as if he were toasting himself. 
"So tell me about your guy." 

"There's not much to tell," I said. 
"A loser, huh?" 
"No, not that, exactly. He's coming to church too." 
Elder Rushton started playing with his napkin, folding 

it different ways, and after a minute he spoke again. His 
voice was very solemn. "You know, I saw that guy you 
were talking to. What made you pick him anyway?" 

"Well, he looked to me like someone who really 
needed the gospel." 

"Listen, I think there's something you need to under- 
stand about this mission." He took another drink. "You 
see there's all kinds of losers around, people who, like 
you said, look like they really need the gospel. But we 
need leaders here, not losers. We need fathers, men who 
can contribute something and make the church out here 
strong. Now did that guy look like a father to you?" 

"I don't know." 
"If he was, he probably didn't know he was," he said, 

half under his breath. "Let's face it, you could tell just by 
looking at the guy that he really needed help. And right 
now, that kind of convert would just drain the Branch. 
We don't need more drains on the Branch, we need men 
who can feed it and build it up. I'm probably not saying 
this very well but. . .you understand what I mean, don't . you?" 

I nodded. 
"I know you meant well and all, I can't fault you for 

that. But, don't you see, right now that's just the way it 
is." The waitress set our plates on the table. As we ate, I 
didn't say much, but he kept explaining this all to me in 
different ways, and it made more and more sense. 

When we finished eating, we still had a half-hour to 
kill, so I persuaded Elder Rushton to go with me and help 
me pick out a present for my father. No special occasion, I 

told him, just had the urge. We walked a few doors down 
to a porcelain shop next to the Kaufhof department store. 
Sitting inside a glass case by the front door were a pair of 
glazed, hand painted steins with lead covers. I knew I'd 
have to starve for a few days for these, but Elder Rushton 
said that every missionary had to get some sooner or 
later, and it seemed worth it at the time. The lady behind 
the counter took them out, wrapped them in tissue 
paper, then put them in a box and tied it with sting. On 
the way to an appointment that afternoon we stopped at 
the post office by the depot and sent the package airmail. 

When Sunday rolled around, Elder Rushton and I 
went to church very early. He had to warm up the place 
for Priesthood and prepare the sacrament, and I prac- 
ticed some hymns on the small purnp-organ in the 
comer. Services would begin at nine and run till about 
twelve. Ours was a small Branch, only fourteen or so 
active members, if you counted the Habermeyer's active. 
They didn't show up that day for any of the meetings, 
and when afternoon came, it occured to me that neither 
of our offhand contacts had either. On the bike ride home 
I mentioned this to Elder Rushton, who had apparently 
forgotten all about them. He didn't say much, but it 
didn't matter. I had already learned my lesson. Thursday 
night just before bed we had both knelt in our garments, 
bare knees to the rug, and prayed that I would be able to 
seek out and find those spirits who would truly grace 
God's kingdom. I promised in the future to be better led 
by the spirit. 

About a month after that, I got a thank you card from 
America with a note on the back that read something like 
this: 

Dear Son, 
Thank you so much for the lovely mugs. One of them was 
broken in transit, but I think with a little Elmefs it'll be just fine. 
We're putting them in our bedroom on the dresser where your 
father can see them. He is not doing so well lately--spends most 
of his time in bed and I'm a little womed about that. But he does 
think of you a lot. Sometimes I find him just laying on his back 
praying and thanking God for you, our dear missionary son. We 
are both so proud of you. 

Love, 
Mom 

And it was late on a Monday night a few weeks later 
that I got the wire saying that Dad had passed away in his 
sleep early that morning. I didn't go home for the funer- 
al. I didn't even ask to, and Mom said it was just as well. 

From our position on the El Carnino I guessed it would 
be at least another half-hour till we got into San Jose. I 
put my notebook back on the seat. The three black men 
had gotten off, and "MARIA -y- EDDIE" again made 
vicarious love on the opposite seat. Above my head, 

rinted phone numbers still beconed toward freedom 
!om debt and offered jibs to the elderly. The Army and 
the Navy still warred over my recruitment with promised 
manhood. And the man at the chrome bar had moved to 
the front and found a seat next to a fat lady. Closing my 
eyes, I leaned my head against the window glass and felt 
the soothing motion of the bus, slowing and stopping, 
pulling out again, turning in and turning out, like the 
ceaseless movement of waves against the sand. You 
know, there're times when guy would give more for a 
back seat full of bad angels and an old man praying in bed 
than for all the college professors in the world. 
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MANNEQUINS 
AND MORMONS 

Cliff Sloan 
he morning was dark and drizzly, ugly in a way that 
only New York can be. Snarling people, filthy T 

streets, dog shit everywhere. Three cups of coffee hadn't 
done much for the head. Still bleary-eyed, still in a fog, 
still feeling the pitchers of beer from the night before. 
Groping my way down Broadway, wondering why the 
hell I was heading to the Museum of Modem Art to see 
Guernica and the rest for the hundreth time. 

At the comer of 65th and Broadway, I noticed a build- 
ing on my left. Spacious, modem and airy, it looked like 
the home for Exxon or IlT. But instead a large sign in 
front announced, "Mormon Visitor Center. Guests Wel- 
come. " 

I started thinking about Mormons. The only ones I'd 
ever known were my freshman proctor and his wife, and 
the only thing I knew about their religion was what I 
learned the time they invited my freshman roommates 
and me over for dinner. We brought a bottle of wine and, 
when the proctor answered the foor, he looked at us 
sternly and said that Mormons never drink. 

I hadn't given much thought to Mormons since, but, 
as I looked at the building, I got a sudden urge to go 
inside. At least it would be dry. Walking in the front 
door, I found myself in a large, empty lobby. The carpet 
was the deep, thick kind that absorbs most noise, the 
kind that you sink into as you walk across it. On the far 
side of the lobby sat a short, squat old man wearing a 
freshly pressed three-piece suit and tightly gripping a 
cane. As I walked in he looked up at me eagerly. 

"What can I do for you son?" 
'Well, nothing really. I just kind of felt like looking 

around. I don't really know very much about Mormons." 
"That's fine, that's what we're here for. If you'll just 

take this staircase behind me up to the second floor, 
we've got lots of people who will take care of you." 

As I climbed the staircase, an inexplicable feeling of 
paranoia gripped me. With this nervousness reaching a 
peak, I walked through a large door at the end of the 
stairs and found myself face-to-face with a grand- 
motherly woman. Her gray hair carefully set, she had a 
kind, unwrinkled face. A badge on her chest proclaimed, 
"Sister Wood." Warmly grasping my hand, she told me 
how glad she was to see me. 

"Welcome to our Center. That was my husband 
downstairs with the cane, and we're both here because 
we're part of something so wonderful that we want to 

Reprinted with permission from the Haruard Crimson, 9 May 1978. 

share it with everybody, and especially want to share it 
with you. How much time do you have? It's a very special 
message, and I want to be sure that we have enough 
time." 

I still felt cautious. 
"Only about a half hour." 
"Well, that's time enough. Before we start, why don't 

you sign our guest book? Just put your name and ad- 
dress down and that way we can always keep in touch 
with you." 

The paranoia returned. Visions of Mormon mission- 
aries gripped me. For all I knew, they'd be coming by my 
room night and day, proselytizing, smashing bottles of 
booze. I decided to give a pseudonym, but was somehow 
unable to think up one on the spur of the moment. For a 
few minutes, I stood in front of the guest book, drum- 
ming my pen, tryrng to think of a fake name, smiling 
weakly at Sister Wood. Finally, feeling more foolish than 
ever, I put down my first and middle namesUCliff 
Myer ." 
"O.K., Mr. Myer, just follow me into this room and 

we'll see a very special show." 
We walked down one of the hallways and into a small, 

well-lit room with several rows of comfortable, plush 
blue couches facing a stage. Nobody else was in the 
room. Sister Wood took me to the first couch, and we 
settled into it without speaking. Sister Wood stared at me 
for a moment, seemed to be sizing me up, and then 
started talking. 

"Do you know anything about the Church of Latter 
Day Saints?" 

"Not much." 
'Well, we're a very special Church. I could talk all day 

about it. But we have a show that will explain it much 
better than I can. But I will tell you now that we believe in 
the Bible, believe every word of it, and we try to live our 
lives according to that faith. We also believe in the Book 
of Mormon, believe in it very deeply, and we try to live 
our lives according to that, too. 

"One of the most important things to a Mormon, to 
any Mormon, is family. We believe bery deeply in the 
family, in caring for one another. I'm a great grand- 
mother, and our entire family is just as close as can be. 
We're from Salt Lake City originally but we all do mis- 
sionary work at different times in different places. When 
we're all home, we get together every Monday night for a 
family council where we talk about all kinds of things, 
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about anything that anybody has ontheir mind. Some- about how Moroni was sent from GZ to visit a young- 
times we talk about God, sometimes about any problems ster named Joseph Smith in upstate New York, about 
we might have-marital problems, financial problems, how Smith dug up the plates and began a rapidly grow- 
dating problems, you name it. You know, it helps to have ing and often persecuted religion, about how Smith led 
somebody to talk to when things are bothering you. You his Mormons west, settled in Nauvoo, Illinois, was shot 
know that, don't you? And it especially helps when the and killed near there, and about how Brigham Young 

took over and ultimately led the Mormons to Salt Lake 
City. 

I had visions of Mormon missionaries As Father told different parts of the story, different 
coming by my room xi sections of the stage lit up and showed other mannequins 

r0selytiZhg and acting out the things he was describing-Mormon writ- 

&,Ze. ing the gold plates, Joseph Smith finding them, and so 
on. 

people you're talking to are family, because your family 
understands and loves you more than anybody in the 
world. At least, that's the way the Mormons live." 

"Now we're going to see a show that will explain a 
little bit more about the Mormon religion." 

As if by cue, the curtain went up. The stage was set to 
look heavily forested. Towards the front, at one end, sat 
four remarkably life-like mannequins. One of them was 
facing us-the father. He looked young, in his 20s or 30s, 
with short brown hair combed across his forehead. He 
was flanked on either side by young children, a boy and a 
girl, who looked up at him expectantly. Across from him, 
with her back to us, was a woman-the mother. We 
couldn't see her face, but her blonde hair was curled and 
set, and she sat with her back perfectly straight and her 
legs carefully crossed. 

The lights went off, and Father's lips began moving. 
"Children, we're having a picnic here today for a rea- 

son. This is a very special place." 

He went on to say that they were somewhere similar to 
the place where the gold plates of the Book of Mormon 
had been found. The children started asking questions, 
and Father unfolded for them (and for us) the story of the 
Mormon religion. He told about the appearance of Christ 
in North America a few hundred years before His ap- 
pearance in Bethlehem, about how the people in North 
America eventually forgot Christ and grew fat and proud 
and wicked. He explained about how the last holy men- 
Mormon and his son Moroni-wrote down everything 
that they had seen on gold plates and buried them on a 
hill in a forest where they would not be found until 
people were ready to live once again in a holy way. 

And Father told them the second part of the story, 

I tried to follow the story as best I could, but I kept 
getting distracted. At the beginning, Father's voice was 
slightly out of sync with the movement of his lips, and 
listening to him was like watching a foreign movie where 
the dubbing doesn't quite fit the speaker's lips. 

After awhile, the voice and lips got back in harmony, 
but I still couldn't concentrate-every time I looked at 
Father, I thought about the "Talking Presidents" exhibit 
at Disney World. 

And I couldn't figure out who was flicking the 
switches to get the whole production going. The fact that 
the whole show was for my benefit-with just me and 
Sister Wood in that empty room-made me even more 
uncomfortable. 

The curtain came down and I looked over at Sister 
Wood. There were tears in her eyes. Full of emotion, she 
put her hands on my shoulders and said that family was 
really the most important thing in the world. She asked 
me to open my heart to God, and I told her I'd try to. 
Then she asked me if my time were up, and I told her I 
thought it was. 

"Well, thank you so much for coming, Mr. Myer. I feel 
so good about the time we've had together. Come back 
again-we have lots of films and slideshows. Or if you 
just want to talk, I'm here most every day. Stop in again, 
won't you?" 

I mumbled some thanks, and yes, maybe, I would stop 
in again. Sister Wood walked with me to the staircase, 
shook my hand and said, "God bless you." 

I walked down the stairs, remembering with a kind of 
embarrassment the paranoia I'd felt as I clirnbedthem. In 
the downstairs lobby, Sister Wood's husband waved his 
cane at me, waved it cheerfully. 

And then it was back into the street and the drizzle. 
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Listening 
to the 
Voice from 
the Dust 

BY 

--. MORONI 8 * THOMAS 

0 ur present understanding of the Book of Mormon tury are different than our own. We must understand the 
is shamefully inadequate. Although recent break- original audience to understand the book. That is the first 

throughs have been promising, serious and fruitful step. We must listen with the ears of the 19th century 
exegesis is only just beginning. Why has it taken 150 begore we can apply it to the mind of the 20th. 
years to begin seriously listening to a book of sacred From Ancient.. . 
mana? Part of the reason is that we have not applied all of There are three types of letters in the Book of Mormon: 
the twls of intpretation at our disposal. One set of tools is 1) war epistles; 2) narrative letters; 3) dochinal letter. rhetoric. Rhetoric is an to literature that Moroni 8 is the only one is the latter category - it stands 
attempts to see how the writer makes lolown his vision to alone. But its form is not original. It follows the pattern of the reader and persuades him of its validity. "Rhetoric" the Greco-Roman letter of antiquity (a widely used Hel- 
in this sense is not a term' We have not lenistic form).' Even the Apostle Paul used it in his New 
understood the Book of Momon infight of its important Testament letters. The form was flexible, but its normal rhetorical claims (and it is very much concerned with is outlined below on the left. A corresponding rhetoric). The Book of Mormon claims to be an ancient outline of Moroni is on the right. 
text that addresses a modem audience - an ancient 
speaker, a modem auditor. Regardless of one's belief 
concerning the historicity of the book, one must under- 
stand the interpretive significance of this claim. 

Nephi formulates the rhetorical principle used 
throughout the book: God always speaks to his audience 
in plainness "according to their language, unto their 
understanding."' And the book never lets us forget that 
it is compiled and its narratives interpreted in view of the 
audience: "when these things shall come forth" (viz. 
1830 America).' At times sermons are directed explicitly 
to that audience. The concern for the audience is so 
pervasive that Nephi and Moroni slip into present tense 
verbs when speaking about the "latter day". The most 
astonishing of all is when Jesus reveals two chapters of 
scripture to a Nephite gathering and then tells them what 
he just gave them was for the benefit of modem readers! 

How does this speaking "from ancient to modem" 
help us interpret a specific passage - Moroni, chapter 8? 
First, we must see how the passage portrays itself as 
ancient, scriptural authority. Second, we must under- 
stand the original audience. Words have changed since 
1830. Also, the religious concerns of the early 19th cen- 

MARK THOMAS is currently working on a longer literary-historical 
approach to the Book of Mormon. 

1 - "greetings" 
(Greek; lit to re- 
joice) 

2 - thanksgiving 
and mention of 
prayers for the 
well being of the 
addressee 

3 - central message 

4 - conclusion 

(8:l Moroni's introduction to the 
letter) 

8:2 My beloved son, Moroni, 
(this is not a greeting. It merely 
addresses the letter. Contrast 
with I Thes 1:l and Barrett f.n. 4) 

I rejoice exceedingly that your 
Lord. . .hath been mindful of 
you. . . 
8:3 I am mindful of you always in 
my prayers, continually praying 
unto God. . .that he. . .will keep 
you.. . 
8:4 ff  And now, I speak unto 
you. . .For, if I have learned the 
truth, there have been disputa- 
tions among you concerning the 
baptism of your little children 
(the letter is a discussion of this 
practice) 

8:27-29 Behold, my son, I will 
write unto you again.. .(he con- 
cludes with a historical update 
and an exhortation) 
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A ETORIC 
5 - final greeting 8:30 Farewell, my son , until I 
and "farewell" shall write unto you. . .Amen. 
(See Acts 15: 29 
and 23:30) 

The typical form of greeting is missing in Moroni 8. 
But, as I mentioned even Paul uses this form with flexi- 
iability. For example, he deletes the thanksgiving and 
prayer in his letter to the Galatians. This form of letter 
writing was used as personal communication and stands 
in contrast to an ancient epistle (a deliberate literary 
creation intended for wide distribution). The Book of 
Romans is an example of an epistle. Today, the equiv- 
alent of an epistle would be a journal or newspaper. 
When reading the preceeding chapter (Moroni 7), we 
find the same contrast. (It is an abstract theological dis- 
cussion on faith, hope and charity.) The form of Moroni 8 
reveals its nature - a personal communication to a part- 
icular problem existing in the church. This concreteness 
gives this letter the element of existential confrontation 
so characteristic of genuine Pauline letters. The form also 
adds a sense of Biblical verisimilitude. The Biblical veri- 
similitude is also increased by the use of the language of 
the King James Bible, along with biblical phrases and 
proof texts: (Luke 5:31-32; Moroni 8:8; Heb. 9:14, 8:23; 
Heb. 13:6; I John 4:18, 8:16; Acts 4:30, 8:3, Acts 8:23, 
8:14).' All of the above loads weight on the Book of 
Mormon as an authoritative word of God, an American 
Bible. The voice that we hear is a familiar spirit, a familiar 
voice from the dust. 

. . .To Modem 
In Mormon's letter to his son we are given an original 

ancient setting (8:4-5). Yet the letter argues powerfully 
and with great emotion from the language and premises 
of its modem audience. 

The letter condemns infant baptism. There had been at 
least scattered opposition to infant captism in America 
since the days of Roger Williams at Salem. 

During the revivals of Joseph Smith's time there was a 
good deal of bitter controversy and doctrinal debate. One 

issue debated widely in speech and pamphlet was infant 
baptism. Baptists were the chief opponents of the prac- 
tice. Since infants could not repent or have faith prior to 
baptism, they could receive neither forgiveness of sins 
nor the sign of Christ's fellowship (both of which they 
believed baptism ~ignified).~ 

Mormon supports the Baptist stand: "little children 
cannot repent" and "the first fruits of repentance is bap- 
tism; and baptism cometh by faith unto the fulfilling of 
the commandments; and the fulfilling of the command- 
ments bringeth remission of sins."' Most of the other 
churches of the time stayed within the Christian tradition 
of infant baptism. 

Methodists, Congregationalists and Presbyterians all 
saw infant baptism as the New Testament equivalent of 
circumcision. Baptists believed that circumcision was a 
mere "national compact." In his letter, Mormon relates 
his own revelation from God to settle this dispute; "the 
law of circumcism is done away in me (Christ)."' 

Ethan Smith was a popular Congregationalist author 
in the early 19th century. His writings on infant baptism 
are derived from the Westminster Confession and he is 
representative of the reformed doctrine of conserrvative 
Congreagtionalists and Old School Presbyterians during 
this period. He was not original. He believed that bap- 
tism was for remission of sins, yes. But its primary func- 
tion in infants was as a dedication of the child to God. 
Children were considered full recipients of total de- 
pravity from Adam's fall. Children are "dead in sin" and 
need baptism as an "antidote" to "repair the ruin of the 
fall."9 The Book of Mormon replies that children are not 
"dead in sin" but rather "alive in Christ" - in Christ's 
atonement the sin of Adam is taken from them. Mor- 
mon uses powerful and emotionally framed deductive 
logic to get across this point." 

Methodists, since Wesley, had also believed that the 
atonement takes away the effects of Adam's fall on chil- 
dren. But it is interesting to note that they used this as a 
proof of the propriety of infant baptism. Baptism was a 
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sign of the regenerated state of children." For this rea- 
son, Mormon stresses throughout his letter that baptism is 
necessary for salvation and its purpose is for the remission 
of sins for those who repent (8:11,24-26). Hence, to state 
that baptism is necessary for infants is "solemn mockery 
before God, denying the mercies of Christ." Ethan Smith 
stated that to ne lect infant baptism is to "mock God" and 
deny scripture.' Mormon argues that this idea of mock- 
ery and denial is twisted 180 degrees. 

The Book of Mormon is partici ating in a K dialome with the first half oft e 
ninegenth century. 

Thus, Mormon uses logic, emotion, revelation, Bibli- 
cal form, proof texts and biblical language to convince his 
audience in their own language, according to their un- 
derstanding. The Book of Mormon summarizes better 
than I this rhetorical aim; " and that which shall be 
written by the fruit of thy loins, and also that which shall 
be written by the fruit of the loins of Judah, shall grow 
together, unto the confounding of false doctrines and 
laying down of contentions, and establishing 
peace. . .in the latter days. . . ."13 

The Book of Mormon is participating in a dialogue 
with the first half of the 19th century. And to neglect 
either its claim to antiquity or its original modem aud- 
ience is like trying to understand a dialogue by listening 
to only one voice. 

Footnotes 
'2 Nephi 31:3 

2Mormon 8:34-35 
3See 111 Nephi 26:l-2, Mormon 8:34-41. Also Ether 4 interprets the 
preceding theophany as an examplary faith story for the latter days. 
Ether 2:11 interprets the entire Book of Mormon as a reliejous traaedv 
intended to w& latter-day Gentiles. I11 Nephi 26:8-15 showsYhow 
the book was abridged with the needs of the audience in mind. 
Mormon ':34-41 is a sermon directed to the audience. 

4Morman Penin, The New Testament: An Introduction (New York and 
Chicago: Harcourt Brace Jovanovich, Inc., 1974) pp. 96-97.0. J.F. Seitz, 
"Letter", The Interpreter's Dictionary of the Bible (New York and Nash- 
ville: Abingdon Press, 1962) vol. 3, pp. 113-115. C.K. Barrett, The New 
Testament Background: Selected Documents (New York: Harper and 
Row, 1961) pp. 27-29. The latter contains extra-biblical letters. We 
cannot use this form to prove that the Book of Mormon is an ancient 
document since it was not known to be in use until well after Lehi's 
departure from Jerusalem. This is not a new type of problem. Several 

students of the Book of Mormon have dealt with the similar problem 
of I Cor. 13 being in Moroni 7. The discussion of that problem in 
apologetics is beyond the scope of this paper. My goal is more modest 
- I merely intend to understand the book rather than prove its origin. 

.1 
Whether one belives the Book of Mormon is ancient or modem, this 
much is clear - Mormon is using a form of letter writing that is not 
original with him. And that form has rhetorical and interpretive 

1 
significance. 

=There are hundreds of biblical quotes, allusions, and phrases in the 
Book of Mormon. At times they serve as substantiation of doctrines or 
interpretation of obscure or difficult passages. At times they serve as 
proof texts. In other places they may add a second meaning or act as 
mimesis of sacred language. These quotes and allusions add a subtle 
depth to the Book of Mormon. Unfortunately, most present readers 
are not familiar enough with the Bible to appreciate the effect. Exe- 
getes have totally ignored this important aspect of the book. The 
biblical parallels in Moroni 8 also serve a variety of functions. Luke 
5:31-32 is used as a revelatory proof text in Moroni 8:8. Luke 532 reads 
"I came not to call the righteous, but sinners to repentance." Mor- 
mon's letter adds "I came not into the world. . ." - a phrase which 
clarifies "I came" (I came here? to this city?, etc.). Also, the order of 
Luke's verses is reversed making them more easily read - from 
simple statement to more difficult figure of speech. So this quote is 
both clarified and used as proof text! Moroni 8:23 alludes toa proof text 
(Heb. 914). This was a proof text used in Joseph Smith's day against 
legalistic religion. Hebrews 13:6 and I John 4:18 are combined as a 
restatement 6f biblical teachings in the new context of Mormon's love 
of children and condemnation of adherents to infant ba~tism (Moroni 
8:16-17). Mormon uses a familiar condemnation anh phrase that 
simply functions as biblical mimesis(Acts 4:30, 8:3; Acts 8:23, 8:14). 

6The Baptist Catechisms or, a Brief Instruction in the Principles of the 
Christian Religion Agreeable to the Confession of Faith (Philadelphia: Rbt. 
Aitken, 1786) p. 16. W. W. Sweet, Religion on the Amm'can Frontier 
(Chicago: U. Chicago Press, 1946) Vol. IV, pp. 725-728. This latter 
reference is representative of those believing in infant baptism (a 
sermon of Methodist Benjamin Lakin refuting the Baptist doctrine). 
They often believed in faith and repentance before baptism -but in 
the case of the infant, the faith of the parent applies. Some early 19th 
century methodists (Shinn and Fisk) as well as Alexander Campbell 
also deny moral accountability to children - they cannot repent 
because they do not sin. 

9Ethan Smith, "A Lecture on Infant Baptism" (Poultney: Smith and 
Shute, 1824) pp. 42-43. Smith did not believe that baptism was nec- 
essary for salvation. 

1 
I 

1%40rmon uses what logicians call an indirect argument (Moroni 8:11- 
19). It proves a statement by disproving its negation. This was a 

1 
favorite type of argument for Puritans, and for the Book of Mormon. 
The arguments are potent; Mormon argues that to accept infant 
baptism is to deny one's own charity, the nature of God and the 
atonement! These are fundamental beliefs indeed. 

"William R. Cannon, The Theology of john Wesley (Nashville: Abingdon, 
1946) p. 128. Also see the 1813 Methodist Discipline, p. 16. Freewill 
Baptists believed that the atonement overcame the effects of the Fall 
for all people, not just infants. 

QEthan Smith, op. cit., pp. 51-53,70. 
13II Nephi 3:12. 
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THE CEMETERY 

By Douglas D. Alder 

T he mist hung low as I stepped out into the darkness 

1 this morning, determined to stroll slowly to work. 
The street lights illuminated a fine snow which melted on 

E contact with the sidewalk. Even on the fur collar of my 
jacket the fine crystals lasted only a minute. The air was 
solemn still as I headed in the habitual direction, my 
steps knowing the path, my mind free to ramble. It was a 
morning like so many I knew in Salzburg where a medie- 
val castle loomed in the damp shadows. 

The Utah town where I walked is young. Subdivisions 
are neither romantic nor architecturally interesting but 
dark mist anywhere turns one inward. I tried to visualize 
what the haze was hiding at the end of our pioneer- 
straight street. My mind clicked - the cemetery. That 
was my direction. Sentinel tall pines stood there, leaning 
slightly to the west from a century of canyon breezes 
pressing them. They are consistent - always there, 
quietly there, in all weather. 

And I will be there too. 
Sometimes when I let my scurrying go, my mind 

diverts to that thought. "I am going to die." Before I was 
forty I refused to consider it except in the abstract, almost 
defiantly. But now late in the night when five bodies are 
breathing with steady pattern and the furnace has shut 
off, the silence before sleep beckons me to the occasional 
admission: I will die one of these days. I will know the 
pain, the struggle, perhaps gasps for breath that condi- 
tion many to want relief. Then that moment will be there. 

Aside from the sweaty palms I've had in airplanes 
when something went wrong, aside from the quick 
flashes of worry about money for the remaining family, 
aside from the sober sorrow for a widow with lonely 
burdens, aside from the pangs of unworthiness, there 
remains the moment of experience that will inevitably 
come when my body will heave and stop. 

And then -. 
It can't be that this consciousness will cease (or is that 

wishy-washy wishfulness?) It's senseless to consider the 
cemetery, the submerged vault, the winter's seepage. 
natural, yes, but senseless. Then why do I? Mother has 
said without flourish that she is ready to go. She wants 
no lingering. I .saw no moment's doubt in her visage 
when dad went so young and so suddenly. Her only 
regret, she said, was the she couldn't say goodbye. He 
was simply dead the next morning. That was real convic- 
tion, unspoken. 

I have watched others cope. Our neighbor, body infes- 

DOUGLAS D. ALDER is a professor of history at Utah State University 
and the director of the Honor's Program there. 

ted with cancer, had his wife buy him a new electric 
shaver one week before he died, ritual courage to defy 
departure. My wife's parents carefully ration their ener- 
gy in their eighties, ready to go but not discussing it. 

I've passed the point of ignoring reality. The mid-life 
crisis is over. I've faced the fact that I will not be famous 
or great - that such pursuits are shallow. My mind has 
wandered to self-immortalization. I've noticed spots 
where the campus could use my philanthropy and inci- 
dentally bear my name. I've toyed with perpetuating my 
words - and concluded that there too is vanity. When 
the moment comes, my maturity will be best judged by 
my willingness to give up my space anonymously to 
another. Acclaim merely postpones the inevitable 
fading. All that is a side issue. 

The central concern deals with that moment, that 
human entity, and what follows. 

The mind of man in all ages has grappled with that 
reality. Nothing ever has or ever will stop that moment. 
The ingenuity of philosophy, of dogma, of worship, of 
science has proposed explanations. 

Yet I must face it alone. 
I feel comfort - hope - compelling need to believe 

the beauty of my conviction about eternal life. Redemp- 
tion overshadows all else. 

I kneel beside my sleeping seven year old each night to 
kiss his cheek so lightly that he will not stir. I swell with 
the beauty of his soul - a unique identity that radiates 
eternity. I feel God, my lack of merit, and that child's 
purity. I know. But I have a way to go. 

I do not have the calm that mother does. I cannot play 
at defylng death like that neighbor, almost with humor. I 
have not the lonely profundity that grandpa embodies. 
But then I've never been with them when they walked 
alone in the morning mist toward the cemetery. 





By Gene Hurst 

D avid stood with his toes curled away from the waxed 
linoleum tile and bent slightly over to pray.His arms 

were folded on his top bunk, shielded now by the regula- 
tion "sneeze sheets." He hoped no one would notice his 
little prayer. He had been through enough harrassment 
without adding this to the list. "Heavenly Father, please be 
with me. Help me to pass the PT test tomorrow. Help me 
live the gospel.. ." He prayed quickly, hearing the squad 
leaders open the windows to the chilly air-another precau- 
tion to stop the spread of spinal meningitis. 

"Hey, father, pray for me, too." 
"Hey, father, pray for me, too." 
"You don't need it.. .unless you weigh in like the father." 
"Leave him alone, you guys." 
"What do you care? You going to join him so you can 

wear those holy underwear, too? 
"Aw, just leave him alone I said." 
David braced one foot on the bunk crossbar and heaved 

himself onto the bunk, trying not to mess it up. Then he 
slipped off his T-shirt, slid the dirty fatigue trousers down, 
and moved his legs under the taut blanket and sheet. With 
a shake he spread the dust-cover blanket across the bed 
and carefully eased himself under, trying not to pull the 
tucked inspection blanket. Finally in place, he let his head 
drop to the pillow and breathed heavily. The cold Ft. Ord 
air came across the bed in waves of chill and mist. He 
coughed and shifted his weight, settling in to think until 
sleep came. It always came quickly now, but he wanted to 
figure out his life and his future now that he was in the 
Army. He needed to understand all of his experiences and 
his life before he went to Nam. He had never even thought 
about death before coming here. It would be horrible to 
die suddenly, without figuring his life out. One leg ached 
but he only flexed the muscles, trying not to move, hoping 
to save the bedmaking tomorrow. His mind retraced the 

suit on with a name tag and medals: duty to God, silver 
beaver, master M-man. He smiled and asked the inter- 
view questions at a steady clip, seating himself in the huge, 
leather chair. The high council looked on, dressed in white 
shirts and dark suits with shoulder epaulets and tiny 
medals. Yes. Yes. Yes. Will you wear these dark suits and 
cut your hair? Yes. Yes. Yes. Two years and you'll be in 
the front lines. Sloshing out there where they don't speak 
our language. Yes. yes. yes.-but really inside I don't want 
to Bishop (he changed into the bishop in a sergeant's khaki 
and campaign hat). But I can't say it to him, only-Yes. yes. 
yes sir three bags full. What am I doing? The high council 
table stretches forever brown and long. I've made the com- - 

mitment now. I've got to go. 
"Hey, father, you're falling behind." "Pray to catch up." 

"Turn on your magic underwear." "Get off his back you 
guys." I can't make it, can't, can't. "Now, elder, when you 
let yourself think negative things, you let yourself down. 
You'll never learn the language as long as you hold onto 
these negative things from your life before. Now it's not 
much to trade a little bit of hair for two years of service." 

"How long." 
"A one." 
"OK." 
A one is longer than a zero (which means trimmed clean 

by the Army barber in white). A one, two, three, four, 
marching, stepping. Your left, gimme your left (stomp) but 
don't move, you've got to conform to it. "It's the only way 
to survive. You've been physical up until now, but now be 
spiritual and you'll cut your hair without even caring." 
But I can't, it's all I have left. They took my life away, my 
skiing, my swimming. Now they say "do calisthenics" and 
I hate them, I can't give it all up. I need just this one thing 

things he needed for <raining-boots polished, web gear YOU'Ve been ph sical up until now, but 
set up, ammo pouches, canteen, butt pack, first aid pouch 
(empty). He had it all ready and a clean set of fatigues, Y now be spiritua and you'll cut your hair 
socks and garments all laid out on his foot locker. He hid Without even caring. - - 
the garments underneath for fear someone would swipe - 
them, again. 

"I guess 1/11 have to go to the sergeant," he had said. 
"Someone's taken all my underwear." 

"It's the sergeant-he put some guys up to it because 
they weren't regulation, I mean the underwear." 

"How can I get them back!" 
"Well, I ripped a pair off too-so I could give them to 

you. They're here." 
And David had faithfully washed the two remaining 

pairs and worn them every day. Every day. How many 
days now? 'Three more weeks and we'll be through.' Your 
left, your left, your left, right, left. The marching, marching 
in a mass of black boots and green fatigues. All sizes and 
kinds of people made the same, faces shaded and eyes hid- - - 

den below green caps, moving, arms swinging together, 
boot heels silently striking the ground in rhythm and mov- 
ing, stepping as one-be careful not to get out of line, dress 
right dress, forty inches all round, or you'll pull the covers 
out, have to make the bunk again tomorrow. Someone's 
got a transistor radio playing a protest song. Protest. But 
you can't, you're a Mormon, got to serve. Serve. 

Clip. Clip. Clip. Clip. The manicured Stake President 
came down the hall and into the room. He had a business 

to stay alive and be a person-myself. Don't take my gar- 
ments away. I'll do anything. It's all I have left. Everything 
is green, green, green, dark ties and suits, missionary black 
boots marching, marching, Onward Christian Soldiers, 
marching as to war. Go to war. Teach the gospel. 

"You'll be a fine soldier. son. I talked with the local 
board and they'll work it all out so you won't be infantry. 
They're working on it. In fact, they said they couldn't take 
any more missionaries from our ward, but since they knew 
me, they worked out a deal with another ward and will 
fit you into that slot to fill the quota. Don't worry, son. 
We'll get you out there. The brethren will take care of it. 
They're working on it. You'll be a fine missionary." 

The elders all sat, jackets off. Shoulders wearing the 
line where the newly bestowed garments showed through. 
The important men came to talk-to get them all on the 
same track, ready to work together for two years. They 
checked the suits and hair cuts and did all the remaining 
settings apart and patriarchal blessings until they were all 
alike, all alike, sitting there together, shirts off, green 
fatigues unbloused, bootlaces loose, breathing together, 
tired. Up, up, up. They scrambled to attention. Company 
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attention. Army Conditioning drill One, exercise number 
six is the body twist. Starting position, mooe!" I can't. I can't. 
I'm too tired. It's no fair. They made me spiritual and I 
can't anymore. I can't. Look at me so fat from fellowship- 
ping over dinner, and I hated calisthenics. "Move." No. 
I'm too tired. "C'mon elder, we've got to really move if we 
want to get through today's lines." I can't, I can't, the words 
won't come anymore. Why do we have to sit here all night 
and I can't. I want to be out camping, jumping from rock 
to rock by this creek, climbing this tree, running. I can't 
be spiritual. I can't, I can't. Please. 

David awoke at the stiff breeze from the open window. 
He pulled the blanket up and listened. The ocean was 
crashing softly far away. He was sweating and chilled. The 
radio went off and bunks creaked in the silence of wind 
and distant ocean. It had been louder at the reception sta- 
tion-closer to the shore, or maybe it was the freeway, but 
he never knew because they kept them in with high chain- 
link and barbed wire strung on top. And they took away 
his clothes-sent everyone's home in small boxes after they 
issued uniforms. They even took away Alberta's cross and 
only missed his own serviceman's scriptures because he 
hid them in the blousing of his uniform trousers. That and 
the garments were all swiped. All except two pairs, one 
saved by Alberto, who did it for the cross and told him in 
Spanish, along with the other things he needed to know 
to make it, just like Elder Albert-too uncanny a name for 
an LTM companion and then a bunkmate in the Army. 
But Alberto told him it was too much sacrifice and his 
religion was being made a laughingstock; so he ought to 
just save the garments for later when they wouldn't be 
made fun of, wouldn't get laughed at. But he didn't under- 
stand at all. They were all there was left of David Stanley 
Cannon to keep him from becoming just private 528-92- 
4627 1, 2, 3, 4 left right left, the prettiest girl the prettiest girl 
I ever saw I ever saw was sipping bourbon was sipping bourbon 
through a straw through a straw, "but if you just cut it you 
won't have to worry about it anymore, and then after your 
mission you can grow it however you want to, like straw. 
Just give it up for now?" It's all that's left of me-of what 
I am besides an Elder. They even take my language away, 
away, away, marching along marching along. I can't. I can't! 
Stop. 

The elders executed a crisp halt and brought their new 
M-16's to order arms. Executed a left face and uncovered, 
first two rows knelt, getting the sand and dust on their 
black suit knees. The mission president gave them STAND 

Onward Christian Soldiers, marching as 
to war. 

AT EASE. "Elder 528-92-4627, front and center to bear your 
testimony." I walk stiffly carrying the two tokens in my 
arms. The barber's clippings are piled high in one arm. 
I can hardly carry them. The two secret garments are shin- 
ing spotless in the other arm, my rifle is slung diagonally, 
my helmet jostles and sways with my walk. I stop before 
the president but can't salute. He waits. I stuff the clippings 
into the garments and lay them at his feet. Well done. Well 

done my good and faithful. Outstanding. Outstanding. The 
cold wind catches the garments, they billow as if alive and 
then flutter off into the ocean. "Peace! Peace!" it crashes 
in the distance. The company cheers. "I knew if you cut 
your hair, you'd start learning." "Look how fast you crawl." 
'You're turning into a great soldier." "You'll be a great 
elder, son." The local board is cheering, too. I execute an 
about face to bear testimony. 

"I am an American fighting man. I serve in the forces 
which guard my country and our way of life. I am pre- 
pared to give my life in their defense. I will never surrender 
of my own free will. Should I become a prisoner of war, 
I am bound to give only name, rank, service number, and 
date of birth. I will never forget that I am an American 
fighting man, responsible for my actions, and dedicated to 
the principles which made my country great. I will trust 
in my God and in the United States of America." 

I fade into the company; we are all cheering and singing 
as we march-marching to the field. "We are all united, 
brothers all are we. One. .  ." two three four. "You're gonna 
kill 'em when you get out in the field, Elder." "One in truth 
and brotherhood, one in liberty. Onward Christian Sol- 
diers, marching as to war." The soldiers chant the Code 
of Conduct and then recite the service number. 582-92- 
4627 left right left. "What is the purpose of the bayonet?" 
To kill sergeant. "What?" To kill, grr. "Whirl!" Grr. 
"Whirl!" Grr. "Parry thrust and hold!" Grr ,  grr, grr! Es ver- 
daderamente un  placer hallarnos en su casa Sr.  Gomez. Le dije que 
oenimos de parte de la Iglesia de Jesucristo de 10s Santos de 10s 
~ l t i m o s  Dias. Grrr! C'mon kid. Rdpido, apurate. You can 
make it. C'mon, crawl. Go, boy, you're doing great. Ever 
since you cut your hair. Grrr! Crawl! Repitan! O t r a  vez! Le 
dije que oenimos de parte de la Iglesia! M u y  bien, clase. Grrr! 
Get up! Grrr! "When you approach the door, be sharp and 
thrust your hand out." Grr! Outstanding! Grr. "Get up, 
you." Grrr. Leocintate, David. What? 

"Get up. We've got the PT test today." 
Tent poles and tarps clinked as sneeze sheets came 

down. Bunks rattled under the making. The windows were 
shut. It was hot. 

"You OK, David!" 
"I feel hot." 
"Ya, it's hot in here. Calentito." 
David wiped the sweat from his face and pulled him- 

self up. The bed was a tangle and would have to be remade. 
He swung one foot in search of the crossbars and let him- 
self down to the floor. His neck ached. He felt exhausted. 
Slipping his garments off, he wrapped himself in his white 
towel and shoved the garments under his pillow. 

"You OK?" 
"I guess I had a bad night." 
"You talked in your sleep." 
'Really? What about?" 
"I don't know. Just gibberish." 
"I never remember my dreams. I feel kind of sick." 
"Today you'll leave those under the pillow?" 
"Ya, I suppose you're right." 
David felt the warm, steamy air swim past him as he 

padded to the showers. The floor was still cold, but felt 
good. He was hot all over. The water was lukewarm-most 
of the hot water gone to the early showerers. Someone was 
already cleaning up the heads; so David hurried to dry and 
shave. He was late; the bunk was still to be made. Some- 
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I how his body wouldn't hurry. He cut himself shaving his 
neck. The blood spread down in the saving cream and then 
soaked into the tiny piece of blue toilet paper he put over 
it before returning to his bunk. 

He fished a pair of the rolled boxer shorts from the 
bottom of his footlocker. The PT test was physical activity 
and he didn't have to wear the garments then anyway. The 
boxers pressed on his waist and left his legs bare. They 
felt strange. He hurriedly pulled on a T-shirt and then 
pushed his legs into the cardboard-like legs of the starched 
fatigue trousers. Even the belt loops had to be pulled away 
so the black belt would pass through them. The jacket 
could wait until after he made the bed. He pulled on the 
sheer black socks to protect his feet, then the padded green 
ones, and finally his softest boots. The laces left black on 
his fingers from the polish that rubbed onto the trouser 
legs as he bloused them. 

You better be on your toes today maggot. 
You get not breaks today - so watch it. 

He swooned as he stood and caught himself with the 
gray bunk post. The sergeant had said no one would go on 
sick call today. No one. Otherwise people would try to 
skip the PT test. David hated the test and flunked it the 
first time. He just wasn't in good enough shape. The run- 
dodge and jump, the grenade throw, the horizontal bars, 
even the mile-he could pass them all, all but the low crawl; 
if only he could pass the low crawl, he'd pass the PT test. 
otherwise he would go to a special company and do exer- 
cises all day until he could pass. 

He pressed his hands through the starched fatigue jacket 
sleeves, struggled the buttons through their stiff holes, and 
tucked the jacket in. The whistle blew for formation. His 
bunk wasn't made. 

"At, chico, tu cama." 
They worked together, stretching the sheets and blan- 

ket and folding the dust cover, and then charged through 
the door for formation. 

"Late for formation!" the sergeant hollered. "Hey you." 
He pointed a long finger from his old style fatigue jacket 
with a button. "Ya, you in the nice clean uniform." David 
stopped. 

"Sergeant?" 
The non-com paced to him and stood a few inches away, 

berating, swearing. Then he stopped. "You better be on 
your toes today maggot. You get no breaks today-so watch 
it." His voice was low so no one heard but David. 

"Yes drill sergeant." He marched to his squad. He would 
never pass the PT test without the little breaks the sergeants 
gave-like overlooking a little hedging or letting your belly 
off the ground in the low crawl. Never pass. Never. Never. 
His head throbbed. He could feel the dampness of the 
sweat band, already soaked from his perspiration. The pla- 
toon sergeants took the report and then turned the platoons 
to the Senior Drill Sergeant, who recited the PT instructions. 

"Right, face." The company moved as a body, heels strik- 
ing in perfect unison until they reached the PT field. David 
fell into step, into rhythm. His head was swimming. He 

would be all right-he would pass somehow. The beat re- 
assured him. It was OK. 

Alberto followed him from event to event, cheering him 
on in Spanish adding his score, telling him how to get 
through each event. He passed the grenade throw easily, 
tossing the unarmed metal baseballs into the circle except 
for once when the sweat got into his eyes, blinding him. 
Then came the run-dodge and jump. His head throbbed 
and spun with him around the wooden barriers. The leap 
sent him flying into space, floating for a moment in waves 
of heat. But then he came down, stumbled. 

"Get up, maggot!" the drill sergeant screamed from the 
line. "You get no second chance today." 

"Apirate, hijo." 
David felt the ground hit each succeeding foot and the 

impact throbbed up his back. 
The official called, "29.5." He had passed. 
"Hang!" the time yelled and David slid his foot carefully 

from the brace to avoid swinging too much on the bar. 
"Go." 
He threw his hands forward one by one and grasped 

the cold bars, sliding slightly from the sweat on his palms. 
He couldn't look up except in painful glances at the turns. 
He went too slowly, missing bars and groping at the air 
just below or beside a bar, his other hand slipping danger- 
ously on the previous bar until he thrust his head up to 
see the bar and then swung violently to reach it, pushed by 
the pain in his neck. One by one. One, two, three, four, he 
walked the bars, pulling blisters in his hands. One, two, 
three, four, and then again until fourteen where he danced 
from hand to hand, turning, kicking to shift his weight 
around to start again. One, two, three.. . 

"Drop." 
His knees buckled under him as he struck the sawdust- 

covered ground. 
"Get up, trainee," the drill sergeant's voice pounded in 

his ears, and then his shoulder and upper arm jerked into 
motion from the sergeant's tug. "You do the low crawl now, 
buddy." 

The sand pressed against David's arms and chest and 
seemed to pull him down into it. He wanted to sink into 
the cool, away from his steaming body. He lay, oblivious 
to the yelling and swearing, and then the official's "Go!" 
He lay there unable to move, his hands dug into the sand, 
his head lay to one side, his right leg cocked. The low 
crawl, if only he could pass the low crawl. He wanted to 
do it. He wanted to move his arms and legs. 

The sergeant was screaming somewhere far away. 
Alberto spoke in rapid Spanish. "My garments," David 
wanted to yell. "You took away my garments." But the 
words wouldn't come. The pain in his neck and spine 
seemed to choke him. He could no longer feel the sand, 
and his limbs felt thick and heavy in the sweat that had 
soaked through his fatigues. He started to cry. Tears gath- 
ered silently, magnifying and distorting the light, and then 
slipped away into the sand. 

"I'm David Stanley Cannon." The thought rent his mind, 
but he felt himself thin like a garment filled with the breeze, 
fairly dancing above the green uniform that now seemed 
only full of sand, his body replaced like a fossil. 

The wind gusted and blew the sand around aimlessly. 
It- carried the sound of the ocean, crashing and moving 
heavily, speaking a thousand names in its garbled language. 
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By Levi S .  Peterson 

T hirty-eight years after Harper and Brothers first 
published Children of God, Vardis Fisher's novel of 

early Mormonism has been republished by his wife. Not 
long ago I had the pleasure of conversing with Mrs. 
Fisher. She is a forceful, articulate person who left on my 
mind a resonant impression both of herself and of her 
late husband. Vardis Fisher was indubitably the intelli- 
gent, antagonistic, puzzling author that editors and 
critics have accused him of being. For many years, he 
lived with Mrs. Fisher in virtual isolation at Hagerman, 
Idaho, writing according to a conscientious schedule, 
reading innumerable books to gather background for his 
historical and anthropological fiction, and tending his 
garden and livestock. He had a passionate impatience 
with the stupidities and corruptions of the world. Some- 
times, Mrs. Fisher said, his explosions came down on her 
because she was the only person at hand. She abode his 
outbursts because, as I could easily see, she loved and 
respected Vardis Fisher beyond all bounds. Ten years 
after his death, she still loves and respects him in this 
manner. Republishing his works is her way of combating 
the shock and grief that fell on her with his death. In a 
letter to book review editors, Mrs. Fisher says, "As long 
as the books are there, Vardis is not lost to me. . . ." As 
part of her dream to enhance Fisher's reputation and 
enlarge the influence of his books, she has made newly 
available his most famous novel, Children of God. 

This novel follows frontier Mormonism from its begin- 
nings with the first vision of Joseph Smith in 1820 until 
the termination of polygamy by the Manifesto of Wilford 
Woodruff in 1890. The novel is divided into three parts; 
the first concentrates upon Joseph Smith and sets forth 
the major developments of his era - the translation of 
the Book of Mormon, the propagation of a restored and 
authentic Christianity, the establishment of successive 
cities in Ohio, Missouri, and Illinois, the bitter conflicts 
with Gentiles that culminated with the martyrdom of 

Joseph and the expulsion of the Saints from Nauvoo. 
~ h e i e  is a certain sympathy for Joseph Smith and his 
growing church in Fisher's treatment. He seems to par- 
ticularly admire the moral fervor of Joseph and his fellow 
Mormons. He likes their insistence uvon ~racticine a 
religion that over and over brings them into ionflict Gth  
Gentile neighbors and state and federal governments. 
But Fisher also satirizes the Mormons. If lose~h Smith is 

I 

sincere and dedicated, he is also ignorant, crude, and 
puerile. He is an undoubted self-deceiver, a dupe of his 
own irnaginings and emotions. He uses his great gifts of 
prophecy and restoration in ridiculous ways, as the 
following passage illustrates. In it Joseph rebukes Sidney 
Rigdon for claiming that God has revealed the Saints 
must build Rigdon a house: 

"But I did receive a revelation. God told the Saints 
to build me a house." 

"God told them nothing of the sort. Haven't I said 
that God reveals Himself only through me?. . . 
Answer." 

"Yes, Joseph." 
"Now the Lord is angry with you -I' 
"But why can't I have a house? I'm third in com- 

mand." 
"If God wishes you to have a house, He will tell me. 

Now repent and seek forgiveness in prayer or you are 
eternally damned. " 

The second part of the novel begins with the accession 
of Brigham Young to leadership and ends with his death. 
There is no question that Fisher admires Brigham Young 
deeply. He makes him into a Mormon Beowulf, who, like 
other epic heroes, is omnipotent and indestructible. It is 
the steady nerve and firm resolution of Brigham Young 
that brings the Saints safely through the perils of the 
exodus. It is his masterful diplomacy that fends off the 
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intervention of federal officers. It is his admirable prac- 
ticality that fosters polygamy and establishes the United 
Order as steps toward a perfect worldly kingdom where 
there is no "whoredom, poverty, greed, starvation." In 
treating such controversial matters as blood atonement, 
the judicious murders of Bill Hickrnan and Porter Rock- 
well, and the Mountain Meadows Massacre, Fisher 
maintains a simple objectivity. This does nothing to 
diminish the greatness of Brigham Young. 

The final part of Children of God is only half the length 
of the first two. Following the death of Brigham Young, 
Fisher finds no attractive leader among the Mormons. He 
takes as his point of view the men of the McBride family, 
who are shown to be unselfishly devoted to polygamy 
and the United Order. They preside over the jealousies 
and trifling humors of their multiple wives with patience 
and impartial love (most women characters in Children of 
God come across as simpleminded and contentious). 
They establish an ideal Order in which their wisdom 
serves to contain the irritations and strife of their less 
seasoned fellows. Fisher follows these men and their 
families through the darkest days of Utah Mormonism, 
when federal authority disincorporates the Church, 
imprisons dozens of leading Mormons, and sends many 
others underground. Over and over the McBride family 
weigh whether they will concede the ideal of polygamy. 
Having accepted that ideal and having resigned them- 
selves to persecution, they are traumatically disillu- 
sioned when the Church officially abandons polygamy. 
They vainly confront President Woodruff whom Fisher 
portrays as an aged and listless prophet who cannot 
assert that the Manifesto is a revelation from God. 

As the novel ends, the angry, sorrowful McBrides 
gather their goods, arrange their wagons, and strike out 
for Mexico. The ideals of Joseph Smith and Brigham 
Young move on with a straggling handful of idealists. In 
Utah, Mormonism is dead. Accommodating itself to the 
world, the Church will be no different from any other 
church. What was to be a "new gospel of brotherhood on 
the earth will have bigger banks and factories, its mil- 
lionaires and its beggars." 

Vardis Fisher was indubitably the 
intelli ent, antagonistic, puzzling author 
that e %I 'tors and critics have accused 
him of being. 

Is Fisher a Mormon author? 
By one definition, yes, since he wrote a book about 

Mormons. By another definition, no. Some writers have 
tried to construe Fisher as a covert, reticent Mormon. He 
was baptized into the Church as a late adolescent and 
influenced his parents to become active Church mem- 
bers. Mrs. Fisher, however, takes vigorrous exception to 
the idea that Fisher was a Mormon. She told me that 
regularly, once or twice a year during their married life, 
Fisher instructed her that, should he die before she did, 
she must not allow the Mormons to reclaim him. In no 
wise, she said, was Vardis Fisher a Mormon. I am willing 
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to believe her, seeing the interpretation Fisher gives 
Mormonism in Children of God. I do not think Fisher ever 
had the inside feel of Mormonism. Viewed from without, 
Mormon character is freighted with eccentricities: a god 
of flesh and bones, modem prophecy, rejection of all 
other varieties of Christianity, abstinence from liquor, 
tobacco, and caffeinated drinks, baptism for the dead, 
eternal marriage, and so on. But viewed from within, by 
one who has lived long and lovingly among Mormons, 
their character has a total logic. Fisher could see no 
further dramatic interest in the Mormons when they had 
made their last frontier trek and had reclaimed their last 
desert. That is a weakness on his part. Mormons remain a 
perfection-minded people. Human nature being what it 
is, a conscience-driven people like the Mormons are 
destined to inner conflict. Such conflict, I scarcely need 
say, is the essence of fiction. Children of God is a good 
book, a suspenseful book, but it demonstrates in its 
author a lack of the largest, most comprehensive kind of 
imagination. 

Fisher wrote well over thirty books, most of them 
novels. His novels fall into three main categories: natur- 
alistic, partially autobiographical novels such as Dark 
Bridwell and the Vridar Hunter tetralogy; historical 
novels of the American West, such as Children of God and 
A Tale of Valor; and anthropological novels treating the 
development of humanity from primitive into modem 
conditions, collectively called the Testament of Man. 
Fisher apparently believed his total opus to be insuffic- 
iently appreciated. In an address delivered to the Wes- 
tern Literature Association, Fisher scathingly denounced 
the editors and critics of eastern America: 

Those people back there, choking on their poisons, 
bathing in stinking water, and listening day and night 
to the infernal din of what Wolfe called their ant- 
swarms, can no more be expected to like our country 
and our books about it than I, to speak only for myself, 
can like the proliferating lunacies of their cities, the 
robotized togetherness of their feverish lives, and 
their dull, inbred, and overpraised books.' 
Actually, Fisher's fiction has received copious atten- 

tion, much of it admiring and supportive. Most of his 
novels were published by Eastern firms. Many of them 
were reviewed by magazines of national circulation. A 
very respectable number of articles, books, dissertations, 
and theses have been written on Fisher and his work. 
Fisher has been honored by prizes and recognitions, 
among them the Harper's Prize given Children of God in 
1939 and the initial honorary membership of the Western 
Literature Association awarded him in 1966. From the 
continuing critical attention paid to Fisher's fiction, I 
conclude that he ranks among the top dozen authors of 
the American West. that puts him in the company of 
Walter Van Tilburg Clark, A B. Guthrie, Jr., Frederick 
Manfred, Frank Waters, and Edward Abbey. 

It is something to be a peer of such writers, but per- 
haps it is not everything. Western literature has a loyal 
following, readers with a strong regional interest that 
causes them to read and study a great deal of literature 
that is merely competent. Don D. Walker has said that 
what is lacking in Western literature is not, as some critics 
claim, a subject matter with sufficient possibilities nor, as 
other critics have said, an authentic reproduction of the 
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historical West. What is lacking, Walker says, is an ability 
in Western authors to produce a thoroughly imagined 
world: 

The responsibility to imagine his subject. Here is the 
nub of our problem. We cannot blame the West; we 
cannot blame the shallowness of our historical re- 
search. We can only blame our unwillingness or our 
incapacity to assume the responsibility of becoming 
writers in the ultimate sense of being makers of impor- 
tant fictive  world^.^ 
One critic asserts that Vardis Fisher has achieved his- 

torical fiction that is "at once good history and good 
literat~re."~ Fisher amved at this achievement, Ronald 
W. Tabor says, by a near total divestment of his own 
personality, bias, and emotions in order to project com- 
pletely into historical situations and personalities. I do 
not find Tabor's assertions convincing, particularly when 
applied to Children of God. Fisher's personality and bias 
are very much in evidence. Furthermore, as long ago as 
1953, David Brion Davis pointed out numerous historical 
inaccuracies in Children of God, of which "the cumulative 
effect can be misleading, especially if the fiction is taken 
as hi~tory."~ Fisher's novel can serve a useful function as 
an introductory outline to the historiography of frontier 
Mormonism. However, in its historical detail it can only 
become an increasingly inaccurate document, for Mor- 
mon historiography, like other branches of knowledge, 
is undergoing rapid growth and revision. 

When I look down the road one or two 
hundred years and wonder which authors 
of Mormonism people wdl be reading, I 
am doubtful that Fisher will be 
among them. 

That would not matter if Children of God excelled in the 
depiction of "an important fictive world." But when 
reading it - or any other novel by Fisher - I never feel 
that I am in the presence of a writer more than com- 
petent. Fisher has his reputation; Children of God has had 
its share of readers. As a novel, it moves briskly, it has 
strong suspense, it often produces sentences of admir- 
able rhythm and structure and words that arouse vivid, 
moving images. But the world is crowded with books. 
When I look down the road one or two hundred years 
and wonder which authors of Mormonism - or of the 
American West - people will be reading, I am doubtful 
that Fisher will be among them. I don't think he had the 
fecundity of imagination and the richness of intellect that 
makes for enduring literature - for classical literature. 
Despite his vast reading, Fisher was limited in the funda- 
mental concepts and definitions by which he gave mean- 
ing to his fictional worlds. More important, he was lirnit- 
ed in his understanding of human motivation and emo- 
tion. He did not know the human psyche broadly and 
deeply enough. I do not object that Fisher interprets 
Joseph Smith, for example, in a light displeasing to faith- 
ful Mormons. I do object that Fisher's portrait of Joseph 
Smith, his dramatization of his thought, emotion, and 
aspiration, falls far short of what Joseph Smith had to be. 
It is not an easy thing to make humanity come alive on 
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paper. Somehow the black and white of the printed page 
has to evoke the variety, the contradictions, the lapses, 
the illuminations, the love, the doubt, the guilt, above all 
the vitality and cosmic energy of human nature. I do not 
find enough of all that in Fisher's fictional worlds. 

Footnotes 

1 "The Western Writer and the Eastern Establishment," Western Amer- 
ican Literature, I (Wmter, 1%7), 253. 
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ham: Western Washington University, 1977), p. 28. 
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By Frederick S. Buchanan 

"Come ye yourselves apart into a 
desert place, and rest awhile." 

Mark 6:311 

rom earliest times "desert places" have played a sig- 
nificant role in religious development, Amos and F 

Jesus having used the isolation of the desert to prepare 
themselves for their life's work. Today in Utah's western 
region a group of devout believers have founded a com- 
munity, Eskdale, which they view as a sanctuary from 
the world and as a source of inner spiritual strength. 
Twenty years ago, the area 90 miles west of Delta, Utah, 
was noted for little more than alkali soil, greasewood, 
rattlesnakes and horny toads, but since 1955 the deter- 
mined efforts of the Order of Aaron have created a settle- 
ment of some 100 people clustered around a semi-cir- 
cular community consisting of a communal dining hall, 
an auditorium, boarding school, a Montessori pre- 
school, bakery, laundry and individual family homes. In 
other sections of the 4400 acres of desert land are located 
a poultry farm, fruit orchards and a dairy herd. Eventual- 
ly, the Order hopes to establish a number of self-sup- 
porting specialized communes within the area, most of 
which was deeded to the Order of Aaron under terms of 
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the Federal Desert Entry Act. Currently, Eskdale is the 
center of the Order's communal activities established 
under the charismatic leadership of the group's founder 
Maurice L. Glendenning. He laid claim to a revelation, 
Section 206 of The Book o f  Elias - a part of which is 
entitled "How the ~evi tes  Should Live." According to 
this revelation Glendenning was told that "all Levites 
shall live for one and one for all, that there shall be none 
among you who shall suffer."? As a consequence, 
Glendenning attempted to promote a cooperative com- 
munityat nearby Partoun in 1949 and then at Eskdale in 
1955. Viewed as a means of developing greater inner 
strength in members of the Order through confronting 
the inherent difficulties in a desert commune, the Esk- 
dale settlement is also regarded as a place of refuge from 
the catastrophe which the Levites believe will precede 
Christ's second coming - an event they regard as im- 
minent. However, in spite of the high priority which the 
Order places on the maintenance of Eskdale not all mem- 
bers of the Order live there. Those who do are known as 
"United Order Members" and are distinguished from 
"Consecrated Members" and "Tithing Members" who 
live in the "world" but contribute in large measure to 
Eskdale's financial needs. 

For anyone familiar with Mormon history the terms 
the Levites use to describe the kinds of memberships 
available in the Order of Aaron would suggest a 
relationship between the Order and Mormonism. Fur- 
ther evidence pointing in this direction is the fact that the 
first revelation contained in the Book of Elias is "Section 
137" apparently a continuation of the Mormon Doctrine 

A REFUGE IN THE DESERT 
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and Covenants which concludes with Section 136. Nor can 
one overlook the fact that Glendenning and the present 
leader of the order, Dr. Robert Conrad, were at one time 
members of the Mormon Church as were many original 
members of the group. Hans Baer's thesis that they 
represent a "revitalization" movement emerging as a 
result of various social, structural and ideological ten- 
sions within the Mormon Church appears to this writer 
to be an adequate explanation of their  rigi in.^ They have, 
however, gone beyond their immediate historic origins 
and have put together a life style derived from a number 
of diverse traditions and values. Close examination of 
their ideas and practices reveals Mormon influences, but 
they also seem to have modeled themselves after the 
Mennonites in dress, and the Hutterites in community 

organization. They appear to combine Christian, Mor- 
mon and Jewish traditions with what might be termed a 
streak of "Scottish Romanticism." This eclecticism-is 
nowhere better exemplified than in the use of their altar 
of a Jewish menorah candlestick side by side with a 
Christian cross derived from the Glendenning family's 
Scottish coat-of-anns. The names of two Levite com- 
munities, Partoun and Eskdale, are derived from the 
Scottish borders - the ancestral home of Glendenning's 
forefathers. He believed that some of the tribe of Levi 
settled in Scotland and that the Glendennings are 
descended from this Scottish branch of the house of 
Israel. 

In spite of evidence which shows that the Order of 
Aaron owes its origins to a particular historical and cul- 

Eskdale community members. 
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tural milieu, the Levites view their eclecticism as repre- 
senting the reestablishment of an ancient way of life 
rather than being a consequence of any contact they may 
have had with Jewish, Mormon or Mennonite traditions. 
In asserting this they but follow a familiar practice - 
reformers are often impelled to claim that their roots are 
in original sources rather than accept themselves as a 
derivative of that which they seek to change. 

Like the Old Order Amish and the Old Order Men- 
nonites they have chosen to stress their difference from 
the world by adopting a standard mode of dress (for 
women at least). A plain blue dress and a white "prayer 
cap" on which is embroidered the word "Levi" make the 
women of the Order of Aaron easily recognizable. The 
men, although they do not seem to have a set uniform, 
often wear blue shirts on which is embroidered the word 
"Levi" or, if they are designated to officiate as priests, 
"Aaron." Like the Amish, there is a general stress on 
plainness, lack of ostentation and the use of dress as a 
symbol and witness of their belief in and acceptance of 
Christ. 

Unlike the Amish, however, the Levites, until very 
recently, have placed a positive emphasis upon educa- 
tion at all levels. Eskdale is the education center of the 
order and a Montess~d pre-school, an elementary 
school, and junior high school (until recently supported 
by Millard County School District which hired the state- 
certified Levite teachers) and a four-year high school 
attest to the official motto of the Order of Aaron, "Educa- 
tion Unlimited." Education for the residents of Eskdale 
is, however, not confined to the traditional academic 
curriculum. They also emphasize vocational education 
and music. The latter emphasis they believe is part of 
their spiritual heritage - the Levites of ancient Israel 
were charged with making music to the Lord (See Chron. 
5:12-13) and in Eskdale today every home has a piano 
and every student plays at least two instruments. This 
common stress on music is viewed by some influential 
members of the commune as a major unifylng force - 
the social "glue" which holds the group together and 
gives them the necessary strength to "make the desert 
blossom as the rose."4 

This desert commune with its lawns and flower gar- 
dens is partly sheltered from prevailing winds and the 
sun by a half circle of Russian Olive and stands of Siber- 
ian Elm and Poplar trees within which are arranged a 
dozen individual family frame homes. The simple 
wooden cabins of the original settlement have been re- 
modeled to accommodate the new families who join the 
commune. While the new homes have a similar external 
appearance, inside they exhibit a marked difference in 
quality and extent of furnishings. When asked about this 
seeming incongruity in a "commune" where equality is 
stressed, one Levite said that is was difficult to determine 
how much was too much. No single standard could be 
applied to homes because what one person views as 
beautiful and pleasing another may see as overdone and 
ostentatious. Apparently some limit is placed on the 
degree to which all things must be held in common - a 
policy which may serve as a safety valve and allow for 
some individual expression, just as the "fancy" quilts 
and colored china which grace the Amish home may 
compensate for deprivation in other areas. 

One common feature of the homes, however, is the 
absence of a kitchen since all meals are eaten in the 
communal dining hall. These common meals have taken 
on an important symbolic tone for the residents of Esk- 
dale. After scripture reading, a hymn and prayer, meals 
in the communal dining hall are eaten in virtual silence, 
broken only by the clatter of silverware and dishes and an 
occasional "please pass." The silence is meant to pro- 
mote meditation on Christ and his life. A place is also set 
for Christ, "the unseen guest," at each meal, syrnbol- 
king the Levite belief that the Second Coming is irn- 
minent and that the community must be prepared to 
welcome him at all times. Work in the dining room, 
kitchen, bakery, laundry and on a variety of community 
projects is shared on a rotated basis with some attempt 
made to make the practical work of the commune an 
aspect of formal education. 

By means of sharing in work with which one may not, 
by training or inclination, be familiar the Levites of Esk- 
dale hope to "purify" themselves. In such an environ- 
ment there will be an exhcange between the skilled and 
unskilled, the educated and uneducated, the strong and 
the weak, with a resulting "rubbing off of rough spots" 
and a refining of character. 

In their desert retreat the Levites are attempting to 
create a holy community as an alternative to the secular- 
ized industrial society. The early Mormon experiments 
with the United Order and the attempts of the Shakers, 
Zoarties, the Oneidans and a host of communal enter- 
prises attest to an incessant human drive to change the 
social order and to make "Utopia" a reality. In spite of 
this drive, however, the only group out of hundreds to 
maintain their original communal emphasis are the 
Hutterites. Their viability and endurance as a social sys- 
tem is explained in part by their literal commitment to 
supernatural authority as the basis of leadership, a strict 
separation and isolation from the "secular" world, 
severe limitations on addition of new members and a 
proven willingness to sacrifice all (including life) for their 
faith.5 While the Order of Aaron shares the Hutterite 
emphasis upon supernatural leadership and attempts to 
be separate from the world, they clearly do not constitute 
the tightly knit social unit which characterizes the Hut- 
terite commune. Of course, the Hutterites have had cen- 
turies to perfect their institutions and Eskdale has only 
existed for less than one quarter of a century. Still, one 
might well ask the question "Will Eskdale survive (as the 
Hutterite bruderhof has), or will it like the Order of Enoch, 
the Amana colonies, and other attempts to combat the 
secular society, be compromised and accommodated to 
the social and economic realities of 20th Century Arneri- 
can?" The imminent demise of such groups as the Amish 
has been so regularly (and mistakenly) predicted over the 
past fdty years that it would be obviously foolhardy to 
make definitive prognostications regarding the future of 
the Levites at Eskdale. However, when I first visited 
Eskdale I was struck by the emphasis being placed on 
higher education and wondered then if this emphasis 
would not in the long term, run counter to the persi- 
stence of Eskdale as a religious community separated 
from the world. 

In terms of Troeltsch's typology6 and the differences 
he identifies as characteristic of the "sect" and the 
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"church" the Levites share those characteristics of the 
"sect-type" in their stress upon smallness, inward per- 
fection, personal fellowship, eschatological interests, 
equality and cooperation (communism). The "church- 
type" in contrast accepts the secular order, seeks to con- 
vert the masses, cooperates with the state and is an 
integral part of the secular society and economic order. In 
conversations with Levites who had been Mormons these 
"church-type" characteristics are precisely what they 
had objected to in the Mormon Church. The Mormons, 
they claimed, had compromised their principles. Ac- 
cording to Troeltsch such compromise is the essence of 
the "church's" relationship to the world, while hostility, 
or at least indifference, is a necessary component of the 
sect's relationship. It would appear that on the basis of 
the historical record those groups which have persisted 
in their original form did so because of their ability to 
keep change at a very low level and minimize the need 
for accommodation. The history of groups like the Mor- 
mons and Mennonites indicates that as compromise 
becomes part of the group's survival techniques, they 
lose their original distinctiveness and gradually, but 
surely, become church-type religions with all that this 
implies for loss of social separation and a truly unique 
life-style. 

It is precisely this possibility which confronts the 
Levites and their experiment at Eskdale. Until recently 
they have encouraged education at all levels - an atti- 
tude which separates them from the typical "sects." Per- 
haps they are attempting to be a "sect" and a "church", 
to be both out of the world and in the world. The extent to 
which they do not restrict contact with secular learning 
and thereby restrict the intrusion of alien ideas may be 
the extent to which Eskdale, as a religious community, 
will disintegrate. This possibility may be counteracted, 
however, by a recent trend, reported by Hans Baer, to- 
ward their becoming more Protestant Fundamentalist in 
their theological orientation and stressing technical and 
vocational education over academic higher education. 
But even this move toward a fundamentalist orientation, 
while ostensibly a means of conserving the Levite way of 
life, may have the opposite effect and produce its own set 
of difficulties by promoting tension between the older 
"pioneer" generation of Levites and the younger gener- 
ation. The latter may very well begin to question Glen- 
denning's view as not in conformity with a fundament- 
alist Christian interpretation of the New Testament. The 
persistence of Eskdale is then partly dependent upon the 
ability of its leaders to mediate successfully between the 
demands of higher education, the Old Testament type 
traditions regarding the Levitical calling, and Glenden- 
ning's revelations, and the demands of a Protestant type 
revivalism. 

Notwithstanding the unifying effects of music and the 
serious attempts to bridge the gap between the sophist- 
icated technological society and the simple rural society, 
Eskdale commune faces other threats to its persistence. 
Unlike the lush and fertile physical environment which 
attracted the Zoarites and Harmonists to the Middle 
West, Eskdale is a most inhospitable place for an econ- 
omic experiment. The commune as an economic enter- 
prise is not presently self-sustaining and depends for 

support on those Levites who, ironically, are financially 
successful in the world. As the many failures of com- 
munal schemes indicate, they depend for success on 
more than good will and high ideals. Attempts to pro- 
duce fruit at Eskdale have been continually thwarted by 
uncooperative weather patterns; rising feed costs have 
led to a curtailment of the voultrv farm and the with- 
drawal of state funds for thelpaymknt of elementary and 
junior high school teachers has reduced the commune's 
income substantiallv. 

Perhaps, however, material success in the venture is 
of secondary importance to the emphasis upon spiritual 
growth and character development. As one student ex- 
pressed it: living in Eskdale forces one to confront oneself 
and others - there is no escape and personality pro- 
blems must be solved there and then for the good of the 
commune. Whether indeed such an environment pro- 
duces "superior" character is, of course, debatable and 
must be viewed as a statement of faith, but evidently 
many of the Levites believe enough to commit their lives 
and resources to its fulfillment. All told, it is a rather 
audacious enterprise - this attempt to challenge what is 
conceived by most people in the United States as the 
good life -a life of ease, affluence and convenience. The 
Levites like the Amish and the Hutterites remind us 
rather forcefully and uncomfortably that religion 
couched only in theological abstractions is a dead letter. 
At the same time the history of attempts to stem the tide 
of "progress' lends itself to a sense of futility that it can't 
be done. However, in attempting to change the face of 
this desert land the Levites of Eskdale are demonstrating 
a firm conviction that their efforts will not be futile in 
spite of history. Perhaps, of course, the secular society is 
too prone to judge success in such a venture using criteria 
which do not really apply. If the main purpose of the 
Eskdale commune is viewed as the development of indi- 
viduals with a deepened awareness of their place in the 
scheme of things and the nurturing of spiritual values, 
then questions of economic and social efficiency may be 
out of place. The immediate process of wresting a living 
from their desert refuge may in the long run be more 
important to individual Levites than the ultimate success 
or failure of the communal experiment. In this audacious 
attempt lies the meaning of Eskdale for Levites, Mormons 
and others who want to believe that the best response to 
the fragmented and impersonal life of the big society is 
the small, planned, integrated community. 

Footnotes 
'This quotation was used on the cover of the Eskdale High School's 
student-produced yearbook in 1973. 

2The Book of Elias or the Record of lohn. Published by the Aaronic Order, 
Salt Lake City, Utah, 1944, p. 84. 

3Hans Baer, "The Levites of Utah: The Development of and Conver- 
sion to a Small Millenarian Sect." Ph.D. Dissertation, Department of 
Anthropology, University of Utah, 1976. 

4For a more detailed treatment of the Eskdale schools see Frederick S. 
Buchanan and Larry W. Stott, "The Eskdale Commune: Desert Alter- 
native to Secular Schools," Intellect (Jan. 1974), 226-230. 

5John A. Hostetler and Gertrude E. Huntington, The Hutterites in North 
America. (New York, 1967), pp. 110-111. 

6Emst Troeltsch, The Social Teachings of the Christian Churches, trans- 
lated by Olive Wyon (New York: Harper & Row, 1960), Vol. I, pp. 
328-343. 
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by Phillip L. Barlow 

e rlse of a new r e l ~ g ~ o n  is not, of course, a histor~cal 
novelty. The modern modes of rel~gious expression are 

so lncred~bly d~ver se  that both the secular and the eccles- 
lastlcal commun~t ies  are apt to greet an addit~onal nascent 
theology with a great, d~srespectful yawn. The fact that t h ~ s  
has tlot been the response to the rise of the Reverend Sun 
Myung Moon's Un~fication Church sets the movement 
apart as something other than typlcal in a modern world. 
The hostlle and largely u n f a ~ r  publicity rece~ved by Moon's 
dlsclples may stlr a Mormon's dark memories of his own 7 
fa~th's past. 7 

The horror of the recent tragedy In Guyana has naturally 
(and not ~ncorrectly) insp~red a deep look at the nat~on's  

4 .  

"cults" by the publlc press Unfortunately, ~t has also rein- 

forced among some the tendency to belleve, w ~ t h o u t  Inves- 
tlgat~on, sensat~onal~zed reports. A recent Issue of a nat~onal 
newsmagazine featured under the headllne "How They 
Bend Mlnds" an  article lumping together Japan's Kam~kaze 
pllots, the Naz~s ,  the Hare Kr~shnas,  Synanon, the U n ~ f ~ c a -  
t ~ o n  Church, the Chlldren of God, and Charles Manson's 
"d~sc~ples." lnslnuat~ons of brainwashing among ,111 the 
groups were only thinly velled. Such allegations should be 
neither taken nor made I~ghtly, for the11 ~mpl lca t~ons  are 
far-reaching. Whlle ~t may be true that some of the afore- 
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Mormons and "Moonies" do, in fad, share 
a number of common traits. 

control, wholesale pigeonholing of all peoples who may 
suit the definition of "cult" is a dangerous process. Be it 
remembered that the Mormons too have been so labeled. 
At least as applied to the Unification Church, I believe 
many common criticisms to be inapplicable. Whether or 
not that is so, one would be welladvised to reserve judg- 
ment until he knows more than he will get from a news- 
paper. 

Mormons and "Moonies" do, in fact, share a number of 
common traits. Not the least of these similarities is the 
manner in which they are regarded by many in Christian- 
ity's "mainstream" as incarnated "sects."' Scholars make 
use of this term as a technical description, but it is instruc- 
tive to consider the semantic implications of the word "sect" 
as sometimes used by the layman, i.e., as "an obscure re- 
ligious group, probably fanatical, definitely peculiar, and 
perhaps dedicated to some theological tangent." Mormons 
and Moonies are lumped rather casually together into this 
category in the minds of large segments of the public. The 
broad misrepresentation of both groups in the popular 
press is worthy of note, though general esteem for mem- 
bers of the LDS faith is certainly on the rise. 

"Moonies" are not yet so fortunate. It is significant that 
even Mormons-incredibly, in light of their own history- 
are often too facilely given to uninformed mockery of the 
Unification Church. Accusations I have personally wit- 
nessed range from the sensational (charges of "brainwash- 
ing") to the hopelessly vague ("don't get mixed up with 
them") to the legitimate (to be considered presently). 

LDS folk have other points in common with "Moonists." 
(I am still struggling to find a term that both slides off the 
tongue without a wisp of disrespect-as any word ending in 
"ies" is doomed to do-and obviates the unwieldy "mem- 
bers of the Unification Church." The term Moonies  appears 
to be winning good-natured acceptance among adherents, 
much as M o r m o n s ,  happily, won out over Mormoni tes  and 
other miscellaneous monikers.) Another of these shared 
bits of theological turf is the belief in the presence of a 
living prophet and new and continuous revelation. A brief 
review of Rev. Moon's claims will suffice as a comparison 
to Joseph Smith's story: Moon was born on 6 January (lunar 
calendar) 1920, in North Korea. When he was ten years of 
age, his family converted to Presbyterianism. Moon's family 
remembered him as quiet, reflective and given to solitude. 
On Easter morning in 1936 when he was sixteen (he re- 
ported later in life), Moon was visited by Jesus and told he 
had been chosen to attempt the completion of Jesus' unful- 
filled mission. Through nine years of prayer and struggle 
he discovered "the Principle" which was to become the core 
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of the Divine Princivle, the foundation of the faith and the 
name of a book thdt is roughly equivalent, for believers, to 
scripture. During these years he engaged in intense study 
of the Bible and fought "spiritual battles with cosmic forces 
of evil"-not unlike those reported by hermits, who, alone 
in the desert, feel themselves besieged and the center of 
spiritual struggle. In 1938 he went to study electrical engi- 
neering in Japan, and in 1946, at the end of World War 11, 
he began his public mission in Korea. He spent time in a 
communist prison camp during the Korean War, having 
been arrested because of the agitation his preaching caused 
His international ministry began in 1958 with the first mis- 
sionary sent to Japan. In 1959 the first missionary arrived 
in America and the movement by 1977 had missibn teams 
in 120 countries. Moon married for the second time in 
1960. There are unconfirmed reports of several other 
marriages. 

That is the simple story. Detractors treat the account as 
a sham; disciples view it as a sacred life of sacrifice and 
spiritual victory. Speaking of Moon's course in life, the 
general introduction to the Divine Principle explains: 

On this path, he endured suffering unimagined by 
anyone in human history. God alone will remember 
it..Knowing that no one can find the ultimate truth to 
save mankind without going through the bitterest of 
trials, he fought alone against myriads of Satanic 
forces, both in the spiritual and physical worlds, and 
finally triumphed over them all.' 

The claim of the arrival of a new prophet, then, gives to 
the "outsider" an aura of likeness to the Unification Church 
and The Church of Jesus Christ of Latter-day Saints. So 
also does the formation of new scripture attested to by both 
faiths. But there are further parallels. One is the phenom- 
enal growth of the two c h ~ r c h e s . ~  Another is both churches' 
active proselyting and special appeal to the young and the 
idealistic. 

Both churches emphasize the goal of perfection, and 
members, though at different stages of membership, make 
commitments to sacrifice everything they own to their 
respective organizations, if necessary. Both faiths represent 
themselves as "Christianity restored," cite an early apostasy 
from the primitive Church, and see the various stages in 
the world's history (e.g., the Reformation) as divinely-in- 
spired preparation for their own vital work. Both churches 
emphasize an ongoing revelation and anticipate that God 
will yet reveal many great and important things pertaining 
to his kingdom; both are sharply anticommunist; both are 
without a paid ministry in the ordinary sense. The Moonies, 
like the Mormons, lay a disproportionate (relative to the 
balance of Christianity) emphasis on the import of marriage 
and the family structure. Both denominations give extra- 
ordinary care, within their ecclesiastical structures, to the 
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development of leadership, and both lay unusual stress on 
education. 

Both Mormons and Moonies are frequently offended by 
accusations that their churches are not "Christian" and, 
while feeling misunderstood, see themselves as the Chris- 
tians, come to save the world. Both churches are accused of 
the blasphemy of "excess wealth and are criticized as to 
their means of obtaining it. Finally, both groups lay claim 
to a special relationship to the heritage of IsraeL4 

The parallels between the Unification and the Mormon 
churches could be drawn at considerably greater length. It 
must suffice here merely to observe that it is not totally 
without warrant that people whose spiritual and theological 
loyalties lie outside of either faith can class them together 
as one "type." 

here remain, of course, fundamental differences be- T tween the two Churches. A Moonie would be only 
slightly less emphatic in pointing to these differences than 
would one who testifies of the Book of Mormon. An ob- 
vious starting point is the very purpose of the Unification 
and the Mormon organizations. The former, unlike the 
latter, is highly ecumenical in orientation, intending that 
all churches awake to the fact of their essential unity. 

Another contrast is that while both churches claim to 
be world-wide organizations and are in fact rapidly prepar- 
ing to become such, the oriental stamp borne by the Unifi- 
cation Church is no less conspicuous than the New England 
and pioneer heritage of the Mormons. 

Moonies do not share the Mormon penchant (or, as the 
case may be, burden) for record-keeping, nor do they know 
anything of temples-though Rev. Moon is not infrequently 
accused of harboring esoteric teachings distinct from his 
exoteric tenets. 

Easily the most fundamental contrasts between the 
faiths, however, fall in the realm of theology. It should be 
noted that Unification theology is still in the process of 
formulation5 and is, in fact, officially subservient to exper- 
iential religion and practical Unification effort. "It is more 
important to be loyal than to be right" was a recurrent 
theme of a conference I attended at the Unification Sem- 
inary in Barrytown, N.Y. Nevertheless, it is in theological 
affirmations, as opposed to certain other criteria: that the 
heart of the Unification Church may be exposed and a re- 
spectful critique offered? 

Unification theology itself grows out of talks by the Rev. 
Sun Myung Moon, discussion among members, and, pri- 
marily, from the Divine Principle. The latter is a book of 
some 536 pages, the first 64 of which consist of a series of 
philosophical statements concerning the origin and nature 
of God, man and the cosmos. The balance of the work is 
essentiallv an elaboration of these statements. mingled with 

tools of Biblical study will regard as an exegesis of exceed- 
ingly curious workmanship. 

In the interest of brevity we may focus upon five theo- 
logical points (or their direct derivatives) that will at once 
provide a contrast to Mormon belief and, therefore, serve 
as an abbreviated critique for anyone who possesses a 
testimony of the Church as restored through the Prophet 
Joseph Smith. 

First, the nature of God: In the Declaration of Unification 
Theological Affirmations signed at Barrytown, N.Y., 14 
October 1976, we discover the following: 

There is one living, eternal, and true God, a Person be- 
yond space and time, who possesses perfect intellect, 
emotion and will, whose deepest nature is heart and love, 
who combines both masculinity and femininity, who is 
the source of all truth, beauty, and goodness, and who 
is the creator and sustainer of men and the universe and 
of all things visible and invisible. Man and the universe 
reflect His personality, nature and purpose.' 

Further elaborations of Moon's concept of Deity9 make it 
clear that by "Person" nothing anthropomorphic is meant. 
Moon's Deity is omniscient, omnipresent, omnipotent; 
without body or parts; and, were it not for certain modifi- 
cations, could be altogether happy with the description of 
Himself-Herself as reflected in any number of Protestant 
creeds. 

Further, (following an explanation of the mystical sig- 
nificance of the number "three" in scripture) the Divine 
Principle concludes that 

the universe is the representation of God's essential 
character and form, substantially developed according 
to the principle of mathematics. We may infer that God 
is, in fact, mathematical. God is the absolute reality, the 
existing neutral center of the two essentialities; there- 
fore, He is the reality of the number "three."" 

No one will confuse this God with the Father of Mormon 
belief. 

Another point of theological contrast is the view of the 
purpose and nature of the Fall: according to the Divine 
Principle, the "Tree of Life" of Genesis is symbolic of "Per- 
fected Adam" or "Perfected Man"; the "Tree of Knowledge 
of Good and Evil" represents (apologies, ladies) Woman; 
the two stages of the Fall (spiritual and physical) consisted 
of illicit sexual intercourse between Eve and Satan (resulting 
in the spiritual Fall) and premature intercourse between 
Eve and Adam (precipitating the physical Fall). We thus 
arrive at a theology very nearly in total opposition to Latter- 
day Saint belief, for instead of finding ourselves "literally 
the children of the Father" we are discovered to be "literally 
the children of Satan." Says the Principle: - 

what both Mormons and those familiar with modern critical In the world of creation, men and angels are the only 
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The Divine Principle teaches why the Lord 
will hail from Korea. 

spiritual beings capable of having a relationship of love. 
... we can conclude that there must have been some act 
of adultery between man and the angel. 

John 8:44 says, "You are the children of the devil and 
your will is to do your father's desires." Again, Rev. 
12:9 clarifies that the devil is Satan, and that Satan is the 
"ancient serpent" which tempted man. From these Bibli- 
cal verses we can assert that man is the descendant of 
the devil and, naturally, the descendent of Satan(.)'' 

Original sin is believed to be inherited from generation to 
generation by way of the procreative act. 

The intriguing logic of the above assertions is not at all 
untypical of that found throughout the whole of the Princi- 
ple and is worthy of close attention. Even when the con- 
clusions arrived at are identical with Mormon theology (as 
is the case in certain instances) the reasoning process is 
frequently suspect. 

A third theological contrast is seen in the view of the 
nature and role of Christ: easily the point of Unification 
theology most likely to give offense is Moon's claim to 
come in the role of "the third Adam" (Adam himself being 
the first, Jesus the second). Because the first Adam failed his 
part by virtue of the Fall, and because the second Adam 
(Jesus) failed (by way of rejection) to "restore" mankind 
(Divine Principle, pp. 142ff), the arrival of the third "Adam" 
(i.e., the return of "Christ") was both necessary and proph- 
esied. The Unification Church thus holds Moon to be the 
Messiah of the Second Advent, though members are reti- 
cent to teach this p~bl ic ly . '~  Little need be said about how 
such news will be received among the Latter-day Saints. 

A fourth striking theological and practical peculiarity is 
the nature of the institution of marriage as practiced by 
Moon's Church. The family is considered an eternal unit 
and the vehicle through which society is to be transformed. 
"Therefore," literally all marriages are arranged (i.e., the 
partners are matched) and performed by Reverend Moon 
personally. Mass marriages are performed once in every 
four or five years and may include thousands. Under a 
newspaper photograph showing hundreds of couples about 
to be married reads the following caption, authored by a 
disciple: 

The matching began in the largest lecture hall about 
3 PM. The men and women sat at opposite ends of the 
room. Starting with the physically oldest members first 
and moving through various categories of age position, 
etc., Master began to match the couples. When he would 
pick two people, they would go into a small adjoining 
room to consult with one another. If they accepted, they 
came out and bowed to Master, and everyone applauded. 
If they found some difficulty, they could try again or 
express a preference. Sometimes Master accepted their 
preference, sometimes he advised against it. Invariably, 

we found Master's judgement best.13 

Many of the couples hardly knew or had never seen each 
other before. The Moon disciple with whom I am most 
familiar is twenty-seven, a Harvard graduate student, has 
not dated since he joined the faith four years ago, and is 
reverently awaiting Reverend Moon's command to marry. 
His sincerity is not to be lightly dismissed. 

A final example of Unification theology and an excellent 
instance of the, uh, distinctive manner in which the scrip- 
tures may be elucidated is found in the explanation as to 
why Christ would make his "final debut" from Korea. After 
"proving" that the second advent of the Lord is to be real- 
ized by a birth on the earth and showing why the nation 
which raises him would not be Israel, the Divine Principle 
teaches why the Lord will hail from Korea: 

Now we know, as previously elucidated, that Christ 
would not come again among the lineal descendants of 
Abraham, but to the nation that would take their heri- 
tage and produce the fruits of it; that the nation which 
would produce the fruits should be one of the Eastern 
nations. (Rev. 7:2-4,14:1, Mt. 24:27) From ancient times, 
by the "Eastern nations," we refer to Korea, Japan, and 
China. Meanwhile, Japan, among the three, is the nation 
that has worshipped Amaterasuokiami generation after 
generation; moreover, she entered the period of the 
Second Advent as a totalitarian nation, and as will be 
discussed later, she is the nation which persecuted the 
Christianity of Korea. China, being a communist nation, 
is on the Satanic side, together with Japan. 

Therefore, the nation of the East where Christ will 
come again would be none other than Korea.14 

To vivisect such logic would be to gild the lily indeed. 
We have observed, albeit in cursory fashion, several 

fundamental differences in theology which separate Rev- 
erend Sun Myung Moon's Unification Church from The 
Church of Jesus Christ of Latter-day Saints. Yet those Saints 
who are interested in missionary work may do well to re- 
member that we have also observed some rather striking 
similarities between the faiths. One will not open the doors 
of the gospel to members of the Unification Church by 
simply pointing to the need for and the fact of a living 
prophet, for they feel they have a prophet-and more than 
a prophet.15 They believe they have "the Spirit." Likewise 
do they possess a belief in current revelation, in the forma- 
tion of new scripture, and in the restoration of original 
Christianity. They have a sense of the latter days, a mis- 
sionary zeal, an extraordinary ethical sensitivity, a belief in 
eternal families and in a special relationship to Israel, a 
willingness for total sacrifice, and, surely not least, a droll 
nickname. 

While there is a sense in which any system of beliefs 
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which tends to satisfy men with incomplete truths (or less) 
must be regarded as rival to the restored Church, there is 
another sense in which joining a group which lays claim 
to the above characteristics is, for many souls, a step in the 
right direction. May it be our lot to use what common 
ground we occupy as basis for dialogue in helping others to 
perceive the loftier conceptions to which the Church of 
Jesus Christ alone is heir: the true nature of God; the true 
purpose of life; and the almost unthinkable potentiality of 
man. 

Footnotes 

1. I was once astonished to discover a Hanard  Seminar lecture entitled 
"Mormons, Moonies, and Mennonites"; the seminar participants seemed 
to feel reasonably comfortable with this grouping. 

Religious historians have struggled over the years to define the terms 
"sect" and "cult", but have enjoyed only limited success (cf. E. Troeltsch, 
Sydney Ahlstrom, Brian Wilson, and H. R. Niebuhr). My purpose in 
using the terms here is not as a technical description, but as an example 
of the emotional picture the words commonly evoke in the public mind. 

A formal distinction between "sect" and "cult" is notoriously difficult 
to establish. At least the provisional definitions offered by the above 
scholars have had a difficult time maintaining themselves in practical 
usage. Often "cult" is applied to those clusters who depart more radically 
than do sects from mainstream groups, who harbor an element of mystery, 
and who may be equated with a virtually new religion as distinct from a 
sect which has broken away from a larger church. However, both terms 
are frequently applied to religious groups that claim a charismatic leader, 
new revelation and authority, limited population, relative independence 
from the larger society, and that are critical of the Christian churches as 
apostate. Under this categorization, both Mormons and "Moonies" fit 
rather well. 

Other definitions include parameters which would render comfortable 
typing of the two groups improbable: a membership made up of the poor 
and dispossessed, a "separatist" orientation, seeking escape from the 
world rather than transforming it, etc. This, obviously, is to be distin- 
guished from the way in which Joseph Smith used the term "sectarian." 

An example of the inadequacy of definition is reflected in Sydney 
Ahlstrom's description of the Mormon faith: "One cannot even be sure 
if the object of our consideration is a sect, a mystery cult, a new religion, 
a church, a people, a nation, or an American subculture; indeed, at differ- 
ent times and places it is all of these." (A  Religious History of the American 
People, Garden City, New York, Doubleday & Co., Inc., Image Books, 
1975, 1:613). 

2. Divine Principle, p. 16. 

3. Frederick Sontag, Sun M y u n g  Moon and the Unification Church, (Nashville, 
Abingdon Press, 1977), p. 45. Sontag put "core" membership at around 
500,000 worldwide, with four to six thousand in the U.S. "Associate" 
membership, which includes attitudes from merely "sympathetic" to 
"financially supportive" runs perhaps 2,000,000 internationally. Record 
keeping is not emphasized and phenomenal growth suggests that one 
underscore the fact that these figures are estimates. In any case, as the 
movement is only several decades old, the growth has been great. 

4. Ibid., p. 130. 

5. Some members would object that it is only the erpression of the theology 
that is in process of evolution, but it is certainly a fact that one receives 
answers from quasi-official sources to certain theological queries which 
amount not to "we don't know" but to "we haven't decided yet." 

6. I refer to the better known aspects of Moonism as depicted in the 

popular press. Even a very brief examination of the controversial allega- 
tions leveled against Reverend Moon and his Church could easily lead 
us into disgressions which would exceed the intent of this discussion. The 
charges are many. They include accusations of "brainwashing"; the use of 
"front" organizations to camouflage business interests; comparisons, in 
Germany, to "Hitler's Youth"; insinuations against Moon's mysterious 
past and present private life; and suggestions of dishonest fund-raising 
techniques. 

It is my opinion that many of these allegations contain some validity. 
My suggestion to the reader, however, is that they are all decidedly prob- 
lematic. Having several Moonie friends and having spent several days at 
the Unification Seminary in Barrytown, N.Y., in "cross-examining" mem- 
bers of their church, 1 am convinced that most errors of practice in the 
church are errors of head and not of heart. Mormons may (and have!) 
been accused of similar wrongs. One  need only think of the countless 
accusations hurled at the Prophet Joseph, the practice of polygamy, the 
black issue, the wealth of the Church, "secret rites" of the Mormon 
temples, etc., to get a feel for how such issues may be misconstrued or 
exaggerated. 
7. It should not need to be noted that any attempt to represent Unification 
theology in such an abbreviated manner as present limited space dictates 
will be reductive and will seem somewhat unfair to a Moon disciple. 
Unification theology, while officially downplayed, is highly complex and 
is, by free admission of its adherents, yet in formulation. 

Further, given a certain mind-set, it has some intellectual appeal. In 
my attempting to report the "bottom line" of several theological state- 
ments, the reader should allow for some shock-as though two LDS mis- 
sionaries entered a "cottage meeting" (which you had arranged for your 
employer who knew nothing about the Church) and rather than speak of 
Joseph Smith, began with discussion of "our Mother in Heaven" and the 
transplantation of Adam. 

To  get a fair feel for the intellectual tenor of Moon's theology, one 
ought to thoughtfully confront Exploring Unification Theology, Susan Hodges 
and M. Darrol Bryant, eds. (N.Y. and Toronto: The Edward Meillen Press, 
aa1978) o r  the Divine Principle itself, roughly the length of the Book of Mormon. 
(The Principle is evidently a compilation of Reverend Moon's early work as 
collected and edited and elaborated by certain disciples.) 

8. Sontag, p. 102. 

9. Notes, Seminary Conference, Barrytown, N.Y., March 1978. 

10. Divine Principle, pp. 52, 53. 

11. Ibid., p. 73. 

12. Exploring Unification Theology, pp. 7ff. 

13. New Hope News,  10 March 1975, quoted in Sontag, pp. 165, 167. 

14. Divine Principle, p. 520 

15. This is not, of course, to admit the validity of that claim, for I am 
grateful and anxious to be numbered among those who sustain President 
Spencer Kimball as God's unique and sole spokesman to the world. Fur- 
ther, I profess to bear witness, to literally testify of that fact. I am con- 
vinced that there is a qualitative uniqueness to the spiritual process which 
gives authority to that witness. Nevertheless, it is not for us to set limits 
to God's ability to work in sundry ways in the lives of men. Unless I 
misconstrue the scriptures (e.g. Acts 17:26-28, 11 Nephi 28:29-30, 11 Nephi 
297-12, Moroni 7:lt-13) we have been cautioned on this before. 

Certainly there are false prophets and dangerous churches; Reverend 
Moon and his Unification Church may even fit into both categories and, 
if so, should not be confronted with indifference. But it can never be 
correct to discern such facts by way of rumor and unsubstantiated accu- 
sations. O u r  own forbears have known the trauma of being misunder- 
stood. Any Mormon who possesses even a Sunday School knowledge of 
his own faith's history should beware of selective amnesia. 
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iews 
Sister Saints 
Vicki Burgess-Olsen 
Brigham Young University Press, 1978 
494 pages, $7.95 

Sister Saints is a book 

G h 

' about Mormon women, 
, written by Mormon 

' women, for Mormon 
--@X- --- women. It probably 

- - won't appeal to anyone 
else. The lives of twenty- 
five sisterly saints are re- - 
viewed bv fifteen modem 

Mormon women with uAdeniable sym- 
pathy, but with varying degrees of 
scholarship, emphasis, and perspective. 
If Mormon women are looking for heroic 
footsteps to follow they will find them in 
Sister Saints. Here are pictures drawn for 
us of pioneer women who kept the home 
fires burning, provided their own living, 
buried their children, and built their own 
homes, while their celestial partners 
were away for years at a time on church 
callings. We see courage, grandeur and 
long-suffering in these pioneer lives and 
can't help wondering how our own abil- 
ities would compare. 

The portraits of still other women in this 
collection reveal another kind of inde- 
pendence and strength, not forged from 
physical sacrifice and suffering, but from 
the time, energy, zeal and dedication 
they gave to society as social workers, 
physicians and teachers. We see coura- 
geous women reaching out of the home 
and serving others, with the sure know- 
ledge of personal skill, equality and abil- 
ity. We find women with high Church 
callings preaching for equality and 
women's rights. These women were no 
"namby-pambies"; they thrived on their 
own powers; they were leaders. 
But these are obviously special and un- 
usual women, examples of the most out- 
standing women of their day. What can 
their lives tell us about the general situa- 
tion of women in frontier Utah? Do they 
represent all the women in 19th-century 
Mormondom? Perhaps we could have 
learned more about this question if the 
authors had examined the lives of some 
of those women. The authors tell us that 
women have been neglected in the tell- 
ing of Utah history, but is the listing of 
heroines and heroic achievement the 

best means of illuminating the contribu- 
tions and lives of all women? 

The basic premise of the book is that 
women li&g in polygamy were inde- 
pendent, free, and more self-fulfilled 
than other women. This conclusion 
(which seems more like wishful think- 
ing) is glaringly inconsistent with the rest 
of the facts. How could women left alone 
to provide for themselves and their chil- 
dren in a harsh frontier society be more 
free than women with the help of a hus- 
band? Polygamous wives were often 
single parents. Would anyone argue that 
single parents have more freedom, more 
time to fulfill themselves, and fewer re- 
sponsibilities that tie them to the home 
than parents in a two-parent family? It is 
true that these women were resourceful 
and inventive, but weren't they often 
motivated not out of desire to expand 
their roles, but by basic needs? And even 
if some women were able to become pro- 
fessionals outside the home, they did so 
at the expense of other women who took 
over their responsibilities for them. It 
seems inteUectually perverse to look for 
strains of independence and equality in 
polygamous situations. To say, as does 
the preface, that "the expanded roles 
enjoyed by large numbers of these 
women were in measure made possible 
by the institution of polygamy," and that 
"polygamy gave these women time and 
energy to spend outside the home," tells 
us more about the psychology of the 
authors than about history. Are the 
authors looking to the past to find a 
rationale for their own misgivings about 
a church policy? Have they rewritten 
history backwards - starting with the 
premise they wish to prove and finding 
the substantiating evidence? Have they 
written history to correspond to their 
own needs? Sister Saints could have 
stood alone on its merits, offering us 
sketches of glorious Mormon women; 
but when it attempts to equate polygamy 
with the women's movement, out of the 
authors' own anxieties, it falls flat on its 
historical face. 

This basic flaw is heightened by a lack of 
scholarly perspective and historical con- 
text that could have added depth and 
meaning to our view of these women. 
The authors do not use the word saint 

lightly, for we are engulfed with evi- 
dence of saintliness. But saints are tradi- 
tionally one-dimensional figures, and 
true to tradition, these authors create 
characters as unrealistic, for the most 
part, as 'Wonder Woman"; perhaps a 
more appropriate title would hve been 
Super Saints. Few of the essays have the 
necessarv insight that leads the reader to 

J - 
more than a cursory -though sympa- 
thetic - view of these women's lives. 
Many are amateurish, simple, cut-and- 
paste jobs, dealing entirely with glorific- 
ation and chronological detailing. It is 
sad that the book loses an opportunity to 
give us true insight into women and their 
role in the Mormon church. Sister Saints 
gives us heroines to worship and models 
to emulate, but it appeals soley to our 
emotions and neglects the analysis to 
stimulate our intelligence. 

Nancy McCormick 
NANCY McCORMICK is a Salt Lake City housewife 
and mother of three children. She has a master's 
degree in history from the University of Iowa and has 
taught history on the college and high school levels. 

The Early Temples of the Mormons: The 
Architecture of the Millenial Kingdom 
in the American West 
Laurel B. Andrew 
State University of New YorkPress, 1978 
218 pages, $15.00 

In this publication we 
have something new: a 
handsomely designed, 
book-length analysis of 

1 1  1 I ,  
some of Mormondom's 
most significant and 'm beloved buildings written 

t 7, * by a non-Mormon pro- 
fessional art historian. 

We have here the first printing of a num- 
ber of fascinating illustrations, including 
design drawings for some of the early 
temples. Here is a text which attempts to 
trace the development of Latter-day 
Saint temple architecture from the plans 
for the first proposed temple in Missouri, 
through Kirtland and Nauvoo, to the 
four nineteenth century temples in Utah. 
Moreover, we have a book by an outside 
scholar that takes Mormon architecture 
seriously, that sees in these buildings 
something of interest to a wide scholarly 
audience. Of all the native American 
religions with millennia1 and utopian 
leanings, the author tells us, "Mor- 
monism is. . . the only one. . . to have 
fashioned a monumental religious archi- 
tecture. It produced an architectural 
form unique to itself, the temple, and 
created a style sufficiently different from 
other revival styles of the nineteenth 
century to be recognizable as purely 
Mormon." Any book which attempts to 
plow so much new ground is obviously a 
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work of some importance in the study of 
Latter-day Saint history and culture. 

If the appearance of such a book is some- 
thing of a cause for celebration, the care- 
ful reading of this particular book is also 
something of a disappointment. The 
writing is careful and clear, but not par- 
ticularly eloquent or exciting. The text 
reads like what it is, a slightly doctored 
dissertation. Scholars of art history will 
find it long on cultural and historical 
background and short on architectural 
analysis and criticism. Mormon readers 
will find it burdened with a rehearsal of 
the familiar basics of LDS history, an 
uncritical use of controversial secondary 
sources, and in a few places, a needlessly 
insensitive and condescending view of 
Mormon beliefs and origins. And most 
readers, I suspect, will finish the book a 
little surprised at how little ground was 
actually covered and how much remains 
untouched. 

The basic ideas of the book were first 
expressed in an article, "The Four Mor- 
mon Temples in Utah," published in the 
March 1971 issue of the Journal of theSon'- 
ety of Architectural Historians, written by 
the author and her future husband, 
David S. Andrew. These ideas appeared 
in expanded form in her 1973 dissertation 
at the University of Michigan. Ms. 
Andrew asserts that the temples are pre- 
eminently symbols of a millennia1 king- 
dom with political ambitions in this 
world. "Once an isolationist utopian 
sect," she writes, Mormonism "is now a 
conservative, established religion. It can 
be surmised, therefore, that the temples 
signify something different today from 
what they did when they were built." 

L ie  many books on aspects of Mor- 
monism written by non-Mormons, this 
one suffers from both the narrowness of 
its research and the narrowness of its 
focus. Its tone and interpretation of 
Mormon history seem to come mostly 
from Fawn M. Brodie's No Man Knows 
My History, generally regarded as unreli- 
able by Mormon scholars, and Klaus 
Hansen's Quest for Empire, a highly per- 
sonal and somewhat controversial 
study. In addition to this reliance on 
questionable secondary sources, there 
are also numerous errors of fact. For 
example, the author wrongly places the 
design of the Hawaiian Temple earlier 
than the Alberta Temple, misunder- 
stands the participation of women in 
Nauvoo temple rituals, and places archi- 
tect William Folsom in California and 
Nevada when he was actually a building 
contractor in Omaha. Some of the errors 
reflect a surprising lack of information 
about the temple buildings themselves, 
such as references to Terrestrial Room 

murals (there are no murals in nine- 
teenth century Terrestrial Rooms), the 
third floor Celestial Room in Manti (it is 
actually on the second floor), and the 
misidentification of a drawing of the Salt 
Lake Celestial Room (she shows the re- 
jected rather than the accepted design, a 
puzzling error since the room is illustrat- 
ed elsewhere in the book). As for the 
narrowness of focus, although treating 
only six buildings, the author neglects 
anv detailed discussion of their interiors, 
and omits discussion of the earlier work 
of the architects and its possible influ- 
ence on their temple designs. 

Although this is the first published book 
that focuses on the sources of Latter-day 
Saint temple architecture, it is not the 
first time the subject has been written or 
talked about. Claims that the Salt Lake 
Temple looks just like a particular college 
in Scotland, castle in France, or church in 
New England are not uncommon among 
Mormons. Many writers have tried to 
classify the architectural style of the early 
temples, variously seeing in them the 
influence of Gothic, Romanesque, Clas- 
sical, and Egyptian traditions. Indeed, 
among some scholars, there is some- 
thing of a controversy on this subject. 
(See Mark Hamilton's review of this 
book in the Summer 1978 issue of Utah 
Historical Quarterly.) In her own selection 
of prototypes and sources, Ms. Andrew 
provides some evidence for all of these 
views. For those who favor American 
sources, she presents some New York 
City churches with a remarkable resem- 
blance to the Kirtland Temple, a convinc- 
ing and original contribution to the de- 
bate. For those inclined toward Euro- 
pean influence, she shows some rather 
strained similarities between details of 
published plans of London churches and 
the temple at Nauvoo. For those who 
suspect more exotic connections, she 
compares the castellated gothic style of 
the Utah temples with the Masonic halls 
in Boston and Philadelphia. Since little 
contemporary documentation exists on 
the subject, valid arguments can be made 
in favor of all of these views. What is 
surprising here, however, is the limited 
number of possible sources cited, the 1 diverse and unrelated traditions from 
which they are drawn, and the relative 
certainty with which they are presented. 
To those who see strong similarities be- 
tween these temples and much of the 
mainstream American religious archi- 
tecture of the time, some of these sources 
seem needlessly clever. 

A major thesis of the book is that the 
architectural style of the Utah temples 
comes primarily from secular rather than 
religious sources. However, in emphas- 

izing temples as expressions of an earth- 
ly kingdom, Ms. Andrew seems to 
neglect their spirtual and religious char- 
acteristics. There is more to templearchi- 
tecture than "civic monumentality." If 
the fortified walls communicate "the 
Mormon's determination to defend their 
temtory" and protect the secrecy of their 
ritual, they also symbolize permanence, 
strength, and protection from the wick- 
edness of the world. The towers which 
represent the earthly authority of 
Church leaders also recall the upward- 
pointing spires of churches and cathe- 
drals, connecting the cities of Zion with 
the heavens. Although many elements 
of these buildings have counterparts in 
the secular architecture of the period, the 
temples remain unmistakably religious 
in feeling. The claim that "none of the 
temples erected in Utah has any relation- 
ship to architecture having religious 
connotations" is an unfortunate over- 
simplification. It is rather the combina- 
tion of secular and sacred elements in the 
temples - their ability to be at the same 
time both castles and cathedrals - that 
makes them such appropriate symbols of 
the uniaue mixture of worldlv and 
heavedy aspirations in ~onkonism. 

This is not to say that the book has no 
redeemingqualities. Ms. Andrew's writ- 
ing is really quite good when she is in her 
own field. The descriptions and analysis 
of the exteriors of the temples are com- 
petent and thorough. Perhaps the best 
passage of the book is the analysis of the 
design of the Manti Temple, which con- 
tains a number of original and illurni- 
nating insights about the relationship of 
the building to its site and the subleties of 
its proportions and details. We can only 
wish that a larger portion of the book had 
been given over to this sort of architec- 
tural criticism rather that second-hand 
historical analysis. 

For all its faults, the book is worth read- 
ing. It has opened a door on a new area of 
scholarly exploration, calling the atten- 
tion of art historians to a neglected topic 
in American architectural history and 
instructing Mormon readers in the value 
and uniqueness of their own heritage. It 
has raised some questions and some 
eyebrows, thus encouraging discussion 
and further study in this field. More 
books and articles on related subjects are 
sure to follow; some are already in pre- 
paration. It is to be hoped that future 
writings will help to fill out the picture of 
Mormon architecture that has been only 
briefly sketched in this first book. 

Paul L. Anderson 
PAUL L. ANDERSON, an architect living in Salt 
Lake City, has done research and writing on Mor- 
mon architects and temple architecture. His current 
work is related to the development of historic sites. 
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Utah: A Bicentennial History 
Charles S. Peterson 
W. W. Norton, 1977 
213 pages, $8.95 

Supported by a major 
grant from the National 

, Endowment for the 
Humanities, the Ameri- 
can Association for State 
and Local History is pub- 
lishing a series of histor- 
ical volumes covering all 
fiftv states. Intended to 

A Faun, On Readmg Horace's Address 
to the Spring of Bandusia 

There is no answer to the flow of swift water; 
As it moves, white or still on the surface, 

Deep water drifts through stone or moss with the same insistence 
Planets circle the sun, 

Or stars pursue their more intricate courses: 
Nothing marks the center of that movement, but 

The pattern of the dance 
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provlde a blcente-a1 interpretation of 
each state's Individual experience, this 
set includes reflective essays which 
identify significant and distinctive re- 
gional contributions to a national hen- 
tage. Many states have been served well 
in this ambitious project, and Utah has 
been particularly fortunate. 

Few states offer Utah any competition at 
all in their development of an unusual 
tradition. As a test of national institu- 
tions designed to protect civil liberties, 
Utah provided the federal government 
with a decidedly strange responsibility 
for resolving controversial issues that 
often could not be dealt with as skillfully 
as the complex situation required. Be- 
cause of these exceptional conditons, 
Utah offers a rare challenge as well as a 
magnificent opportunity for interpreta- 
tion of state history in a national context. 
This Utah volume capitalizes upon this 
situation, providing sound historical 
treatment of a religious as well as a poli- 
tical commonwealth that often has de- 
fied interpretation haresponsible and 
convincing manner. 

With academic and historical agency ex- 
perience in a variety of Utah educational 
institutions, the author has gained an 
understanding of his subject through 
professiona1 service at the University of 
Utah, Utah State University, and the 
College of Eastern Utah, as well as direc- 
tor of the Utah State Historical Society, 
editor of the Utah Historical Quarterly, 
and as Utah state historic preservation 
officer for the National Park Service. He 
incorporates the experience of diverse 
Utah groups - Indian, Mormon, and 
ethnic elements of all kinds - into a 
comprehensive account as interesting as 
Utah's blend of cultural elements. 

Compressing Utah history, which has 
been the subject of a vast literature 
matched by few (if any) other states, into 
a brief volume can be managed only with 
difficulty. This bicentennial series has no 
such design. Yet the Utah volume in- 
cludes reasonable comprehensive cover- 
age of social as well as political history. 
Highly controversial subjects are pre- 
sented judiciously and skillfully. As a 

A spring or star may mock an eye not practiced in their motion, 
Which defines the difference between an ancient poem 

And the spring it praised (the quick water born there, 
For the moment, for the ear and the eye, 

Prattling wisdom or nonsense, 
Leaps over the stones; the poet 

Addled with the brightness of the sunlight, 
Cannot name the least of its whorls): 

Old Horace, fool, watched it vanish 
And caught no trace of its going, 

Though every atom ran the length of the stream bed, 
Or seeping through the gates of sandstone, 

Sought the dark seas of the earth's still depths, 
Or blowing into mist at the stone's edge, 

Drifted in the sun's heat, 
And at night descended on the quiet grass 

To glitter in the last starlight, and chill my feet. 

Stephen Taylor 

result, the bitter arguments chracteristic 
of Utah's past receive the recognition 
they deserve without making this 
volume another chapter in the story of 
antagonism that too has marked 
Utah as as Utah his- 
tory. 

Merle Wells 
DR. MERLE WELLS lsarchlvlst of the State of 
A long-hme student of utah and Mormon history, 
he IS the author of ~ n h - M o m t o n s m  ~ n  ~daho,  
1878,1892, to bepubhshedm 1978 by BnghamYoung 
UnlverS1~ hSS 

Joseph and Emma, Companions 
Roy A. Cheville 
Herald House, 1977 
206 pages 

11  The marriage relationship 
of Joseph Smith and 
Emma Hale has long been 
of interest to anyone 

a familiar with basic 
Mormon history. With- 
out being fully under- 
stood or explored, that 
relationship has been 

cited by leaders of two churches as a 
model for other mamages. Certainly the 
relationship needs to be studied, not 
simply to satisfy historical curiosity, but 

to determine finally the validity of using 
the Prophet and his wife as role models. 

However, this account of the mamage, 
which begins with the sentence ,,observ- 
ers have commented that when these 
two met, they must have had quite a 
conversation with their eyes," deserves 
to be gently laid back on the shelf. Not 
slammed, as first impulse may suggest, 
but simply laid quietly aside. 

Much of Companions consists of theo- 
logical interpretations obviously result- 
ing from Cheville's experience as presid- 
ing patriarch of the Reorganized Church 
of Jesus Christ of Latter Day Saints. This 
review, however, will discuss only those 
sections of the book which deal with 
Joseph and Emma in a historical context. 

Adnuttedly, Cheville has chosen a com- 
plex subject. Joseph and Emma were no 
more inclined to reveal certain private 
aspects of their mamed life than anyone 
else. Their story lies buried in another 
time, another era, carefully guarded by 
traditions which have developed about 
both partners in this companionship. For 
that reason alone, the known facts about 
Joseph's and Emma's marital relation- 
ship need to be reported accurately. 
Unfortunately, the book is marred by 



numerous minor errors of fact. For 
example, the man who befriended the 
Smiths after their expulsion from 
Missouri was John Cleveland, not 
George Cleveland. Most writers are 
chagrined to find that errors of fact occa- 
sionally show up in the printed form, but 
when Elizabeth Hale Wasson's family is 
referred to as 'Warren," one gets the 
distinct feeling that Dr. Cheville was 
writing from a faulty memory and not 
from the collection of orignal source 
materials available to him in the RLDS 
archives. 

One particularly striking error deals with 
Cheville's assessment of David Hyrum 
Smith, the child born to Emma after 
Joseph's martyrdom. Cheville writes 
that David "became a patient at the hos- 
pital in Elgin, Illinois, where he died on 
August 29,1904. Emma died before his 
mental breakdown. He was busy in the 
work of the church when her life closed." 

This is simply not true. David was com- 
mitted to the Illinois Hospital for the 
Insane on 17 January, 1877, over two 
years before Emma's death. David was 
thirty-two years old and his illness had 
concerned his family for years prior to his 
confinement to the institution. It was one 
of the last tragic events of Emma's life. 
She was fully aware of David's mental 
problems and tried to help his family 
adjust to it. She was not a senile old 
woman who was unobservant of her 
son's deterioration. To deny her recog- 
nition for her courage in the face of these 
difficulties is a distinct disservice. 

The book places great emphasis on the 
alleged rift in the Hale family. While it is 
true that Emma apparently did not visit 
her parents after she and Joseph moved 
from Harmony, her brother Jesse pre- 
ceded her to Illinois, and most of her 
other brothers and sisters eventually 
settled there. Moreover, Jesse had been 
visited by Joseph and Emma. Lorenzo 
Wasson served a mission there; other 
family members resided in the general 
vicinity. The point is that Emma did re- 
ceive encouragement and support from 
her own family. 

Dr. Cheville does give an accounting of 
Joseph's and Emma's conflict over the 
installation of a bar in the Mansion 

, House. And he discusses their diffe- 
rences of opinion concerning such 
people as John C. Bennett, Isaac 
Galland, and Brigham Young, all of 
whom, he says, Joseph trusted and 
Emma did not. 

But the book is seriously flawed by the 
number of tritely clever sentences which 
serve to obscure the real personalities of 
Joseph and Emma. For example: 
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"There were more dreams than 
means." 

"Emma and Joseph participated in 
mountaintop experiences and valley 
disappointments." 

" . . . specifications became more 
specific in the months that followed." 

Such words are a hazy scrim, covering 
the immense difficulties that confronted 
the Smith family. Joseph and Emma 
were imaginative, innovative, coura- 
geous, human, and occasionally wrong. 
The full story of their successes and the 
magnitude of the problems which con- 
fronted them deserve better examina- 
tion. 

But most disturbing is the picture he 
paints of Emma being continually silent. 
In at least seven crucial instances, at 
points which literally changed her life, he 
says Emma spoke "the silent language of 
support," or "Emma remained silent," 
or "Emma kept her silence," thus deny- 
ing her any convictions of her own and 
assigning her to that most onerous of 
traditional wifely attributes: a perpet- 
ually closed mouth! 

I closed the book angry and dirap- 
pointed. Dr. Cheville would not have 
accepted a paper such as this one from 
one of his students. 

Val T. A z ~ q  
VAL AVERY is a free-lance writer and historian. She 
lives in Flagstaff, Arizona. 

Coming Up in the Next Issue 

"Mormon Women and Depression." By per- 
mission of KSL-TV, Sunstone will publish the 
entire transcript of this insightful program. 

"Twentieth Century Art: A Loss of Faith?" 
Julie Snow analyzes the thesis that representa- 
tional art is "faithful" art. 

"An Interview with Hal Cannon." A young 
folklorist/musician discusses the nature and value 
of Mormon folk art and folk life. 

"Early Mormon Symbolism." A photo- 
documentary and interpretive essay by Allen 
Roberts. 

"Priesthood and Philosophy." E.E. Ericksen's 
provocative juxtaposition of the "priestly" and 
"prophetic" elements within the LDS Church. 
Carlisle Hunsaker has, in addition, provided a 
significant contemporary response. 

"Prophesy and Poetry." A reprint of Orson F. 
Whitney's view of the roles of Jesus Christ and 
Joseph Smith as poets. 

"Restore the Manti Temple?" Architectural 
historian Karl Haglund weighs the merits of 
restoring the temple rather than remodeling it as 
has occurred with other historic temples. 

"Scripture, Myth, and History." Exploring the 
diverse natures and functions of Mormon scrip- 
ture, by James E. Faulconer. 

"Sunday School Supplement." A new, regular 
feature containing important and timely biblio- 
graphical materials for Mormon teachers. 

Plus One-Fold, Update, Reader's Forum, Book 
Reviews, and poetry. 
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concerns, not authoritive pronounce- 
ments for the Church. We encourage 
uncensored scholarship and demand of 
ourselves and others objective investi- 
gation of every truth that reflects and 
potentially shapes our theological posi- 
tion. Theology is one of the most ambit- 
ious of human enterprises. Hence, in this 
symposium,we must honor competence 
and honesty above all else. 

1979 Sunstone Theolo@cal 
s P O S ~ U ~ :  Examining 
x m o n  Religious 
Thought 

Call for Papers 

We of Sunstone have sensed an increase 

to the papers as well as opportunities for 
socializing and a possible evening of 
entertainment. We therefore invite all 
readers to participate, either from a lis- 
tening or presenting perspective. If un- 
able to be in Salt Lake personally, we 
would be pleased to provide a reader for 
you. 
The purpose of this 'ymposiurn is the 
open discussion of mutual theological 

desire in thoughtful Church members to 
better understand our theological heri- 
tage and to formulate theological in- 
sights that can speak to the present. To 
help fill this need we are sponsoring the 
first annual Sunstone Theological Syrn- 
posium, to be held the weekend of 
August 24-25 in Salt Lake City. 
consist of three sections: 
Historical Theolo~y-Papers in this sec- 
tion could, for example, examine any of 
the following: ideas of past Mormon 
thinkers, LDS theological traditions, 
comparative analyses with historical 
figures of other faiths, theological views 
of a book of scripture as history, et al. 
Rwelafion-This section is intended to 
develop the idea of revelation from a var- 
iety of perspectives, e.g. from the point 
of view of epistemology or phenomen- 
ologv. hplications of revelation with 
respect to authority, criteria, or evi- 
dences might be explored. 
General-This is an open section in which 
papers on any theological theme may be 
presented. Intrareligious doctrinal com- 
parisons, critical examination of current 
beliefs or policies, hermeneutical or exe- 
getical analyses, etc. are possible topics. 
Works that are exclusively literary, sci- 
entific, political, sociological and do not 
in some way, however broadly, deal 
with basic theological issues are beyond 
the scope of this symposium. 
Abstracts of at least 500 words for a pre- 
sentation of 20-25 minutes should be 
submitted by 30 May 1979, the paper 
itself by 15 July. 
Among those currently preparing papers 
are: 
Carlisle Hunsaker: The Metaphysics of 

Pluralism in Mormon Thought 
Davis Bitton: Zen Mormonism 
Adele Brannon McCollum: 

Time and Timelessness in 
Hinduism and Mormonism 

Max Rogers: New Testimate Theology 
Scott Kenny: Human Nature and Soci- 

ety: Reinhold Neibuhr and Mormon 
Thought 

Eugene England: On Revelation 
Gary Gillum: Luther and Mormonism 
C. Kent Dunford: Schweitzer, and Eth- 

ical Model 
The symposium will include question1 
answer sessions and prepared responses 

Fish Census 

Cicadas in the dry pines overhead; vortex 
dimples like bouts' pocks mark the last 
water at the pumphead till the pump sucks air; 
he shuts it down; in the dry shadows a reflex, 
silence to repose, washes in the locusts' lisp 
like the final gurge of water from the lines over 
the pumphead when the pump kicks back to the 

exhaust 
stroke and the tree-shades touch wisps 
of drying algae. 

We have trout in buckets of warm 
water taken from the stream in the cool 
we pitch away the last water from the hole 
"th cans, to count the sculpins. Flies swarm 
on our bare backs like a malaise of slight poisoning 
present as wrecked marmots on stone slopes. 

Stephen Gould 

peculiar people 
by Calvin Grondahl 

" ANDTHEN THERE WRS #\S wE@L M~RoNI YUW W f U E  
d;r%€ WK OFHIS c04T W U l G  '1'4% ~ 8 . '  



Back Issues Available 

Now that it appears Sunstone will survive 
its infancy to enjoy many fruitful years of 
publication, collectors, libraries, and 
individuals have begun to request 
individual back issues or, in some in- 
stances, complete sets of all Sunstone 
issues. If you were a charter subscriber 
you should should have the following: 

Vol. I, No. 1 Winter, 1975 
Vol. I, No. 2 Spring, 1976 
Vol. I, No. 3 Summer, 1976 
Vol. I, No. 4 Fall, 1976 
Vol. 11, No. 1 Spring, 1977 
Vol. 11, No. 2 Summer, 1977 
Vol. III, No. 1 NovemberIDecember 1977 
Vol. 111, No. 2 JanuaryIFebmary 1978 
Vol. 111, No. 3 MarchlApril1978 
Vol. 111, No. 4 JuneIJuly 1978 
Vol. 111, No. 5 JulyIAugust 1978 
Vol. 111, No. 6 SeptemberIOctober 1978 
Vol. IV, No. 1 January/February 1979 

Please note there were only two numbers 
in Volume I1 (due to the merger with New 
Messenger &Advocate) and, though the 
numbers progress consistently, there is 
no  NovemberIDecember 1978 issue. (see 
editor's note in this issue) If you have all 
of the above issues, your set is complete. 
If not, single issues beginning with 
Volume I, Number 4 are available at $3 
each (plus $.50 postage). Complete sets 
of the first 12 issues are priced at $50 plus 
shipping. However, in both cases the 
supply is limited. 

Due to our many requests, we are seek- 
ing extra or unwanted copies of the first 
three numbers in Volume I. We will 
gladly exhange those for later issues, re- 
imburse you or extend your subscrip- 
tion, whatever seems most equitable. 
We appreciate any assistance you can 
offer in this matter. 

To Impmve Health 

To Improve Health: See the sun rise; 
drink cool water; leave off eating with as 
good an appetite as you began; rest and 
sleep at night; treat everybody with 
respect, especially the Lord, and take the 
"News" and the "Almanac" and pay for 
them. Ill health and the devil will not 
trouble you, then. Say loungers and lazy 
folks, what think you. 

W. W. Phelps 
Deseret Almanac, 1853. 

1979 Mormon History Calendar 

This year give a bit of the past.. . your 
past, to yourself or a friend for only $2 
The perfect gift, the 1979 Mormon 
History Calendar is both personal and 
professional, artistic and informative. 
The calendar is composed of 13 unusual 
and little known photos from our 
common history, brief historical explana- 
tions of the photo and its period, all 
set in an excellent design (Sunstone's 
1978 calendar won national and state 
design awards). This year's photos 
include: Rules of the United Order, 
Prisoners of Conscience, incarcerated 
Mormon polygamists, a 1922 Swimming 
Party at Saltair, among them James E. 
Talmage, Joseph Fielding Smith, George I N O W H  - 
Albert Smith, and J. Golden Kimball, 
Samuel and Amanda Chambers, early 

I*"' 1 

Black converts, an inside shot of the 
Salt Lake Theatre, Emma Lucy Gates 
Bowen, one of Utah's first opera singers, 
and Maude May Babcock, the actress 
after whom the Babcock Theatre at the 
University of Utah is named. 

Order now. There is nothing else like it. I 

ice! 

M rum m- n .I. nr nr 

Sunstone 
Box 2272 
Salt Lake City, Utah 84110 

Please send 1979 Mormon History Calendar(s) to: 

Name 

Address 

City State Zip 

Enclosed is $2 + 8.25 postage for each calendar 

Moving? 

Be sure to let us know as soon as 
possible. Sunstones are not forwarded 
because they are mailed bulk rate. 
We cannot afford to mail two copies 
to subscribers who fail to notify us at 

d - l l  least one month in advance. . - I, 

Name 

My old zip code is 

My new address will be 

I 
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A C  rmon Cartoons by Calv~n Grondahl 

Announcing 
a new 
Sunstone 
publication 
In 93 marvelous cartoons, Calvin Grondahl, 
political cartoonist for the Deseret News, artis- 
tically and humorously depicts the Mormon 

" FItG YC1L H ~ D K  R?hY Foe A KG MMILK 
lifestyle. At $2.95, it's a great gift for mission- 
aries, bishops, Relief Society presidents-in 
short, anyone who is immersedin LDS living 
and likes to laugh will love it. Easy to order. 
Easy to mail. 

Please send copy(s) of Freeway 
to Perfection to: 

Name 
Address 

City State Zip 
Enclosed is $2.95 + $.25 postage 
for each copy. 

Sunstone, Box 2272, Salt Lake City, Utah 84110 
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